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PREFACE 


Abū Sa‘id Ahmad ibn ‘Isa al-Kharraz was one of the best- 
known of the Baghdad school of Sifis, which flourished in the 
3/9 century. As is the case unfortunately with most of his 
contemporaries in mysticism, little is known of his actual life, 
apart from the anecdotes illustrative of piety or supernatural 
gifts which the later compilers relate. Even the date of his 
death is a matter of the most extraordinary uncertainty. Among 
the years mentioned by various authorities are 247, 277, 279, 286 
and 306." Of these dates the year 247 is expressly ruled out as 
absurd ۶ ; the authority for 286 is Abū Sa‘id al-Malini, who bases 
his statement on the information given by Abū ’l-Qāsim al- 
Nihawandi, who was a pupil of Kharraz for fourteen years, and 
therefore merits credence. Kharraz was an associate of Dhii ’I- 
Nun al-Misri, Bishr ibn al-Harith, Sari al-Saqati, and al-Nibaji, 
well-known 50115 who figure in many of the anecdotes of which 
Kharraz is the hero. 

A masterly analysis of the doctrine and importance of 
Kharraz has been written by L. Massignon,* and it is not pro- 
posed to add anything to this account here. The text now 
published and translated is the sole surviving work of Kharraz,5 
though considerable fragments of his sayings and writings are 
preserved in the various Sufi compendia, notably the Kitab al- 
Luma‘ of Sarréij. The present work is cast in the form of a 
dialogue, and purports to consist of answers given to Kharraz 
by an unnamed instructor. That this is a mere literary fiction is 





1 Ta'rikh Baghdad, IV, p. 278; al-Risdlah al-Qushayriyah (Būlāq, 
1284), .م‎ 29; Ibn ‘Asakir, al-Ta’rikh al-kabir, I, p. 482; al-Pabagdat 
al-kubrd, I, p. 107. 

2 Tarikh Baghdad, loc. cit. 

5 Ibid. Cf. Massignon, Essai, p. 270, n. 3. 

4 Op. cit., pp. 270-3 ز‎ Encyclopedia of Islam, II, col. 969 ۰ 

5 Preserved in MS. Şehit Ali 1374. 
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clear, especially from the passages where it is stated that “ this 
is all that can be mentioned in a book ” 1: no oral teacher would 
use such an expression. 

The importance of this treatise lies in the fact that, apart 
from the writings of Muhasibi, it is the earliest systematic pre- 
sentation of the theory of Sufi experience, written by a practising 
Sufi. Beginning with the idea of sidg or truthfulness, the author 


c6 


develops his theme to include the “stations °? of fear, hope, 
trust, love, shame, longing, intimacy, all of which the mystic 
must pass on his path to God. In a style which foreshadows the 
practice of later writers Kharraz begins with Qur’anic sanctions, 
follows these by references to the Sunna and the lives of the 
saints, and amplifies his discourse with sayings of pious men, 
frequently anonymous. The constant insistence on the 
experience of the prophets and men of piety, particularly 
‘agony ’ 


example to the 5011 in his spiritual life, is most remarkable. 


¢ 2 


Muhammad himself, and the suffered by him, as an 
Vory striking also is the obviously authentic description of the 
effect of love of God in the mystic’s heart.2 Finally the important 
question is proposed, does the mystic reach a stage in which he 
ceases consciously to strive after truthfulness ? This question 
Kharraz answers (in the mouth of his interlocutor) in a fashion 
which explains why he was held to have been the first to 
formulate the doctrine of fand and baqa’. Throughout the 
discourse the author constantly refers, typically as a mystic, to 
higher degrees of the various stations which cannot be described 
in written language. 

The genuineness of this tract has not been doubted by 
Massignon, who alone has studied it ; and there is in fact some 
internal evidence which appears to set its authenticity beyond 
suspicion. It is not mentioned by name in any Sufi or biblio- 
graphical authority,® but this is not necessarily surprising : only 

1 Cf. pp. 44, 49. 2 P. 46. 

3 Massignon, op. cit., pp. 271, 272, n. 1. 


4 See pp. 50,n. 3; 62, n. 1. 
5 A Kitab al-Svrr is referred to, cf. Massignon loc. cit. 
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one copy of the work has survived, and that by the hand of the 
well-known pupil of Ibn ‘Arabi, Ism&‘il ibn Sawdakin (d. 646/ 
1248), so that it is permissible to conjecture that the book was 
a guarded secret of the Sifis, who communicated it to one another 
privately, without divulging its contents to the general public. 

The text as given by the copyist is good, though not free 
from errors, of which the most frequent is the commonly-met 
omission of the particle is in interrogative forms. Isma'îl ibn 
Sawdakin does not attempt to correct these errors, though he 
was doubtless conscious of them, so that they must be referred to 
the archetype on which he drew, and possibly to the author 
himself. In no place, however, is the text obscure, or its meaning 
doubtful." Kharraz writes in a clear and unambiguous style, 
which contrasts very favourably with the preciosity of Junayd 
and the letter-writers. This makes it all tho more likely that 
the book was intended for Stfis only, for the artificial style 
adopted by the Stfis in their letters is indubitably due to a 
desire to avoid suspicion of being unorthodox, in the event of 
their letters being opened.” 

I am deeply indebted to Professor A. J. Wensinck for the 
great trouble he took in supplying me with references to the 
canonical collections of Traditions, for such traditions quoted 
in the Kitab al-Sidq as occur in them. I am grateful to the 
Committee of the Islamic Research Association for accepting to 
publish this text and translation in their admirable series. 





1 It should however be noted that tho diacritical points are frequently 
omitted in the manuscript, so that in some passages the correct reading 
must remain a matter for conjecture. 

2 That this did happen is shown by the statement in Junayd’s letter 
quoted in Kitab al-Luma‘, p. 240; cf. MS. Şehit Ali of his Rasail, fol. 4a. 


IN THE NAME OF GOD, THE MERCIFUL, 
THE COMPASSIONATE. 


Praise belongs to God, and peace be upon His servants, 
whom He hath chosen. Thus said the Shaykb, the Imam, the 
Gnostic, Abū Sa‘id Ahmad ibn ‘Isa al-Baghdadi al-Kharraz (God 
sanctify his spirit and illumine his grave !) : 

I said to a certain learned man 1: “ Inform me concerning 
Truthfulness, its nature and meaning, as well as how it may be 
practised, that I may be acquainted with it ۰ 

He replied : “ Truthfulness is a word embracing and entering 
into all meanings. Desirest thou that I shall answer thee 
briefly and summarily thy question, or that I should expound 
to thee both the theory and the practice, together with the 
stems from which the branches spring ? ” 

I said: “ I desire both these things together, that it may 
be for me at once a theoretical knowledge, a practical science, 
and a help in life ۶ 

He replied: “If God wills, thou shalt be guided aright. 
Know first that a disciple, if he have a strong faith, and desires 
to walk in the way of salvation, must be acquainted with three 
principles, that he may practise them: for thereby his faith 
will be strengthened, its inward realities standing firm, and its 
branches being established,® while his acts will be pure and 
sincere, if God wills. 

“ The first of these principles is Sincerity, in accordance 
with God’s words, ‘So do thou worship God in sincerity of 


1 It seems probable that this form of dialogue, with the attribution 
to a spiritual instructor of the doctrine, is a mere literary fiction : the same 
form is frequently met with in the works of Mubasibi. 

2 ‘Ilm is the theory, fiqh its practical application. 


3 Sc. all forms of religious knowledge, of which faith is the fountain- 
head. 
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religion, for verily, God’s is the sincere religion’! God also 
says, ‘ Then call ye on God, being sincere to Him in your religion ’.? 
God said to Muhammad (God bless him and give him peace) : 
‘Say, Verily I am bidden to serve God, being sincere to Him in 
religion ’.2 Again God says, ‘Say, God do I worship, being 
sincere in my religion to Him ’.* God also says, ‘ And mention 
in the Book Moses ; verily he was sincere, and he was a messenger, 
a prophet ’.5 Such sayings as these are many in the Qur’an, 
but this will suffice. 
The second is Truthfulness, in accordance with God’s words, 
‘° O ye who believe, fear God, and be with those that are truthful ’.® 
God also says, ‘If they were true to God, it would be better for 
them ۰. Again, God says, “Men who have been true to their 
covenant with God ’®; and again, ‘And mention in the Book 
Ishmael ; verily he was true to his promise °? ; and again, ‘ That 
He might ask the truthful of their truthfulness’ ; 1° and again, 
‘Truthful men and truthful women’! In the Qur’an is much 
of this. 
The third is Patience, in accordance with God’s words, 
° O ye who believe, be patient, and vie in patience’? God also 
says, ° And if ye are patient, it is better for the patient ; (6 a) 
be thou therefore patient: but thy patience is only in God 3 
Again, God says, ‘ And be thou patient in the judgment of thy 
Lord, for verily thou art in our sight ’}*; and again, ' And be 
patient with what they say, and flee from them decorously ’ » ; 
and again, ‘ And hold thyself patient, with those who call unto 
their Lord morning and evening, desiring His face ’ ® ; and again, 
‘And be ye patient, for God is with the patient ’ *" ; and again, 
‘ And give good tidings to those that are patient ° 1® (for God in 





1 Q. xxxix, 2~3. 2 Q. xl, 14. 3 Q. xxxix, 14. 
4 Q. XXXIX, 16. 5 Q. xix, 52. 6 Q. ix, 120. 
7 Q. xlvii, 23. 8 Q. xxxiii, 23. 9 Q. xix, 55. 
10 Q. xxxiij, 8. 11 Q. xxxiii, 35. 12 Q. iii, 200. 
13 Q. xvi, 127. 14 Q. lii, 48. 16 Q. lxxiii, 10. 


16 Q. xviii, 27. 17 Q. ۷111, 48. 18 Q. ii, 150. 
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such good tidings shows His special grace to them). This is 
frequent and affirmed in the Qur’an. 

These three words bear various meanings, and enter into 
all actions: indeed, no act is complete without them, and if 
any act is lacking in them, that act is imperfect and incomplete. 
Nor is any of these three principles complete without the other 
two, and so long as one of them is lacking, the others are void. 
Sincerity is not complete, save there be Truthfulness therein 
and Patience thereover ; Patience is not complete, save there be 
Truthfulness therein and Sincerity therein ; Truthfulness is not 
complete, save there be Patience thereover and Sincerity therein. 

The first of all acts is Sincerity. It is also thy bounden duty 
to believe in God, and to know, affirm, and bear witness that 
there is no god save God only, Who has no partner, and that 
He is ‘the first and the last, the outward and the inward ’,3 
the creator, maker, former, provider, dispenser of life and death, 
unto Whom ‘do things return’?: that Muhammad is His 
servant and messenger, bearing truth from the Truth ; that the 
prophets are true, being truly endowed with apostlehood, and 
excellent in counsel ; and that paradise is true, and the resurrec- 
tion, and the return to God, Who ‘ forgives whom He pleases, 
and punishes whom He pleases’.2 This must be thy inward 
belief and spoken profession, without doubt or hesitation, thy 
heart being at rest and acquiescing in what thou hast averred 
and affirmed : so that there shall not occur to thee, in respect of 
all that has come from God upon the tongue of His Prophet, any 
doubt concerning all that he has mentioned on his Lord’s behalf. 
Thou shalt not oppose the practice of the Prophet and his 
Companions, and the Imams of right guidance, who were a 
model to the righteous who came after them, and the Followers, 
and the learned doctors of every age. Thou shalt follow. in all 
this the community of true believers, being sincere therein to 
God alone, and seeking naught but God, that thy resignation 
and thy faith and thy belief may be perfect. 


1 Q. lvii, 3. 2 Q. ii, 206. 3 Q. ili, 124; v, 21. 
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1. TRUTHFULNESS IN SINCERITY. 


Truthfulness in Sincerity is the second [principle], (6b) 
and it is this that God enjoins when He says, ‘ Then let him who 
hopes to meet his Lord act righteously, giving his Lord no partner 
in his service of Him’.! Now the exposition of this text is, 
that a man should desire God in all his acts and deeds, and his 
motions altogether, both outward and inward, not desiring 
thereby aught other than God, with his mind and knowledge 
standing guard over his spirit and heart, being watchful of his 
purpose, and seeking God in his whole affair ; and that he should 
not love the praise or applause of others, nor rejoice in his acts 
performed before his fellows. Rather, if aught of this occurs to 
him, he will be on his guard against it with swift revulsion, and 
will not acquiesce in it: and when any man applauds him, he 
will praise God, because He protected him, when He assisted 
him to do what good thing his fellows saw him engaged upon. 
Yea, and he is at that time afraid because of the corruption of his 
acts, and his inward impurity that is hidden from men, but not 
hidden from God: and thereat he trembles, fearing lest his 
secret thoughts be proved fouler than his outward acts. For 
so it is related in the Tradition: “When the secret thought is 
fouler than the outward act, that is an outrage ; and when the 
secret thought and the outward act are equal, that is just balance ; 
. but when the secret thought is superior to the outward act, 
that is pre-eminence ’.” 

It is the duty of a man, therefore, that he should keep his 
actions secret, so far as in him lies, that none may overlook 
them, save only God: so will he the sooner attain God’s good 
pleasure, gain an ampler reward, draw nearer to salvation, be 
more secure against the wiles of the enemy,® and be further 
removed from faults. It is related that Sufyan al-Thawri 4 
said: ‘I care not what of my actions is manifest’. It is also 


1 Q. xviii, 110. 2 Non-canonical. 
8 Sc. Satan, as always in Sifi writings. 
4 The famous traditionist, theologian and ascetic, died 161 ۰ 
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related in the Traditions that the secret act surpasses the public 
act seventy times!; and that a man may perform an act in 
secret, and Satan will leave him for twenty years, and after 
that invite him to display it, so that that act will be transferred 
from the secret to the public register, and he will be deprived of 
much of the reward and merit of the deed ; after which Satan 
will continue to remind him of his deeds one by one, to the end 
that he may make mention of them to his fellows, and take 
pleasure in their witnessing them, and satisfaction in their 
applause, so that he becomes a hypocrite.” All these things are 
the very opposite of sincerity. 

Now this which we have mentioned is merely a general 
summary of sincerity, which every creature must know and 
practise, and of which none should be ignorant. Over and 
beyond this remains (7a) a superlative degree of sincerity, which 
a man will attain, when he is once firmly established in these 
principles.” 

I said : ‘ And then what ? ” 

He replied: “So much as can be mentioned thereof is 
this: that a man should not hope save for God, nor fear save 
God, nor adorn himself save unto God ; and that he should not 
be affected by any man’s faultfinding for God’s sake, nor care 
who is angry with him, so long as he faithfully follows the course 
wherein God’s love is, and His good pleasure. As for what 
remains to be told, to wit the supreme perfection of sincerity, 
this is still greater : so much, however, will suffice for the instruc- 
tion of disciples now treading the path. 


2. TRUTHFULNESS IN PATIENCE. 


Next is Truthfulness in Patience. Now patience is a word 
with several meanings, both outward and inward. As for its 
outward significations, these are three: the first is patience in 
performing God’s ordinances in every state of life, in hardship 


1 Non-canonical. 2 Non-canonical. 
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or in ease, in security or in affliction, willingly or perforce ; the 
second is patience in abstaining from all that God has forbidden, 
and in restraining the wayward inclinations and desires of the 
soul for such things as God does not approve, willingly or per- 
force. These two kinds of patience, which operate in their 
respective fields, are a duty imposed on all men for their per- 
formance. The third is patience in performing works of super- 
erogation and pious acts, whereby a man is brought near to God, 
if he constrains himself to achieve perfection therein, because of 
the reward which he hopes to obtain from God. So it is related 
of the Prophet that he said, among other sayings of divine 
authority : ‘In no way does my servant so draw near to Me 
as by performing those duties which I have imposed on him ; 
and my servant continues to draw near to Me through acts of 
supererogation, until I love him’.! There is also a fourth kind 
of patience, which consists in accepting the truth from any 
man who imparts it to thee, and admonishes thee unto it, 
accepting it because truth is a messenger from God to His 
servants, which they may not reject: for whoever declines to 
accept the truth, and rejects it, in reality rejects God’s com- 
mandment. This then is the outward aspect of patience, which 
is binding on all creatures: of this they may not be ignorant, for 
it is indispensable to them. Over and beyond this remains 
the exposition of the realities and perfection of patience, which 
‘is the concern of those that are patient, after they have become 
firmly established in the patience which we have mentioned.”’ 

I said: “ What is patience in itself, and what is its mani- 
festation in the heart ? ” 

He replied: “ Patience consists in enduring what the soul 
abominates, and it is manifested when something occurs (7b) 
which the soul abominates: for then the soul drinks it to the 
dregs, banishing impatience, and refraining from publishing or 
complaining, concealing what has come upon it. It is related 


1 The famous hadith qudsi, attributed by Massignon (Essai, p. 106) 
to Abu Dharr. 
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in the Traditions: ‘Whoso makes public, complains ’.! Hast 
thou not heard the words of God? ‘Those who repress their 
rage, and those who pardon men °’.? Seest thou not that such 
a man represses the thing which he abominates, and which his 
soul finds wearisome to endure, so that he becomes patient ? 
But if he displays impatience, and requites him who has done 
evil against him, and does not pardon him, he goes forth from 
the bounds of patience. This, then, is upon this analogy.” 

I said : “ Wherein does the patient man find strength to be 
patient, and how is his patience perfected ? ”’ 

He replied : “ It is related in the Traditions that patience 
in enduring hateful things is of the beauty of sure faith 3 ; it is 
also related that patience is the half of belief, while sure faith is 
the whole of belief.t Now the reason for this is, that when a 
man believes in God, and has faith in God’s promises and threats, 
there arises in his heart a yearning for the reward which God has 
promised, and at the same time his heart is pervaded by a fear 
of the punishment which God has threatened. Then is his 
yearning true, and firm his resolve to seek salvation from what 
he fears, while his expectations are aroused, that he will obtain 
that for which he hopes. He renews therefore his quest and his 
flight ; fear and hope take up lodging in his heart. Then he 
mounts the steed of patience, and drinks its bitterness to the 
dregs, when this comes upon him: he proceeds to the accom- 
plishment of his resolves, and is fearful lest they be not fully 
achieved. So there falls to him the name of patient. 


3. ‘TRUTHFULNESS IN REPENTANCE. 


Truthfulness is a word with many meanings. The first 
part of truthfulness is, truthfulness in turning to God in sincere 
repentance. God says: ‘O ye who believe, turn unto God 
with sincere repentance’. God also says: ‘And turn ye all 


1 Non-canonical. 2 Q. iii, 128. 8 Non-canonical. 
4 Non-canonical, but found in Ghazali. 5 S. Ixvi, 8. 
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repentant to God,’ O believers, that haply ye may prosper ’.! 
Again, God says: ‘God has turned towards the Prophet and 
those who fled with him, and the Helpers ’.? 

Now the first part of penitence is this : to regret any trans- 
gression against God’s command and prohibition, and to resolve 
not to revert to anything which God abominates ; ever to be 
asking God’s forgiveness, and to recompense every wrong done 
to the property and effects of others, making confession to God 
and them ; to continue in fear and sorrow, trembling (8a) lest 
thou prove not thy sincerity ; to be fearful lest thy repentance 
be not accepted, and not to be confident that God has not seen 
thee engaged in aught He abominates, and therefore hates thee. 
So al-Hasan al-Basri® said: “What shall make me confident 
that He has not seen me engaged in aught He abominates, 
and said, Do whatsoever thou wilt, I will not forgive?’ It is 
also related that he said: ‘I am fearful lest He cast me into the 
Fire, and care not’. I have heard that a certain theologian 
met a man, and said to him: ‘Hast thou repented?’ The 
other replied : ‘Yes’. He asked: ‘ Hast thou been accepted ? * 
The other said: ‘I know not’. The first said: ‘ Depart, for 
I know’. Another said: ‘The grief of the bereaved mother 
passes away, but the grief of the penitent does not pass 
away ’. 

It is further necessary, to truthfulness of repentance, that 
thou shouldst give up all friends and boon-companions who have 
assisted thee in setting at naught God’s commandments, and 
that thou flee from them, and count them for enemies, unless they 
return to God. For God says: ‘ Friends on that day shall be 
foes one to the other, save those who fear God’. Truthfulness 
of repentance also demands that all wickedness shall depart. 
from thy heart, and that thou beware of secretly yearning after 
the remembrance of aught from which thou hast turned to God. 


1 8. xxiv, 31. 2 S. ix, 118. 
8 The famous ascetic and wd‘iz, died 110 h. 
4 8. xliii, 67. 
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God says: ‘ And leave the outward part of sin, and the inward 
part thereof "1 

Know, moreover, that the more the believer is sound of 
heart, and increases his knowledge of God, so much the stricter 
his repentance ever becomes. Consider how the Prophet says: 
‘Verily my heart is constricted, and I ask pardon of God and 
turn to Him a hundred times in every day ’.2 When a man’s 
heart is pure of sins and defilements, and is filled with an in- 
dwelling light, no more is it concealed from him what secret 
blemish enters the heart, or how it is ever hardened with the 
resolve to backslide, before ever any deed is done: and he 
repents accordingly. 


4. TRUTHFULNESS IN SELF-KNOWLEDGE. 


Next is truthfulness in self-knowledge and self-control. 
God says: ‘O ye who believe, be ye steadfast in justice, wit- 
nessing before God though it be against yourselves, or your 
parents, or kinsmen ’.8 In the story of Joseph God says [through 
the mouth of Joseph]: ‘And I do not clear myself, for the 
soul is very urgent to evil, save as my Lord has mercy ’.4 Again, 
God says: ‘ But as for him who feared the station of his Lord, 
and forbade the soul its lust, verily Paradise is the resort ’.5 
The Prophet of God said : ‘ Thy greatest enemy of all is thy soul 
which is within thee, then thy people, then thy son, then thy 
kinsmen °’. (8b) It is also related that he said: ‘ A soul—its 
braying and whining shall be its protection before God to- 
morrow’. Someone asked: ‘What is that?’ He replied: 
‘ Your souls which are within you ’.” 


1 S. vi, 120. 

2 This well-known tradition occurs, in the commoner form (seventy 
for a hundred) in Muslim, Dhikr wa-da‘awdt 41. The Kitdb al-ighdnah 
of al-Baqli is based on it (see Ritter in Der Islam XXI, p. 103). 

3 Q. iv, 134. 4 Q. xii, 53. 5 Q. lxxix, 40-41 

6 Non-canonical. 

7 Non-canonical: the text slightly restored. 


10 THE BOOK OF TRUTHFULNESS 


The man who is truthful in his quest for God summons his 
soul to obey God, and to seek His pleasure : and if it responds to 
him, he praises God, and entreats it fair. So it is related of 
Abū Hurayrah ! that he was seen smoothing out something which 
he had spread on the ground : being asked what it was, he replied, 
> It is my soul ; if I do not entreat it fair, it will not support me °. 
If, however, such a man finds that his soul does not respond to 
him, to do what is pleasing to God, or if he sees that it is tardy, 
he denies it the things in life which it loves most, and opposes 
it in its desires ; he makes war upon it for God’s sake, and com- 
plains of it to God, until he amends it. He does not continue to 
revile it, while entreating it fair, and making mention of its 
faults, reviling it and all its actions of which he does not approve, 
and yet continue with it in doing what it desires. So it is related 
that a certain theologian said: ‘I know that part of my soul’s 
amendment is, that I should know that it is corrupt: it is enough 
sin in a man, that he should be aware of a fault in his soul, and 
yet not amend it, nor be turned from it to repentance’. Another 
theologian said: ‘ If thou art truthful in thy self-condemnation, 
be not angry if another man condemns thee for aught’. 

If thy soul wrestles with thee concerning any lust, or if thy 
heart is occupied with seeking for anything, be it unlawful to 
thee or lawful, do thou suspect it, as one that desires its amend- 
ment, and do thou prevent it therefrom, as one that desires its 
subjection. In refraining it from all pleasures, constrain it to 
hold fast to the example of those who have gone before. It is 
certain that the matter concerning which it wrestles with thee 
is one of two things: either it is unlawful, so that it would merit 
the wrath [of God], or it is lawful, so that it would be compelled 
to stand long at the questioning.2 Those who have quitted 
unlawful things have done so out of awe and reverence for 
God ; while they withstood lawful things in a spirit of zeal and 





1 Traditionist : died 57 or 58 h. 
2 Sc. the “ leaders ’’ mentioned in the next paragraph. 
3 Viz. on the Day of Judgment. 
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emulation. Work therefore to wean thyself from both states : 
for if a man weans himself from this world, he shall be suckled 
by the world to come ; and if he takes the world to come for his 
mother, he will desire to be filial towards it and to visit it, for 
so the children of this world are satisfied to take it for their 
mother, being filial towards it and labouring after it. 

Cast away from thy heart those that prefer this world, and 
dismiss them with friendly counsel (9a) and warning. Beware 
lest thou lag behind the leaders. Consider this carefully in the 
privacy of thy own soul, and thereunto urge thy friends and 
companions. For the leaders girded their loins and bound up 
their skirts, baring their heads and shanks: they revelled in 
their fitness, and competed one with the other in eager haste, 
respecting God’s right, lest they rend any veil which He had 
forbidden them, and showing their love for Him by rejecting 
even that which He had permitted them to take. They fore- 
went the unlawful thing in a spirit of service, but the lawful 
thing they eschewed to draw near to God. They were familiar 
with vigils and thirsting, being content with little competence, 
and expecting small recompense. 


5. TRUTHFULNESS IN KNOWLEDGE OF THE DEVIL. 


Next is truthfulness in the knowledge of thy enemy, the 
Devil. God says: ‘ Verily, Satan is to you a foe, so take him 
for a foe: he only calls his crew to be inmates of the blaze 1 
Again, God says: ‘O sons of Adam, let not Satan tempt you, 
as he drove your parents forth from Paradise ’. He also 
says: ‘For Satan had made seemly to them their works, and 
turned them from the path 3 

‘Abdullah ibn Mas‘id‘ said: ‘The angel has one sort of 
enticement, and Satan another: the angel entices with the 
promise of something good, Satan with the promise of something 


1 Q. xxxv, 6. 2 Q. vii, 26. 3 Q. xxvii, 24. 
4 Famous traditionist : died 32 or 33 h. The two sayings which 
follow are of course traditions. 
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evil’. In another rarration he says : ‘Satan is brooding over 
the heart of man: when he recollects God, he shrinks away, 
but when he is forgetful, he whispers ’. 

Cut off his supplies, by being resolved to oppose thy lust, 
and to restrain thy soul from transgression and reaching out, 
for these twain are his allies against thee, and by them his guile 
is reinforced. But if thou followest them, then summon thy 
intellect and the knowledge which God has taught thee, and 
with these stand watchful over thy soul, guarding thy heart and 
all that enters into it. If there be aught of goodness and know- 
ledge, follow after it: but if it be of falsehood and evil desire, 
then with all speed banish it. Tarry not overlong with any 
dangerous thought, lest the thought become a lust, and the 
lust an urge, and the urge an act. 


Know that thy enemy, the Devil, is not unmindful of thee, 
whether in silence or speech, prayer or fasting, giving or withhold- 
ing, journeying or home-dwelling, solitude or company, steadiness 
or dispatch, gazing or averting the gaze, slothfulness or energy, 
laughter or weeping, concealing or advertising, (9b) grief or joy, 
health or sickness, questioning or making answer, knowledge or 
ignorance, farness or nearness, Movement or repose, penitence 
or obstinacy. He spares no pains to weaken thy resolve, to 
enfeeble thy purpose, and to put off thy repentance. He 
postpones thy pious intention again and again, but commands 
thee to expedite what it would not harm thee to put off, desiring 
thereby to cut thee off from good. Then, in the instant when 
thou art engaged in works of piety and obedience, he reminds 
thee of things thou needest, to sever thee from any good in 
which thou art engaged. Sometimes he makes it seem desirable 
to thee to migrate from one land to another, making thee suppose 
that the other land is better than that in which thou art, to 
occupy thy heart, and deprive thee of any settled place, causing 
thee to do what thou wilt afterwards regret doing. 


Do thou then be most cautious of thy enemy, and fortify 
thyself against him by taking refuge with God, Who is the 
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surest stronghold and the strongest support: so make God thy 
cave and place of refuge. Beware of thy enemy when thou art 
angry or irascible: if the recollection of God comes upon thee, 
at the time when thy anger is aroused, and thou knowest that 
He is watching thee, at once, fearing Him, thou wilt extinguish 
the fire of indignation and the blaze of fury, being afraid lest 
He Who sees thee, as thou knowest, should rightly be angered 
at aught thou committest in thy anger. Satan takes advantage 
of thee when thy anger is aroused, or thy desire vehement. As 
for bewaring of him when thou art irascible, it is said that Satan 
says: ° We never despair of the irascible man, though by his 
invocation he bring the dead to life; for an hour will come 
upon him when he is passionate, and we will do with him whatever 
we wish’. ‘But whoso takes tight hold on God, he is guided 
unto a right way ۴ 


6. TRUTHFULNESS IN GODLINESS. 


Next is Truthfulness in Godliness, and the right use of 
piety. Truthfulness in godliness consists in departing from every 
doubtful thing, and quitting every matter which appears dubious 
to thee. So it is related that the Prophet said: ‘No man is 
truly pious, until he leaves alone that in which no harm is, 
for fear of that in which there is harm’.* He also said: 
‘Manifest are lawful things, and manifest unlawful things, and 
between them are the doubtful matters ’.2 (10a) Whosoever 
quits doubtful things, for fear of falling into what is unlawful, 
has wholly purified himself. Ibn Sirin * said: ‘Nothing is 
easier in my religion than godliness: I quitted everything that 
appeared dubious to me’. Al-Fudayl® said: ‘ Men ‘say that 
godliness is difficult. [But I say,] leave that which causes thee 


1 Q. iii 96. 2 ۰ 
8 For this tradition see Bukhari, Imdn ch. 39; Muslim, Mubdahat 


107, 108, etc. 
4 Died 110 h. 5 Ibn ‘ 1284 : d. 187 h. 
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to doubt, for the sake of that which causes thee no doubt! : 
take only what is lawful and good, and from what is lawful do 
thy utmost to seek only the thing that is pure, for God says: 
O ye apostles, eat of the good things, and do right ’.® The Prophet 
said to Sa'd : ‘ If thou desirest that God shall answer thy prayer, 
eat what is lawful’. ‘A’ishah said: ‘O messenger of God, 
who is the believer?’ He replied: ‘The man who in the 
evening considers whence his bread has come ’.4 


7. TRUTHFULNESS CONCERNING WHAT IS LAWFUL. 


Next is Truthfulness concerning what is Lawful and Pure, 
its nature and enjoyment. Truthfulness concerning what is 
lawful is this: having ascertained a thing to be lawful, to take 
thereof only so much as is necessary, according to thy knowledge 
of thyself, and of what excites thy evil inclinations. Cast not 
on thy soul any burden above its strength, lest it be broken ; 
follow it not to its extravagant desires ; take as much as will 
sustain thee, avoiding meanness as well as extravagance, in 
what concerns food, dress and shelter. Beware of vain trifles, 
as thou fearest the reckoning and the long waiting. It is related 
that a certain man said to ‘Ali ibn Abi Talib: ‘O father of 
Hasan, describe to us this present world’. He said: ‘ What is 
lawful thereof is a reckoning, and what is unlawful is a punish- 
ment (or, a recompense)’. When a man is weak, and some 
good thing comes into his possession, he keeps it to himself, and 
to any whom he is sustaining : if he expends any of it on charity, 
he does so fearing the while that, once it has left his possession, 
he will not be able to endure [its loss] with patience, and so will 
fall into an even worse state. Yet, while he keeps it to himself, 
he despises himself for hoarding it, because his soul has no 


1 A tradition: cf. Barizi, Taysir al-wusial IV, .ص‎ 
2 Q. xxiii, 53. 3 Non-canonical. 4 Non-canonical. 
5 This probably represents a variant in the form the narrative 


follows. 
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trust in God, and will not rely on Him instead of that thing. 
So he continues, until his purpose becomes stronger.” 

I said: “ How is it that the prophets had possessions and 
lands, such as David, Solomon, Abraham, Job, and the like ? 
How is it that Joseph was over the treasures of the earth, 
(106) and Muhammad, and the righteous men after him ? ” 

He replied: “ This is an important question, involving a 
big issue. Know that the prophets, and the learned and pious 
men who came after them, were the trustees of God’s secret in 
His earth, and of His commandment, prohibition, and know- 
ledge : they were His depositaries, and for His sake counselled 
those whom He created and made. For they understood God’s 
commandment and prohibition, and comprehended why He 
created them, what He desired of them, and to what He called 
them ; they were agreeable to His desire, and entered into every 
matter according to His will. So they stood in the station of 
intelligent servants, accepting [the word] of God, and preserving 
His testament. They hearkened unto Him with the ears of 
their understandings attentive, and their hearts pure, and fell 
not short of His calling ; for they heard God saying: ‘ Believe 
in God and His Apostle, and expend of that wherein He hath 
made you to be successors ’. God also says: ‘Then made 
We you their successors in the earth after them, that We may 
see how ye will act’.3 Again, God says: ‘To God belongs what 
is in the heavens and what is in the earth ’.* God further says : 
‘Surely His is the creation and the bidding’. So these men 
were certain that they and their souls belonged to God, and 
likewise that all which He bestowed on them and gave them to 
possess was His ; save that they were in an abode of trial and 
affliction, and were created for trial and affliction in this abode. 

So it is related of ‘Umar ibn al-Khattab that when he heard 
the words, ‘Has there come upon man a portion of time when 
he was not a thing remembered ?’,® he said: ‘ Would that it 


1 Cf. Q. xii, 55. 2 Q. Ivii, 7. 8 Q. x, 15. 
4 Q. ii, 284. 5 Q. vii, 52. 6 Q. 1227۷71, l. 
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were finished ! ’ ([by this] ‘Umar meant before the recitation of 
‘verily, we created man from a mingled clot, to try him’). 
Then he muttered (in the commentary this word, hamham, is 
explained as meaning, he had a certain disability in recitation). 
‘Umar, then, by saying ‘ Would that it were finished !’ meant, 
would that he had not been created when he heard God saying, 
‘when he was not a thing remembered’, This was because 
‘Umar knew what God’s rights involved, and the power of His 
command and prohibition, man’s inability to fulfil them, and 
God’s just claim against him in respect of his shortcomings, as 
well as what God has threatened to do with man in punishment 
for his transgressions. 

It is likewise related that al-Hasan 2 said : ‘God only caused 
Adam to descend into this world as a punishment, and appointed 
it to be his prison, when He expelled him from His neighbour- 
hood, and transferred him to the abode of toil and trial’. In 
the Traditions it is said: ‘When God created Adam, before 
breathing into him His spirit, He, knowing what would come 
(lla) of his seed, desired to destroy him ’.3 (Abū Sa‘id says: 
A distinguished and noble man has said, ‘ Would that he had 
indeed destroyed him, so that he had not been created ! 4 

As for the man who works for God, and is truthful, when he 
possesses aught in this world, he firmly believes that that thing 
belongs to God, not to himself, except in so far as it may involve 
a duty, God having bestowed it upon him to try him, until he 
has discharged the duty. For a blessing is a trial, until man 
discharges his duty of gratitude therefor, using it as help towards 
obedience to God : in like manner misfortune and hardship are 
a trial and an affliction, until a man is patient thereunder, and 
so discharges his duty to God. On this matter a certain philo- 
sopher has said: ‘ All theory is an affliction, until it is prac- 
519560 ۰. God says: ° Who created death and life, to try you’ 5; 





1 Q. Ixxvi, 2. 2 Presumably al-Basri. 3 Non-canonical. 
4 An insertion into the narrative by the author. 
5 Q. lxvii, 2. 
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and again: ‘ And We will surely try you, until We know which 
of you strive strenuously, and which are patient, and test the 
reports concerning you ’.+ 

The prophets, and the pious men who came after them, 
being made aware by God that He afflicted them in this world 
by means of plenty and the bestowing of possessions, put their 
trust in God, and not in their possessions: they were God’s 
treasurers in respect of what He gave them to possess, spending 
it in fulfilment of their duties to God, without shortcoming or 
transgression or faintness. They assigned no contrary inter- 
pretation to God’s purpose, and took no pleasure in their pos- 
sessions: their hearts were not concerned with what they 
possessed, nor did they exclude other men from its enjoyment. 

So it is related of Solomon, son of David, and the possessions 
and special favours which God allowed him, when God says: 
‘This is Our gift, so bestow thou of it or withhold, not being 
called to account’. The commentators explain: ‘not being 
called to account in the world to come, for it was a mean gift, 
a sign of favour from God to him’. The learned have related 
that Solomon used to feed his guests on whitened flour, and his 
children on unsifted corn, while he himself ate barley-meal. 
They also relate that Abraham never ate save with a guest. 
Sometimes no guest would come to him for three days together, 
and he would fast ; and sometimes he would walk a parasang, 
less or more, to search out a guest. (llb) Likewise, whenever 
the prophet Job heard any man taking God’s name in vain, he 
would return to his house, and make expiation for him. The 
learned also relate that, although Joseph was over the treasures 
of the earth, yet he never ate his fill. Being asked concerning 
this, he said: ‘I fear to take my fill, lest I forget what it is to 
hunger’. It is further related of Solomon, that one day the 
wind was supporting him, and the birds drew near to him, 
while Jinns and men were with him. Now he had on him a new 


1 Q. xlvii, 33. 2 Q. xxxviii, 38. 
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shirt, and the garment clung to his body, and he felt pleasure 
thereat : and at once the wind was stilled, and set him down 
upon the earth. He said to the wind: ‘ What ails thee?’ 
The wind replied : ‘We were only commanded to obey thee so 
long as thou wast obedient to God’. So he considered within 
himself wherein [his disobedience] had occurred: and he re- 
membered, and repented, and the wind forthwith supported 
him [again]. It is reported that the wind used every day to 
set him down several times for like cause. 

These men, therefore, whilst yet in the midst of their pos- 
sessions, were in reality without them. They took delight in 
the recollection and service of God, and did not content them- 
selves with their possessions, nor losing them found aught amiss. 
In nothing took they joy, so that they needed no cure or effort 
to expel such things from them. God said to His Prophet: 
‘These are they whom God hath guided, so by their guidance 
be thou led ’.} 

Now it was to this same Prophet that Gabriel appeared, at 
the time when Gabriel was transformed2; and behold, an 
angel came down from heaven, who had never come down 
before. Gabriel said: ‘I feared that it was he who had come 
down with a command for me’. He came to the Prophet with 
a greeting from God, and said to him: ° These are the keys of 
the treasures of the earth, that they may be thine, both gold and 
silver : in them thou mayst dwell until the Day of Resurrection, 
and they shall in no wise lessen the portion that is laid up for 
thee with God’. But this the Prophet did not choose, but said : 
‘° Once I hunger, and once I am filled ’,3 counting this to be an 
affliction and a trial from God. He did not reckon this to be a 
matter left by God to his free-will, for if it had been so he would 
have accepted it. He knew that the love of God consists in 


1 Q. vi, 90. 

2 Sc. into the shape of aman. The incident is that described by the 
commentators on Q. liii, 9. 

3 Non-canonical. 
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quitting this world, and turning from its gaudy splendours, 
for in this God had schooled him, when He said: (12a) ° And 
do not strain thine eye after the good things wherewith we 
have provided a few of them—the gauds of the present life, to 
try them thereby ’.! It is also related that one day he put on a 
mantle with a badge, and then cast it from him, saying: “Its 
badges almost distracted me (or, its badges distracted me) © : 
take it, and bring me an Anbijani cloak ’.3 It is likewise related 
that a gold seal-ring was made for him, wherewith to seal his. 
letters to whatever person God commanded him to admonish ; 
he put it on, and then cast it from his hand, saying to his com- 
panions : ‘One glance at it, and one glance at you’.* It is 
further related that on one occasion he changed the strap of 
his shoe, and put a new one in its place; then he said: ° Give 
me back the first strap ’.5 

So every heart that is pure and undefiled yearns after the 
next world, and knows that God is watching over him: he 
therefore fears greatly lest he should secretly repose in the 
possession of this world, and take delight in aught that is of it. 
Such stories are common in the tales [of the saints]. The intel- 
ligent, quick-witted man needs but a hint to this. 

When Muhammad urged his Companions to almsgiving, 
Abū Bakr brought all his possessions (and he was the most 
powerful of the people) ; and the Prophet said to him: ‘ What 
hast thou left for thy children ?’ ‘God and His Prophet’, he 
replied, ‘and with God I have an increase ’. Note, then, that 
Abi Bakr reposed in God, not in any material thing : possessions 
had no value in his sight, for he took more pleasure in what 
was laid up with God. Seeing where his duty lay, he left 





1 0. xx, 131. 2 Recording a variant in the tradition. 

3 For this tradition see Ibn al-Athir, Nihdyah I, p. 46, Yaqut, 
Mu‘jam al-bulddn VIII, p. 168 ۰ 

4 Cf. Bukhari, Libds ch. 46, 55; Muslim, Libds 54, 55; Ibn Sa’d, 
1/1], p. 165 ۰ 

5 Non-canonical. 
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nothing at all, saying: ‘I have left God and His Prophet’. 
Then came ‘Umar with half his possessions. The Prophet said : 
° What hast thou left for thy children?’ ‘Half of my pos- 
sessions ’, he replied, ‘and with me God has an increase’. So 
he gave one half of his possessions, saying, ‘and with me God has 
[an increase]’. Lastly came ‘Uthm4n, ready to equip the “ army 
of difficulty ” + entirely, with all it had need of, and to dig the 
well of Rimah.? 

Note, then, that these men reckoned the material possession 
as belonging entirely to God. As for our statement, that these 
men were 


“ without ” their possessions, whilst they were still 


in their hands, counting them as God’s, (12b) this is proved by 
the saying attributed to the Prophet : ° We are the company of 
prophets ; we do not bequeath, and what we leave behind is for 
alms ’.3 Note that during their lifetime they grudged God 
nothing : likewise they bequeathed nothing, but left it all to 
God, even as it was God’s whilst it was in their hands; they 
neither added to it, nor bestowed it upon any man that came 
after them. Surely this is eloquent to the man who understands 
about God, and does what is just. 
Such was the case with the Leaders of Guidance after [the 
death of] God’s Prophet. When Abu Bakr succeeded to the 
leadership, and the world in its entirety came to him in abase- 
ment, he did not lift up his head on that account, or make 
any pretensions. He wore a single garment, which he used 
to pin together, so that he was known as the “man of the 
two pins”. ‘Umar ibn al-Khattaib, who also ruled the world 
in its entirety, lived on bread and olive-oil. His clothes were 
patched in a dozen places, some of the patches being of 


1 The expedition against Tabūk in 9 h. For ‘ Uthman’s generosity 
on this occasion, cf. the authorities cited by Wensinck, Handbook, p. 240: 
add Ibn Hisham, p. 895. 

2 Cf. Ibn Hisham, p. 673. For Abū Bakr giving all, see Wensinck, 
op. cit., p. 7; for ° Umar giving half, ibid., p. 235. 

3 Bukhari, Khums ch. 1, 7۰09010 ch. 5. 
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leather ; and yet there were opened unto him the treasures of 
Chosroes and Caesar. As for ‘Uthm4an, he was like one of his 
slaves in dress and appearance. Of him it is related that he 
was seen coming out of one of his gardens with a faggot of 
firewood on his shoulders. When questioned on the matter, 
he said: ‘I wanted to see whether my soul would refuse ’. 
Note, then, that he was not heedless of his soul, and of [the 
necessity of] making covenant with it and training it. When 
‘Ali succeeded to the rule, he bought a waist-band for four 
dirhams, and a shirt for five dirhams ; finding the sleeve of the 
garment somewhat long, he went to a cobbler, and taking his 
knife cut off the sleeve level with the tips of his fingers: yet 
this same man divided the world right and left. When al- 
Zubayr died, he left behind him debts amounting to more than 
two hundred thousand [dinars], all contracted through liberality 
and extravagant generosity. Talhah ibn ‘Ubaydillih gave 
away all his possessions, even to his family jewels, to beggars. 
All this proves that these men were truly as God described 
them, when He said : ‘ And expend of that whereof He has made 
you successors’. Yet not one man of the people (13a) of our 
time is ashamed of this, for all that he possesses doubtful things : 
but God knows well what manner of things they are, and whence 
they came, what value they have in the man’s heart, and how 
he prefers them and reposes in them instead of in God, as well 
as his innumerable sins in busying himself and occupying himself 
therewith. One of them has even asserted? that he has pos- 
sessions in precisely the same manner as those who lived before 
him, and adduced them as an excuse for following the dictates 
of his own evil desire, despite the fact that his life is totally at 
variance with the practice of these people. Nay, but to confess 
one’s shortcomings to God, as being a neglectful servant, and to 
ask God to advance him to the same high station as that these 
men attained, this is nearer to salvation. God is [our] help. 


aaa oS 


1 Q. lvii, 7. 
2 This same argument is answered by al-Muhasibi, Nagah, ch. 3. 
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8. TRUTHFULNESS IN ABSTINENCE. 


Next is Truthfulness in Abstinence, its nature and practice. 
Now God has abused the present world, naming it with names 
such as none ever before bestowed on it. He says: ° The life of 
this world is but a sport, and a play, and a gaud, something to 
boast about amongst yourselves ’.1 Shall not he be ashamed, 
who understands of God, that God may see him taking satisfac- 
tion in what is a play and a sport, in this abode of deception ? ” 

I said : ‘ What is the true nature of this world ? ” 

He replied : “ Men of insight and wisdom are agreed that 
“ this world ’’ means in reality the soul and its desires. This is 
proved by God’s words: ‘ Made seemly unto men is the love of 
lusts for women, children, hoarded talents of gold and silver, 
horses of mark, cattle, tilth—that is the enjoyment of the life 
of this world ’.2 All these things which God mentions are of the 
soul’s desire and delight, and by them the soul is distracted 
from the recollection of the world to come; and when a man 
quits what his soul desires, he quits this present world. For 
consider well, it is possible for a man to be poor and without 
possessions, and yet to covet this world, and to desire the fruits 
thereof, resolving that if only he could obtain what he desires of 
it, he would take it for his enjoyment and have pleasure therein. 
Such a man is reckoned by God among the lustful, according to 
the degree of his ambition, only his portion at the reckoning 
is less than theirs who have attained it and had enjoyment of it. 

The first degree of abstinence is abstinence as to following 
the desires of the soul. When a man finds his soul amenable, then 
he no more cares in what state he may be, night or day: for 
therein he is conformable with God’s desire, (136) for that he 
opposes his soul, and prevents it from attaining its desire of 
lusts, pleasures, recreations, the company of friends and boon- 
companions, men heedless of God—save only such as have been 
disappointed of the very thing which he himself desires: for 





1 Q. lvii, 19. 2 Q. iii, 12. 
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truly it is a fault in a man to keep company with those who 
desire what he desires. Next, he takes only the bare necessities 
of food, drink, clothing, shelter, sleep, speech, talking, listening. 
He foregoes all longing for things of this world, and bewares of 
finding it agreeable ; for the Prophet himself has said: ‘ This 
world is delicate and fresh ’." That man therefore pictures this 
world to himself as passing away, and foreshortens his hopes of 
it : he lives in expectation of death, and longs for the next world, 
vearning to make his lodging in that everlasting abode. To this 
end he labours, putting all ease from his heart in ceaseless 
reflection, and from his body in ceaseless service. This, then, is 
the first degree of abstinence. 

Sufyan al-Thawri,? Waqi‘ ibn al-Jarrah,? Ahmad ibn Hanbal,* 
and others have said that abstinence in this world is the fore- 
shortening of hopes, and this proves what the philosophers have 
said ; for when a man restricts his hopes, he takes no pleasure, 
and so heedlessness is far removed from him. A certain sect 
have said: ‘The man who is abstinent in this world yearns 
after the world to come: he has set it up before his eyes, so that 
it is as if he sees the punishment and reward which are in it, and 
therefore he turns away from this world’. So it is related that 
the Prophet said to Harithah®: ‘ How farest thou this day, O 
Harithah ?’ He replied: ° Believing truly, O messenger of 
God’. ‘And what’, asked the Prophet, ‘is the truth of thy 
belief ?’ The other answered: ‘I have turned my soul away 
from this world. Therefore I have thirsted by day, and watched 
by night, and it is as though I behold the Throne of my Lord 
coming forth, and the people of Paradise taking joy together, and 
the people of Hell making moan together’. Then the Prophet 
said: ‘A believer whose heart God has illumined. Thou hast 
known, so hold fast ’. 


زیت ات e‏ ا e‏ 


1 Tirmidhi, Fitan ch. ۰ 2 Died 161 h. 

3 Died 197 h. 4 Died 241 ۰ 

5 Died 2 h. This story is a favourite with the §ufis, cf. Kalabadhi, 
al-Ta‘arruf, p. 73, 78, ۰ 
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A certain theologian has said: ‘ Abstinence is when the 
value of things has departed from thy heart’. Now abstinence 
in the matters of this world is a very delicate and hidden subject : 
every man (14a) has his own form of abstinence, according to the 
degree in which he knows God. If a man banishes from his 
heart the desire for this world little by little, so that he may see 
whither his abstinence is leading him, or if he is feeble in dealing 
with himself, and will not oppose his soul’s desires, he has never 
. turned from this world, and does not yearn after the world to 
come. A certain theologian has said: ‘The man who is truly 
abstinent in this world neither blames the world nor praises it» 
neither rejoices in it when it comes to him nor grieves for it 
when it turns from him ’.”’ 

(Abū Sa‘id al-Kharraz says, A certain distinguished man 
has said: ‘No man is completely abstinent, until gold and 
stone are equal in his sight: and gold and stone are not equal, 
until he has a sign from God, so that the stone is changed into 
gold, and thereby the value of things departs from his heart ’. 
I heard the same man also say : ‘ Stone and gold were not equal 
in the sight of any of the Companions after [the death of] the 
Messenger of God, with the exception of Abii Bakr ’.) 

I said : “To what end have the abstinent been abstinent ? ” 

He replied: “ To divers ends. Some were abstinent in 
order to free their hearts of every occupation, making all their 
. purposes one, namely, to obey God in recollection and service ; 
and in this God sufficed them. So it is related that the Prophet. 
said : ° Whoso makes his purpose a single purpose, him God will 
suffice for all his purposes ’.1 Jesus said: ‘ Verily I say unto 
you, the love of this world is the head of every sin, and in pos- 
sessions 15 a great sickness’. They said: ‘O Spirit of God, 
what is its cure?’ He answered: ‘That a man shall not be 
paid his due’. They said: ‘ And if he is paid his due?’ He 
replied: ‘There will be pride and vanity in him’. They said: 


epee 





1 Ibn Maja, ch. 2. 
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‘And if there is no pride or vanity in him?’ He answered : 
‘His desire to amend will distract him from the recollection of 
God ’. 

Others were abstinent in order to lighten their backs, that 
they might swiftly pass over the way," when the heavy-burdened 
are held back for questioning. So it is related that the Prophet 
said: ‘My companions came to me, and 1 noticed that 
‘Abdurrahman ibn ‘Awf was not among them (or else he said, 
He was detained from me) 2 : so I said, What has delayed thee 
in coming tome? He replied, I was engaged in counting over 
the quantity of the increase of my riches, until so much sweat 
streamed from me that if there had come (146) to drink of it 
seventy camels, thirsty from eating hamd,’ they would have gone 
away satisfied ’.* It is also related on several authorities that the 
Prophet said : ‘ Those who are greater shall be less on the Day 
of Resurrection, save only those who have poured out their 
wealth thus and thus, to left and right, among God’s servants °.’ 
He also said : ‘ No man is there, be he rich or poor, who will not 
wish on the Day of Resurrection that God had made his 
sustenance in this world only his daily bread’.6 Abū Dharr” 
relates that the Prophet said: ‘It would not please me that I 
should have gold as much as [the mountain of] Uhud to spend 
in God’s path, and that a third of the night should pass over me, 
while I still had more than one dinar of it, kept in case of a 
debt ’.8 

Others were abstinent out of a desire and longing for 
Paradise, and this consoled them for the loss of this world and 
its pleasures, until they yearned long after the reward unto 





Se. of A‘raf, on the last day. 

Recording a variant. 8 A bitter herb. 

For his wealth, see Ibn Sa‘d 111/1, pp. 92 ff. 

Bukhari, Istigrdd ch. 3, Rigdg ch. 14; Muslim, Zakdh” tr. 32. 

Cf. Ibn Maja, Zuhd ch. 9. 7 Died 32 or 33 ۰ 

Bukhari, Rigdg ch. 14; Muslim, Zakdh tr. 31, 32; Ibn Mājā, Zuhd 
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which God had ‘called them, and which He had described to 
them. In the Traditions it is related that God says: ‘ As for 
those who are abstinent in this world, unto them I grant 
Paradise ’.* A certain theologian has said: ° No recitation is 
good without abstinence ’. 

The highest degree of abstinence in this world was attained 
by those who conformed with God’s wishes. These were men 
who understood of God: they were intelligent and loving, and 
they listened to God’s condemnation of this world, and how He 
has belittled its worth, and does not approve of it as an abode 
for His saints. They were ashamed that God should see them 
inclining towards anything which He has condemned and not 
approved. This they imposed upon themselves as a duty, for 
which they sought no recompense from God. They nobly 
conformed with God’s wishes, and God ‘ wastes not the hire’? 
of him who does good. For those who conform with God in all 
their affairs are the most intelligent of His servants, and enjoy 
the highest price with God. So it is related that Abū ’l-Darda’ 3 
said : “ How sweet is the sleep of the intelligent, and how sweet 
their breakfasting! How they have despoiled the vigils and 
fastings of fools! An atom’s weight of the man of piety and 
sure faith weighs more with God than mountains’ worth of the 
deeds of those who are deceived’. Surely this is eloquent to the 
man who understands (15a) of God. God is [our] help. 

It is related that ‘Umar ibn ‘Abdil-‘Aziz once saw a youth 
who was pale, and said to him: ‘ Whence comes this paleness, 
boy ?’ The youth replied : ‘From sicknesses and distempers, 
O Commander of the Faithful’. ‘Tell me truly’, said ‘Umar. 
° Sicknesses and distempers ’ said the youth. ‘Umar said: ‘ Tell 
me how’. The youth replied : ‘OQ Commander of the Faithful, 
I have turned away my soul from this world, and its stone and 
gold are become equal in my sight ; and it is as if I behold the 
people of Paradise in Paradise visiting each other, and the people 


1 Non-canonical. 2 Cf. Q. ix, 121, etc. 3 Died 31 h. 
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of Hell in Hell making moan together’. ‘Umar said: ۳ 
comes this, boy?’ The youth said: ‘Fear God, and He 
will pour forth knowledge copiously upon thee. Verily, when 
we were foreshortened of the knowledge of what we practised, 
we gave up practising even that which we knew: but if we had 
practised in accordance with what knowledge we had, we should 
have inherited a knowledge which our bodies could not have 
supported ’.1 

It is related that Abū Bakr al-Siddiq once asked for a drink. 
He was brought a vessel: but when he had put it to his mouth 
and tasted it, he thrust it aside, and wept. On being asked about 
this, he said : ‘I saw the Prophet of God one day, pushing away 
with his hands, as though something were falling, and yet I 
saw nothing. So 1 said to him, O messenger of God, I see thee 
pushing away with thy hands, and yet I see nothing. He said, 
Yes: this present world appeared before me, in all its gauds ; 
and 1 said, Get thee from me! But it answered, Thou shalt not 
escape from me, nor shall any escape from me that comes after 
thee. (Abū Bakr continued) So I fear that it has overtaken 
me’. Now there was in the vessel from which he drank 
water and honey: and yet he wept, being afraid of that. 

It is related in a Tradition that the Companions of 
Muhammad neither ate to have pleasure, nor dressed to take 
delight. Another version says that when Muhammad’s 
Companions grew in worldly power, after his death, and the 
whole world lay conquered at their feet, they wept because of 
it, and were afraid, saying : ° We fear, lest our good deeds have 
been rewarded in advance ’.* Wherefore let a man fear God, 
and be just, and let him cleave to the path of those who have 
gone before, acknowledging his shortcomings, and asking God 
to support his stumblings. 


1 After the Tradition, ‘If a man acts according to what he knows, 
God will teach him what he knows not ۰ 
2 Se. in this world, instead of in Paradise. 
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9." TRUTHFULNESS IN TRUSTING. 


Next is Truthfulness in Trusting to God. (15b) God says : 
‘Let the believers therefore trust’ 1; and again, ‘And in God 
do ye trust, if ye be believers ’ *; and again, ‘ Verily God loves 
those who do trust ’.3 It is related that the Prophet said : 
‘There shall enter Paradise of my community seventy thousand 
without reckoning : these are they that neither make auguries, 
nor brand themselves, nor use spells, but trust in their Lord ’.* 
‘Umar ibn al-Khattaib relates that the Prophet said: ‘If ye 
trusted in God as ye should, He would sustain you even as He 
sustains the birds, which in the morning go forth hungry, and 
return in the evening filled ’. ‘Abdullah ibn Mas‘td® said : 
° Power and wealth go about seeking after trust: when they 
have found it, they abide [in it] ’. 

Now Trust in itself, and its manifestation in the heart, is 
this: to believe in God and to rely on Him, taking rest and 
assurance in Him as regards all that He has guaranteed ; to 
expel from the heart all anxiety over the affairs of this world, 
and the means of sustenance, and every matter of which God 
Himself has taken charge ; and to know that of every matter of 
which man stands in need, be it of this world or the next, God 
is the ruler and provider, for none but God can bring it to him, 
and none but God can withhold it from him. In trust, all desire 
and trepidation must depart from the heart, with all fear, if 
these be connected with other than God : for a man must have 
confidence in Him, and a full knowledge and firm conviction 
that God’s hand is outstretched towards him, to provide him 
with all that he seeks ; for no good thing shall befal him, save 
by God’s command, nor any evil thing overtake him, save with 
His leave. So it is related that al-Fudayl said : ‘The man who 





1 Q. iii, 118, ete. 2 Q. v, 26. 8 Q. iii, 153. 

4 Bukhari, Tibb ch. 17, 42; Riqûq ch. 21, 50. Muslim, Iman tr. 
372, 374; Tirmidhi, Qiydmah ch. 16. 

5 Ahmad ibn Hanbal, I, pp. 30, 52. 6 Died 32 or 33 h. 
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trusts in God, and has confidence in Him, has no suspicion of 
Him, and does not fear that He will desert him ۰ 

So, when a man trusts in God, and God gives him to possess 
anything of this world, and aught thereof remains over with 
him, he does not lay it up for the morrow, save with the intention 
that the thing belongs to God, and is in trust for God’s rights, 
and that he is a treasurer of God: then, when he sees a fitting 
occasion, he quickly brings it forth, and expends it on succouring 
[others] ; for in all that he possesses, he and his brethren have 
equal rights. This is binding upon him in the first instance 
only in respect of members of his household, and near relatives, 
and men of piety, and then in respect of the whole community 
of Muslims : whenever he sees them to be ir a state of dire need, 
(16a) he changes their deficient circumstances. 

It is related that the Prophet said: ‘ Abstinence in this 
world does not consist in making unlawful what is lawful, or in 
wasting wealth : true abstinence in this world is this, that thou 
shouldst have greater reliance in what is in God’s hands than in 
what is in thy hands, and that, when any misfortune befals thee, 
thou shouldst rejoice more in the reward which it brings thee, 
than if it had been removed from thee ’." Bilal? said: ‘I 
once came to the Prophet with a date, and he said to me, What is 
this ? I said, Something which I have stored up for thy break- 
fast. He said, Spend, Bilal, and fear not that He Who sits 
upon the Throne will suffer thee to want. Didst thou not fear 
that this will reek in Gehenna?’® ‘A’ishah is reported to have 
said: ‘I am not like Asma’ (meaning her sister); Asma’ takes 
nothing for the morrow, but I collect one thing for another ’. 
It is also related that one day she was raising her arm and 
scattering dirhams, when her maidservant said to her: ‘ Wilt 
thou not leave one dirham for some meat?’ She replied: 
‘Why didst thou not remind me?’ ‘A’ishah relates that on the 
night of the Prophet’s last illness he appeared all the while 


1 Non-canonical. 2 Died 20 ۰ 3 Non-canonical. 
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to be terrified, and in the morning he said: ‘ What has that 
dhuhaybah* done [with me]?’ (Now its value was fifty-six 
dirhams.) Then he said: ‘ Bring it forth: for what would be 
Muhammad’s thoughts, if he met his Lord with that in his pos- 
session ? °? Masriiq® is reported to have said: ‘I am never 
more confident in God than when my servant-girl says that we 
have nothing in the house ’.”’ 

I said: ‘ Does trust in God exist along with secondary 
causes, or by severing connection with secondary causes ? ”’ 

He replied: “ By severing the greater part of secondary 
causes : for then one passes direct to the Causer, and rests in 
Him.” 

I said: “ Does the trustful man undertake any cure or 
medical treatment ? ” 

He replied : “ This matter has three different aspects. A 
certain sect of men God has chosen, to have nothing to do with 
either cures or secondary causes, for the Prophet said : ° There 
shall enter Paradise of my community seventy thousand men 
without a reckoning : these are they that neither brand them- 
selves, nor use spells, but trust in their Lord’. The Prophet 
also said: ‘He does not trust, who brands himself and uses 
spells ’.* Again, he said : (16b) ‘If a man is turned back by an 
evil omen, he has associated himself with unbelief’. Never- 
theless, the Prophet commanded the use of drugs and spells, 
and the making of incantations, and even ordered that Ubayy 
ibn Ka‘b’s® vein should be cut; but this is explained by al- 
Mughayrah ibn Sha‘bah ؟‎ thus : ‘ Of the seventy thousand whom 
the Prophet specially chose, those who branded themselves and 
used spells were not trusting’. Some theologians have inter- 
preted the matter in the same fashion. Apart from this, every- 
thing that is lawful to other men was lawful also to them, and 


1 A small piece of gold. 2 Cf. Ibn Sa‘d, 11/11, p. 32 f. 
3 Died 10h. 4 Ahmad ibn Hanbal, IV, pp. 251, 253. 


5 Cf. Ahmad ibn Hanbal, II, p. 220. 
6 Died 22 h. 7 Died 50 h. 
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in no way vitiated their trust in God: for they possessed both 
intellectual and spiritual knowledge, and their eyes were turned 
to the Lord of sickness and cure, Who at His will either harms 
or profits by the cure. For many a man has sought to be cured 
by a remedy which has proved to be [an augmentation of] his 
sickness, and many a man has died of his remedy, or of the 
cutting of a vein. Many a man has sought to be healed, and 
has hoped to be helped by the very thing which has proved his 
undoing, or has feared to be harmed by the very thing which has 
saved him. The truthful man, who confides and trusts in his 
Lord, does so because he knows that He is sufficient for him, 
above all that He has created : he does not miss anything which 
God has withheld from him, because God ‘ is sufficient for him, 
and He attains His purpose ’.} 

I said: “ What of the man who says, I trust in God that I 
may be defended [from evil] ? ” 

He replied: “ This saying must mean one of two things. 
Either he means that God will defend him from all that causes 
impatience and fretfulness through the gift of trust, without 
any change in the course of events as destined by God: this is 
our view, and the view of those who believe in predestination. 
Or else he means that God will defend him from whatever he 
may pray to be defended against, no matter what it may be, 
as with the man who said, ‘ Wild beasts will not devour me 
because of my trust in God, and whatever comes to me of my 
own seeking will also come to me without seeking ; for trust 
protects me against everything that causes me to fear, if I pray 
to God to defend me’; a saying which need not astonish us, 
for sometimes the man who trusts in God is defended, and some- 
times he is not, and yet his trust is in no way impaired.” 

I said: “ How is this ? Explain this to me somewhat.” 

He replied : “ Very well. When John the son of Zachariah 
was slaughtered by a cruel woman on a charger, he did not trust 





1 Q. iii, 65. 
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in God!; and when Zachariah was sawn asunder with a saw, 
he did not trust in God ; and so with all the prophets who were 
slain, or made to endure suffering: (17a) and yet they were of 
all men the most powerful in faith, and the most truthful. So 
Muhammad, when he fled to the cave with Abū Bakr, and they 
hid there 2 ; and when the polytheists broke his tooth, and dabbled 
his face with blood ê: he did not trust in God. For consider, 
true trust consists in leaning upon God, and resting in Him, 
and then in submitting to His command, for ‘He does whatso- 
ever He wills ’.4 

‘Abdullah ibn Mas‘id is reported to have said that God’s 
words, ‘ And whosoever trusts in God, He is sufficient for him, 
verily God will attain His purpose کر‎ mean, He is fulfilling His 
purpose ; while ° God hath set for every thing a measure ’ means, 
a term, a limit which the man reaches: the trustful man would 
not say, My need will be fulfilled. This interpretation of Ibn 
Mas‘iid implies, that the man who trusts in God seeks refuge 
in Him, knowing that the matter will not be accomplished, save 
on the part of God, Who by His own power gives and withholds. 
The man who trusts in God takes it not amiss when aught is 
withheld, and by his trust does not seek to extort a gift: for 
greed does not determine whether a thing is given or withheld, 
but it is God Who both withholds and gives. Sometimes a man 
is given a thing because of his trust, and sometimes the thing is 
withheld in spite of his trust. It may happen that one will see 
the Magian, the infidel, the atheist, the sinner, the waster, the 
liar, the unbeliever, the mocker, all disbelieving, and yet having 
their needs fulfilled, while the trustful man, who is filled with 
truth and firm belief, will not have a single need fulfilled, so 
that he dies in misery and contempt. 


1 Se. to the point of expecting that God would change what He had 
decreed. 

2 On the occasion of the hijra. 

8 At the battle of Uhud, see Ibn Hisham, p. 571. 

4 Q. iii, 35. 5 Q. lxv, 3. 
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Trust, then, consists in giving up being satisfied with the 
material things of this world, and in banishing both the appetite 
for and the despair of created beings: the trustful man knows 
that he is moving towards what is known [in God’s foreknow- 
ledge], and he is well-pleased with God, being aware that he 
cannot through trust obtain the hastening of what God has 
postponed, or the postponement of what God has hastened. He 
has succeeded in expelling impatience and trepidation, and has 
found rest from the torment of covetousness: having trained 
his soul in knowledge both intellectual and spiritual, he says, 
° What is destined will be, and what will be is surely coming ’. 
So a certain philosopher has said: ‘'Take revenge on thy covet- 
ousness through contentment, even as thou takest revenge on 
thy enemy through retribution ’. One of the Companions said : 
(176) ° I entered the house of the Prophet, and there was in the 
house a dried date ; and the Prophet said, Take it : if thou hadst 
not come to it, it would have come to thee ’." Muhammad ibn 
Ya‘qib? relates that he was told by Ahmad ibn Hanbal, who had 
it on the authority of al-Mu‘alli® vid Marwan ibn Mu‘awiyah,* 
that Anas ibn Malik ° said: ‘The Prophet was given a number 
of birds as a present. He gave a bird to a maid-servant to eat, 
and on the morrow she brought it to him. He said, Have I 
not forbidden thee to lay up provision for the morrow ? ® 

It is indispensable for every man to know this much about 
trusting: but the supreme perfection of trusting is mightier 
than this. 

10. TRUTHFULNESS IN FEAR. 


Next is Truthfulness in the Fear .of God. God says: 
“Me therefore dread...and Me do ye fear’.? Again, God 
says: ‘And fear not men, but fear Me’®; and again, ‘ They 
fear their Lord above them ’® ; and again, “So none fears God of 


1 Non-canonical. 2 Died 270 h. 
3 Probably ibn Mansur al-Rāzī, died 211 or 212 h. 

4 Died 193 h. 5 Died 93 h. 6 0 
7 Q. ii, ۰ 8 Q. v, 48. ۱ 9 Q. xvi, 52. 
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His servants save. those that know’!; and again, ‘ Nor shall 
ye do a work, save that We be witness over you, when ye are 
engaged therein °? ; and again, ‘ He knows what is in your souls, 
so beware of Him’. The Prophet said to Ibn ۸008 * : 
° Fear God, as though thou seest Him ٩ 

Now as for what stirs up fear, until it lodges in the heart, 
this it is: to be continually in awe of God, both secretly and 
openly, knowing that God sees thee, and that none of thy 
motions, be they outward or inward, is concealed from Him. 
Then He has a high place with thee in all thy motions, both 
inward and outward, so that thou art cautious lest He see in thy 
heart aught that He likes not and does not approve, and keepest 
watch over thy intention, since He knows what is in thy soul. 
If a man keeps it firmly fixed in his heart, during all his motions, 
that God sees him, and then, with God’s help, turns from what- 
ever displeases God, his heart will be pure and illumined, and 
fear will lodge therein. He will continually beware of God, and 
in all his states he will be afraid. God’s commandment will 
take a large place in his heart: through God he will not be 
affected by the reproach of any man, and for God’s sake every 
man who sets at nought God’s commandment will be small in 
his sight. 

The account of fear is long: these are its principles, which 
if a man uses them will bring him to the realities [of fear]. This 
is the outward aspect of fear: over and beyond this remains the 
greater part of its quality. (18a) 


11, TRUTHFULNESS IN SHAME. 


Next is Truthfulness in the Shame of God. It is related 
that the Prophet said : ‘Shame is of faith °. He is also reported 


1 Q. xxxv, 25. 2 Q. x, 62. 3 Q. ii, 236. 

4 Died 68, 69 or 70 h. 

5 Bukhari, Imān ch. 37; Muslim, Iman tr. 1, 5, 7. 

6 Bukhari, Iman ch. 3, 16; Muslim, Imdn tr. 57-59; Ahmad ibn 
Hanbal, II, p. 9, 56. ۱ 
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to have said: ‘Shame is entirely good ’.! He further said: 
‘ Be ye truly ashamed of God. Whoso is truly ashamed of God, 
let him guard his head and what it contains, his belly and what 
it holds, and let him remember the grave and the affliction 
[therein]. Whoso desires the next world, quits the gauds of this 
world ’.2 Again, the Prophet said: ‘Be ashamed of God, as 
thou wouldst be of an upright man among thy own people ’.® 
A man said : ‘O messenger of God, what shall we show of our 
secret parts, and what conceal?’ He replied: ۰ Veil thy secret. 
parts, save from thy family and that which thy right hand 
possesses’. The man said: ‘Suppose one is alone?’* The 
Prophet answered : ‘It is more proper to be ashamed of God ’.® 
Whenever Abii Bakr went to a privy, he used to cover his head, 
saying : ‘I am ashamed of my Lord’. All these sayings prove 
how near God was to these men: for if a man is ashamed of 
God, he sees God watching over him and witnessing him in every 
state.” 

I said : “ What is it that stirs up shame ? ” 

He replied : “ Three characteristics : [first], God’s kindness 
towards thee, and thy failure to be grateful, whilst continuing 
in misconduct and transgression ; secondly, the knowledge that 
thou wilt be in God’s sight in thy place of returning and lodging © ; 
and thirdly, the recollection that thou wilt stand before God, 
and that He will question thee about things, both great and 
small.” 

I said : “ And what fortifies and strengthens shame ? ” 

He replied : “ The fear of God, when the wayward desire 
enters into the heart, so that the heart is frightened and scared : 
for it knows that God sees what is in it, and therefore the shame 


1 Non-canonical. 

2 Non-canonical, but quoted by Qushayri, Risdlah, p. 128. 
3 Non-canonical. 

4 In the privy. 

5 Abu Dawud, Hammdm tr. 9; Tirmidhi, Adab ch. 22, 39. 
6 Sc. the grave. 
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of God is established. If it continues in this, the shame will 
increase and wax strong .”’ 

I said: “ And what is it that begets shame ? ” 

He replied : ‘‘ Apprehension lest God should turn from one 
in hatred, being displeased with what one has done.” 

I said: “ What prevails in the heart of one who is ashamed 
of his Lord ? ” 

He replied: “ Fear for the vision of Him Who sees him: 
for then he is afraid of God, and therefore ashamed of Him.” 
(18b.) 

(Abū Sa‘id says: I heard a disciple ask a gnostic, “‘ What is 
the sign of the awe of God in the heart of him who knows God ? ” 
The gnostic replied: “ When adder and fly are equal in his 
sight.’’) 

I said: “ How is shame weakened ? ” 


He replied: “ By giving up self-examination and 
godliness.” 


I said: “ What are the inward states of him who is 
ashamed ? ” 

He replied: “ Persistent humility, continual lowliness, 
bowing the head, restraining the glance, gazing little at the sky, 
blunting the tongue so that it does not speak overmuch, being 
afraid to uncover in a privy, giving up frivolity and laughter, 
and being ashamed to enter upon even that which God has 
. allowed, not to mention any accidental thing which God has 
forbidden. 

Men differ from each other in the degree of shame, according 
as God is near to them and they to Him. 


12. TRUTHFULNESS IN THE KNOWLEDGE OF GOD’S BENEFITS 
AND IN GRATITUDE TO HIM. 


Next is Truthfulness in the knowledge of God’s benefits, 
and in gratitude to Him. God says: ‘But We have been 
gracious to the sons of Adam, and We have borne them by land 
and sea, and provided them with good things, and preferred 
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them above many that We have created ’.1 Again, God says : 
° And if ye would number the favours of God, ye cannot count 
them’. God also says: ‘Remember my favours wherewith 
I have favoured you ’.3 

When a man awakes from heedlessness, he considers and 
beholds God’s blessings towards him, how they have been per- 
fected both of old and now. As for His former blessings, these 
are: that He remembered thee before thou wast anything at 
all, and privileged thee with a belief in His unity, faith in Him, 
and the knowledge of Him ; He also caused the Pen to inscribe 
thy name on the Preserved Tablet as a Muslim. Then He 
caused the intervening ages to pass away, and set thee in a 
company of believers who have found salvation, bringing thee 
forth into the best of communities and the noblest of religions, 
of which same community is His friend Muhammad. Then He 
guided thee unto the traditional faith, and dealt with thee in the 
religious law, keeping thee far from errors and heresies. Then He 
brought thee up, and protected thee, and fed thee, until the ordi- 
nances [of Islam] became binding on thee. Yet thou didst forget 
His blessing, neglecting to preserve His testament, and for a space 
of thy life indulging in evil desire : but in all this He exacts no 
recompense for thy sinning, but rather veils thee, and is clement 
towards thee, looking upon thee. Then He inclined towards 
thee (19a) after all this, when thou hadst been refractory, and 
He wakened thee out of thy heedlessness, teaching thee how 
thou hadst failed in obedience ; and He granted thee conversion 
unto Him, and settled thee in His good pleasure. Now there- 
fore there remains for thee, as thy bounden duty, gratitude 
upon gratitude: which of His blessings canst thou number, 
and for which of them be grateful? Yet must thou know and 
practise gratitude. 

Gratitude is of three kinds: gratitude of the heart, of the 
tongue, and of the body. Gratitude of the heart is, to know 


1 Q. xvii, 72. 2 Q. xvi, 18. 3 Q. ii, 38. 
4 Sc. at the age of attaining manhood. 
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that all blessings come from God alone, not from any other ; 
gratitude of the tongue is, to praise and laud Him, publishing 
His benefits and making mention of His kindness ; gratitude of 
the body is, not to use any member, which God made sound 
and fair of form, in any act of disobedience, but to obey God 
therewith. Likewise, thou wilt make all the things of this world, 
which He has given into thy hands to possess them, an aid for 
thyself in obeying Him, not converting them to vanity, nor 
spending them in extravagance. Finally, thou wilt pay service 
unto God, and accord Him all thy effort. So it is related that 
the Prophet one day stood until his feet became swollen. They 
said to him: ‘O messenger of God, what is this toil? Has 
not God excused thee ?’ He replied : ‘ Shall I not be a grateful 
servant ? 1 

God says : ‘ Work, O family of David, thankfully ’.2 Again, 
God says: ‘If ye are grateful, I will surely give you increase 3 
When a man attains to the perfection of gratitude to God, he 
pauses, and considers, and lo, his very gratitude is a blessing 
from God, requiring that he should be grateful to God therefor, 
since He has set him among those that are grateful. Thereafter 
he labours in the gratitude of gratitude; and he is wellnigh 
bewildered, so swiftly kindness follows kindness, from God to 
him, with goodness and all manner of graces. 

We are told that Moses prayed to his Lord thus: ‘ O Lord, 
Thou hast commanded me to be grateful for Thy blessing, and 
my very gratitude is a blessing from Thee’. Then God revealed 
to him : ‘ Thou hast truly attained knowledge, since thou knowest 
that that is from Me, and thou hast thanked Me’. ‘Umar ibn 
‘“Abdil-‘Aziz said: ‘To recollect a blessing is itself an act of 
gratitude, and blessings indicate (19b) the love of Him Who 
blesses ’. 





— 


1 Bukhari, Tafsir on S. xlix, ch. 2. 
2 Q. xxxiv, 12. 
3 Q. xiv, 7. 
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13. TRUTHFULNESS IN LOVE. 


Next is Truthfulness in Love. Now the philosophers are 
agreed that love springs from the recollection of blessings. Ibn 
‘Abbas relates that the Prophet said : ‘ Love God because of the 
blessings wherewith He nourishes you; love me because of 
[your] love of God ; and love the people of my house because of 
[your] love of me’. God says: ‘ And those who believe are 
stronger in love for God ’.* I have heard that God made revela- 
tion to Jesus, saying: ‘O Jesus, verily I say unto thee, I am 
more loving to My servant who believeth than his soul which is 
within him’. We are told that al-Hasan al-Basri said: ‘ Men 
said, in the time of God’s messenger, O messenger of God, 
verily we love God with a strong love. Then God appointed a 
sign for His love, revealing: If ye love God, follow me, and 
God will love you ’.8 

It belongs to truthfulness in love to follow the Prophet in 
his conduct, abstinence, and character, taking him for an example 
in every matter, and to turn from this world and its gaudy 
beauty : for God made Muhammad to be a sign and a guide, 
a proof to His community. It also belongs to truthfulness in 
the love of God to prefer God’s love in every matter above thy 
soul and thy desire, and in all thy affairs to begin by doing His 
commandment before that of thy soul. We are told that Moses 
said: ‘O Lord, make testament to me’. God said: ‘I make 
Myself testament to thee’. Moses said: ° O Lord, how makest 
Thou Thyself testament to me?’ God said: ‘If two matters 
come to thee, one being from Me and the other from thyself, 
then thou shalt prefer the love of Me above thy desire ’. 

He that loves God, lays it upon himself as a duty to recollect 
God with both heart and tongue : he frees himself from heedless- 
ness, and seeks pardon therefor ; and so all his members are 
but a legacy in trust, to serve Him Who loves him. He neither 
forgets nor neglects: his whole purpose is to please Him Who 


1 Non-canonical. 2 Q. ii, 160. 3 Q. iii, 29. 
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loves him, and he labours with all his might to be conformable 
with Him, performing His ordinances, and eschewing what He 
has forbidden. He adorns himself before God in all his strength, 
fearing lest there come (20a) upon him any matter which shall 
cause him to fall from the sight of Him Who loves him. So it 
is related, on more than one authority, that the Prophet said : 
‘God says, My servant draws not so nigh Me, as by performing 
what I have ordained for him to do: but through works of 
supererogation he continues to draw nigh unto Me, until I love 
him و‎ and when I love him, I am for him both hearing and 
sight, hand and helper. He calls Me, and I answer him: he 
counsels Me, and I counsel him ’." The mark of love is, to be 
in accord with the Beloved, in every matter to walk with Him 
along His paths, to draw near to Him by every means, and on 
His course to flee from every matter which does not help him 
therein.” 

I said: ‘ Is love according to the number of blessings ? ” 

He replied: “ The beginning of love is the recollection of 
blessings: then it proceeds according to the capacity of the 
recipient, that is, according to his deserts. For the true lover 
of God loves God both when receiving His blessings, and when 
His blessings are withheld : in every state he loves Him with a 
true love, whether He withholds or grants, afflicts or spares 
him. Love invariable attaches to his heart, according to his 
compact [with God]: except that it is nearer to superfluity.? 
For if love went according to the number of blessings received, 
it would diminish when the blessings diminish, in times of hard- 
ship and when affliction befals. But he is God’s lover whose 
mind is distraught for his Lord, and who is only concerned to 
please Him : when he is grateful to God, and when he recollects 
Him, he is bewildered, as though no blessing ever descended on 
any man, but that it descended on him also. His love for God 


1 See p. 6, n. 1. 
2 It is better to love more than to love less. 
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distracts him from all [concern with] creation. The love of God 
has banished from his heart all pride, rancour, envy, iniquity, 
and much that concerns his advantage in the affairs of this 
world—and how much more the recollection of what concerns 
him not ! 

A certain philosopher has said: ‘If a man is given some- 
what of love, and is not given a like degree of fear, he is deceived ’. 
It is related that al-Fudayl ibn ‘Iyad said: “Love is more 
excellent than fear’. Isma‘il ibn Muhammad! relates that he 
heard Zuhayr al-Basri? say : ‘I met Sha‘wanah,® and she said 
to me, How excellent is thy path, except that thou deniest love. 
I said, Do I deny it? She said, Lovest thou thy Lord ؟‎ I said, 
Yes. She said, Then how fearest thou that He may not love 
thee, seeing that thou lovest Him? I said, I love him because 
of the knowledge and the blessings which He has abundantly 
showered on me: (20a) but I have sinned, and I fear that He 
may not love me because of what I have done. Thereupon she 
fainted : and when she recovered, she said, Fie!’ (Abū Sa‘id 
says : How excellently this man spoke! This is a true saying.) 

(Abi Sa‘id says: A certain exalted and distinguished 
man has said, ‘‘ The man who loves God is of great moment, 
compared with the man whom God loves ”’.) 

God is [our] help. This is eloquent to those whom God 
has helped and directed: but over and beyond this remain 
greater qualities of lovers. 


14. TRUTHFULNESS IN ACQUIESCENCE. 


Next is Truthfulness in Acquiescence with God. God says: 
‘Nay, by thy Lord! They will not believe, until they have 
made thee judge of that whereon they differ ; then they will not 











— 


1 Perhaps al-Zuhri, died 134 h. 

2 Probably ibn ‘ Abdillah, see Ibn Hajar, Tahdhib al-tahghib III, 
p. 346 f. 

3 See Sha‘rani, al-Tabaqät al-kubra I, p. 78. 
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find within themselves aught to hinder what thou hast decreed, 
and they will truly submit’. A certain theologian has said : 
‘God did not attest their faith, as long as they did not acquiesce 
in His Prophet’s decree: how much less, if they had not 
acquiesced in His own decree !’ ”’ ۱ 

I said: “ What is the sign of acquiescence in the heart, 
and what is its manifestation ? ” 

He replied : “ It is the heart’s joy in the course of destiny. 
A certain man has said: ‘ Acquiescence is meeting calamities 
with hope and cheerfulness’. It is related that Anas ibn Malik 
said : “I was a servant of the Prophet. He never said to me, 
with regard to any matter, Why didst thou do that? or, 
Why didst thou not do that ۶ He would only say, So it was 
destined, and so it was decreed ’.2 ‘Umar ibn al-Khattab is 
stated to have said: ‘I care not how I find myself at night or 
morning, whether it be in a state agreeable or disagreeable to 
me, for I know not which of the twain is better for me’. 
‘Umar also said: ‘If I had patience and gratitude for camels, 
I would not care which of them I rode’. This saying of ‘Umar 
15 an indication of acquiescence, because one is patient only 
with regard to something disagreeable, and grateful only with 
regard to something agreeable ; and he said, ‘I care not which 
of the twain has fallen to my lot’: this was because the two 
states were equal in his sight. 

It is related that ‘Abdullah ibn Mas‘üd said : ‘ How delight- 
ful are disagreeable things! By God’s oaths, they are naught 
other than riches and poverty : each has its attendant duty—of 
riches, philanthropy, and of poverty, patience’. (21a) Umar ibn 
‘Abdil-‘Aziz said : ‘ Today I am without choice in any matter °. 
A certain man said : ‘ And I have no blessings, save the workings 
of destiny in me, whatever may befal’. This same man drank 
poison. When they said to him, ‘ Take an antidote ’, he replied : 
‘If I knew that my cure could be accomplished by touching 
my nose or my ear, I would not do it’. The Prophet said to 


- یت سس خر ود ده هي جحو يه مع بع وجي rm aan etcetera‏ 


1 Q. iv, 68. 2 Non-canonical. 
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Ibn Mas‘iid: ‘O son of a slave’s mother! Be not overanxious : 
whatever is destined will be, and whatever thou art given for 
sustenance thou wilt eat’.1 The Prophet said to Ibn “Abbas 
(the story is a long.one): ‘So if thou canst work for God with 
acquiescence, in sure faith, it is well: if not, then in enduring 
patiently what thou hatest is great good’.* Note that the 
Prophet called him to the higher of the two states. A certain 
philosopher has said : ‘ When a man has achieved perfect absti- 
nence, trust, love, faith and shame, then his acquiescence is 
true’. This is our view also: otherwise, acquiescence may 
manifest in men at different times and on different occasions, 
according to the degree of their faith, and from it they return to 
patience. A certain man has said: ‘ Acquiescence is a smali 
thing. The believer’s succour is patience °.” 

I said: “ Expound to me the saying of the philosopher, 
“The acquiescent man meets calamities with cheerfulness and 
gladness ’. 3 

He replied : “ When a man is truthful in his love, there 
springs up between him and God a partnership of surrender. 
Suspicions depart from his heart, and he is content with the 
excellent choice of Him Whom he loves: he abides in His 
excellent dispensation, and tastes the food of existing through 
Him. His heart is filled with joy, bliss and gladness, and this 
prevails over the pain of calamities and hateful affliction. The 
name of affliction becomes as it were a lock to him, from which 
he seeks to emerge when great troubles come upon him: for 
sometimes he takes delight in his realization, namely, that God 
sees him in his affliction, and sometimes he realizes that God has 
recollected him, and therefore afflicted him, because He was not 
heedless of him, for all His omnipotence, undertaking to amend 
his affairs. For it may be that God sees him complaining unto 
Him, as a lover complains to his beloved ; or else he laments to 





ane 


1 Non-canonical, 2 Non-canonical. 
3 Cf. above, ‘acquiescence is meeting calamities with hope and 
cheerfulness ’. 
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God ; or else he yearns that God may see him acquiescing in 
Him. So says (21b) God: ‘ O thou soul at rest, return unto thy 
Lord, well pleased and well pleased with ’." Intelligent men 
hasten to acquiesce with God in this world, before they pass 
into the next, and therefore depart from acquiescence to acqui- 
escence. In this sense God says: ‘ God is well pleased with them, 
and they are well pleased with Him: He has made ready for 
them gardens ’.? 

We have mentioned some of ‘the outward qualities of the 
acquiescent man, so much as it was possible to mention in a 
book: but over and beyond these remain greater qualities. 
God is four] help. 


15. TRUTHFULNESS IN LONGING. 


Next is Truthfulness in Longing after God. It is related 
that the Prophet used to say in his prayers: ‘I ask of Thee, 
O God, the enjoyment of the life after death, of gazing on Thy 
face, and longing to meet Thee ’.3 It is related that Abi’l- 
Darda’ used to say: ‘I desire death, longing for my Lord’. 
It is related that Hudhayfah * said: ‘ At death a friend comes 
in need: if a man regrets, he shall not prosper’. Shahr ibn 
Hishab 5 is stated to have said: ' Mu‘adh ° was afflicted with 
ulcers in his throat, and he said, Strangle me, if Thou wilt, for, 
by Thy might, I truly love Thee ’. 

‘Ali ibn Sahl al-Mada’ini’ used to arise, when [men’s] eyes 
were reposing in sleep, and call out in an anguished voice: 
‘O Thou, from the thought of Whom the hearts of His creation 
are distracted by the consideration of the regret which will come 
upon them when they meet Him! O Thou, from the longing 


1 Q. lxxxix, 27-28. 2 Q. ix, 101. 
3 Nasa'i, Sahw ch. 62. 4 Died 36 h. 
5 Died 100 h. 


6 Ibn al-Harith, one of the ahl al-suffah. 
7 So emended: probably the same traditionist as is mentioned by 
al-Khatib, Ta’rikh Baghdad XI, p. 429 ; Ibn Hajar, op. cit., VII, p. 330. 
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for Whom the hearts of His servants are unmindful, though 
His hands were outstretched towards them before ever they 
knew Him!’ Then he would weep, until his neighbours wept 
because of his weeping. Then he would cry out: ‘ Would that 
I knew, my Master, how long Thou wilt imprison me! Raise 
me up, my Master, unto Thy fair promise: for Thou knowest 
what violent longing hath stirred me, and how long I have 
waited for Thee’. Then he would fall fainting, and continue 
so until he stirred to perform the morning prayer. 

Al-Harith ibn ‘Umayr + used to say every morning: ‘I 
have come to a new day, and my heart and soul are intent on 
loving Thee, my Master, and yearn to meet Thee: hasten then 
that meeting, before the black night cometh upon me’. In the 
evening he said the like: and so he continued for sixty years. 
(22a). 

The man who longs after God is disgusted with this world, 
and with remaining therein : he desires death, and the ending of 
his span and lot. It is peculiar to him, that he seeks to be 
estranged from created things, and keeps himself alone in solitude 
and isolation: his occupation is with trepidation, yearning, 
grief, distress, sorrow ; with the violence of his love his breast 
is choked, and blushing and incoherence overcome him when the 
Beloved’s name is mentioned, in Whom he rejoices ; his thoughts 
are pure, his zeal is quickened, and joy stirs in his bowels as he 
seeks to meet [Him]. Astonishment comes upon him, surprise, 
and bewilderment, at the very thought of attaining his expecta- 
tion of the Expected One, so that he utterly forgets all his 
portion in this world and the next, except the vision of Him for 
Whom he longs. Yes, then at that time he is confronted with 
a fear that is indeed fear—that he will not attain his Beloved, 
but may be cut off from Him, and barred from reaching Him, 
and veiled from Him. Then he fears lest any accident befal 
him, while he is yet in the abode of affliction: long seem the 


è 
1 al-Basri, see Ibn Hajar, op. cit., II, p. 153. 
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days and nights to him, until he shall depart from this world 
whole, and in a manner pleasing to his Lord. 

These are some of the qualities of those who long [after God], 
so much as can be mentioned: but over and beyond these 
remains the greater part of their description. God is [our] 
help. 


16. TRUTHFULNESS IN INTIMACY. 


Lastly comes Truthfulness in Intimacy with God, and with 
His recollection and nearness. A certain philosopher has said : 
‘Intimacy with God is finer and sweeter than longing : for if a 
man longs, there is a slight interval between him and God by 
reason of his longing, whereas the intimate is nearer to God ’. 
So it is related that Gabriel came to the Prophet in the form of 
a man, and questioned him concerning resignation and faith, 
and then concerning good works. The Prophet said to him: 
‘Thou shalt worship God as though thou seest Him: for even 
if thou seest Him not, yet He sees thee’. Gabriel replied : 
‘Thou hast spoken truly ’.1 It is also related that the Prophet 
said to Ibn ‘Umar: ° Worship God as though thou seest Him, for 
even if Thou seest Him not, yet He sees thee’. (226) In this 
he indicates God’s nearness, and that He is overwatching him : 
and from God’s nearness emerge in every state the true realities 
of things. Ifa man’s station is fear, then through God’s nearness 
he is affected with trepidation, terror, and fright, for he knows 
that He sees him ; but if his station is love, then through the 
realities of God’s nearness he is affected with joy, pleasure, and 
delight, for he knows that He sees him ; he therefore hastens to 
seek His pleasure and proximity, so that He may see him panting 
with eagerness, desiring to be near to Him, and to love Him 
exceedingly. 

If a man is patient, then, at the time of his affliction and 
calamity, when he is made to endure for his Master’s sake things 
which will bring his reward nearer to him, he hearkens to the 





1 See p. 18, n. 2. 
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words of God: ‘Truly God is with those that are patient ’,! 
and °“ But wait thou patiently for the judgment of thy Lord, 
for thou art in Our sight ’.® Then it is easy for him to practise 
patience, and to shoulder his burden. In like manner the people 
of every station worship God in nearness, for they have certain 
faith : these are they who scarcely arrive and scarcely return.® 
As for the common people, they act only according to what they 
know of God’s commands and prohibitions : their hope is weak, 
and they are confused, and have no certain realization. 

An example of truthfulness in intimacy is afforded by the 
story of ‘Urwah ibn al-Zubayr.* He asked ‘Abdullah ibn “Umar 
to give him his daughter’s hand, while the latter was circum- 
ambulating the Holy House of God. Ibn ‘Umar did not answer 
him, or give him any reply. After this ‘Abdullah meeting him 
said to him: ‘ Thou spakest to me during the procession, but we 
were imagining that God was before our eyes’. With the 
intimate it is as though he beholds that for which the longer 
longs. 

It is said that ‘Abdul-Wahid ibn Zayd al-Basri® said to 
Abū ‘Asim the Syrian: ‘ Dost thou not long for God?’ The 
other replied : ‘No. A man only longs for one who is absent : 
when the absent one is present, for whom shall he long ? 
‘Abdul-Wahid said : ‘ His longing is ended’. It is related that 
Dawud al-Ta’i,® one of the Muslim leaders, (23a) concerning 
whose veracity and uprightness there is no doubt, also said : 
‘A man only longs for one who is absent’. A theologian has 
said: ‘They only said this because of the reality of their 
experience of God’s nearness: it is as though they were with 
Him, for they had with them an attestation which was never 
absent, and this, coming from God, brought them peace and 


1 0. ii, 148. 2 Q. lii, 48. 

3 Sc. all acts of personal initiative cease. 

4 Died between 91 and 97 h. For the story which follows see 
Kalabadhi, al-Ta‘arruf, p. ¥* 

5 Died 177 h. 6 Died 162 h. 
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quiet, and it was a mercy and a repose accorded to them afore- 
time in this world t by God. If it was not this, then what was 
it that they received of God through His nearness ? ’ 

The mark of the man who is intimate with God and God’s 
nearness is, that he experiences in his heart God’s recollection 
and His nearness to him, and does not lose this experience at 
any time or in any place, whatever his spiritual state may be: 
God and His nearness come to him before all else. This latter 
occurs, when the light of God’s nearness lodges in his heart : 
in that light he regards all things, and through that light he is 
guided to all things. So it is related that ‘Amir ibn ‘Abdillah ® 
said : ‘I have never looked at a single thing, without God being 
nearer to me than it’. 

These two are the qualities of the intimate : that he is dis- 
gusted with people and mankind [generally], and finds delight 
in solitude and loneliness. Being in a darkened house, he abhors 
a light when he sees one: he closes his door, and draws his 
curtain, and is alone with his heart. He grows familiar with his 
Lord’s nearness, and becomes intimate with Him, taking delight 
in secret converse with Him: he frees himself from any visita- 
tion which might come upon him and spoil his solitude. Yes, 
then one may see him dismayed even by the shining of the sun, 
when it enters upon him at his prayers: grievous to him is the 
company of other men, for they weary him ; to sit with them 
and meet them is for him a grief and a loss. But when night 
covers him, and all eyes are sleeping, when every movement is 
stilled, and the senses of all things are quiet, then he is alone 
with his sorrow, and his disquietude is stirred : his sighs mount 
swiftly up, and long he moans, demanding the fulfilment of what 
his Expectation promised him, and the benefits and loving- 
kindnesses whereby He has aforetime sustained him. Then he 
obtains some part of his request, and a portion of his wants is 
satisfied. (230). 


1 Sc. before departing to the next world. 
2 If the same as al-Jarrah, died 18h. See Ibn Hajar, op. cit., V, p. 73. 
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Moreover, the intimate feels no dismay in places where 
other men are afraid : alike to him are habitation, wilderness, 
desolation, society, and loneliness. This is because of the over- 
whelming sense of God’s nearness which comes upon him, and 
the sweetness of His recollection : these prevail over all other 
impacts, whether outward or inward. 

This is the outward aspect of intimacy, so much as can be 
mentioned : over and beyond this remain stations of intimacy 
greater and mightier than may be set down in a book, except 
that some hint of it may pass in conversation with those who have 
experienced it. God is [our] help. 


EPILOGUE. 


Know, O thou that askest concerning Truthfulness and its 
exposition, that this which I have mentioned to thee is only the 
outward aspect of Truthfulness, Patience, and Sincerity. This 
much it is necessary for all men to know and practise, especially 
disciples who seek to tread the path of salvation. Some there 
are who have nothing before God but this outward theory and 
practice: in this they labour, and in this they are truthful, 
and this brings them indeed to God’s mercy and reward, and 
with God they have much good. 

One man is truthful in these stations which we have 
mentioned, and more: this will bring him in this fleeting world 
to a high station, and a knowledge of God, and a noble station, 
so that he will pass on to joy, ease, and bliss in the gnosis of 
God, having attained nearness to God, and reached a noble rank 
too fine to be described and expounded: A certain man who 
knew God said: ‘God bestows on His friends a grace which 
{His] servants cannot comprehend, either in this world or in 
the world to come’. Hast thou not heard the words of God ? 
> No soul knoweth what delight is kept secret for them’.! In 
the Traditions we are told : ° They shall be given what eye hath 


1 Q. xxxii, 17. 
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not seen, and ear hath not heard, neither hath it entered into the 
heart of man’. So it shall be with every man according to 
his deserts. 

Another man has unending grace in the reward of God, and 
bliss in Paradise. Another has unending grace in God Himself, 
(24a) and an increase of His goodness and regard. It is a true 
story of the Prophet, that he said: ‘ Of the people of Paradise 
he is least in rank, who looks about his kingdom two thousand 
years, to see it from end to end ’." Another man looks upon 
the face of God twice in every day. 

Now it is absurd [to say] that all these are equal, or that 
their knowledge of God in this world was equal. God says: 
‘And We did prefer some of the prophets over others ’.® 
Superiority among men accords only with superiority in their 
knowledge and gnosis of God : according to their degree in these 
men differ from one another in this world and the next. God is 
[our] help.” 

. I said: “ Does a man attain a state in which he no longer 
seeks to attain truthfulness, in which there falls from him the 
burden of religious works, the weight of sincerity, and the 
burden of patience, so that he acts truthfully, and partakes in 
the things which thou hast mentioned, and more, without toil 
or weariness ? ” 3 

He replied: “ Yes. Hast thou not heard the Tradition 
which relates that ‘ Paradise is set about with unpleasant [duties], 
and Hell with evil desires’ ?4 It is also related in another 
story : ‘Truth is heavy but wholesome, falsehood is light but 
noxious ’.5 Now the carnal soul is attached to the love of this 
present abode, and is satisfied with it, loving plenty and ease 
therein : but truth, and the following and practice of truth, 
truthfulness, and all its characteristics—all these are opposed 


1 Non-canonical: cf. Wensinck, op. cit., p. 181. 2 Q. xvii, 57. 

3 Cf. Qushayri, Risdlah, p. 187, where a similar question is put to 
and answered by Kharraz. 

4 Cf. Wensinck, op. cit., p. 182. 5 A well-known proverb. 
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to the soul’s desire. When a man understands about God, and 
comprehends what God has called him unto, namely, to turn 
from this perishing abode, and to yearn after the everlasting 
abode, then he constrains his soul to bear unpleasant things, and 
to enter upon the path of truthfulness: he resolves to labour 
with all his might, and is patient towards God ; he toils with 
his soul, and prays to God for help, and God beholds him desirous 
of what is with Him, and eager to please Him. So God turns. 
to him, with lovingkindness and help, making easy for him what 
is hard, and what he finds difficult in himself: God gives him 
sweetness in exchange for bitterness, lightness for heaviness, 
smoothness and ease for roughness. (246) His nightly vigils 
become easy for him ; his private converse with God, and solitude 
in His service, are a joy to him after his bitter struggling. 
Fasting and thirsting through the heat of the day become a 
light thing to him, now that he has tasted the sweetness of that 
for which he hoped—God’s ease and good reward. In this way 
his characteristics and states change and become easy for him, 
and out of every station which he endures and suffers for God’s 
sake, seeking His favour, he gets a like recompense of good. 
So his character changes and his nature is transformed, his 
carnal soul grows quiet and his intellect revives: the light of 
truth lodges in him, and he grows familiar with it ; evil desire 
flees from him, and its darkness is extinguished. Then it is 
that truthfulness and its characteristics become part of his 
nature : nothing but this finds he good, and with this only he 
associates, for he is content with naught else. Then he is clothed 
with his Lord’s protection : then the strategy of his enemy loses 
its power, and is overthrown, for his false incitements perish, 
and all his armour, when evil desire dies, and the carnal soul 
is fettered, so that it puts on the character of those on whom 
God has had mercy. God says, in the story of Joseph: ‘ For 
the soul is very urgent to evil, save as my Lord has mercy ’.! 
The souls of the prophets and true believers were under God’s 


1 Q. xii, 53. 
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mercy and protection, and so is every believer, according to the 
power of his faith. 

Then it is that there ceases in him that labouring after 
truthfulness, together with the burden of practising it: for 
now he practises the truthfulness which we have mentioned, 
and many times greater than this, without trouble—nay, this 
becomes a delight and a nourishment to him, so that if he 
leaves it, he is distressed at leaving it, and feels dismayed at 
losing it. Then truthfulness and its characteristics become an 
attribute of his, and no other finds he fair, until it is as though 
he had never been otherwise. 

Now the confirmation of this is to be found in the Book 
and the Prophetic Practice. God says: ° But those who labour 
for Us, We will surely guide them in our paths, and verily God is 
with the righteous doers’.1 Again, God says: ° God promises 
those of you who believe and do right (25a) that he will give 
them the succession in the earth, as he did with those before 
them, and He will surely establish for them their religion which 
He has approved for them, and will give them in exchange, after 
their fear, security : they shall worship Me, and shall associate 
naught with Me ۰.۶ God also says: ‘And We desire to be 
gracious with those who were weakened in the earth, and to 
make them leaders, and to make them heirs, and to establish 
for them in the earth ’.* God says further : ‘ And we appointed 
among them leaders to guide at our bidding, for that they were 
patient ’ * in the loss of this world. 

We only desired to prove that a man must strive with his 
soul, and labour his utmost to be truthful ; and that after this, 
help comes from God. The proof of this is to be found in the 
Prophet’s own practices. Ibn ‘Abbas, in his commentary on 
the Sirah Taha, says : ‘ The meaning of Taha, in the Abyssinian 

1 Q. xxix, 69. 2 Q. xxiv, 54. 3 Q. xxviii, 4-5. 

4 Q. xxxii, 24. 

5 Q. xx, 1. In the commentary ascribed to Ibn ‘Abbas (ed. Bombay, 


1885, p. 242) this interpretation of the word Taha is given, but there it is 
explained as a dialect-form of Mecca. 
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language, is, O man. We have not sent down to thee the Qur’an 
that thou shouldst be wretched—that is, in order that thou 
shouldst be troubled with it’. For consider, when the Prophet 
stood in thanksgiving until his feet became swollen," he was 
giving thanks to God, and God commanded him to repose. It 
is also related that the Prophet used to worship in the mountain 
of Hira’ for a month or more 2 and so it is told that he used 
to be carefully on his guard against his enemy,’ until this verse 
was revealed : ‘And God will protect thee from men’.* Then 
he gave up being on the watch, for he believed God’s words 
when He told him that He would protect him : and he had sure 
faith, and was quiet. In like manner with all believers, faith 
comes to them after weakness. 

So it was that the Prophet went out to the cave in the 
mountain called Thawr, and hid himself, he and Abi Bakr al- 
Siddiq, and then they departed to Medina, fleeing secretly : this 
was only a time of trial by God, for he was in the station of 
patience and endeavour. Then, after he had come to Medina, 
the Quraysh made a raid against him, on the day of the Battle 
of Uhud, and slew his Companions, and broke his tooth, and 
dabbled his face with blood. Note, then, that evil desire 
(25b) and labour clave to him and pursued him, as with all 
believers. Then, after this, he went forth, he and his 
Companions, crying joyfully as they drove the sacrificial beasts 
before them, intending to come to God’s house’: but the Quraysh 
prevented him from entering Mecca, so that his men were thrown 
into confusion, and they halted in the place which is called 
al-Hudaybiyah, and then returned, and did not enter the Sacred 
Territory. Now contrast this with the time when the period of 


1 See p. 38, n. ۰ 

2 Cf. Ibn Hisham, p. 152: ‘So the Prophet went forth to Hira’, 
as he was wont to do...’ 

3 Sc. the Quraysh. 4 Q. v, 71. 

5 Cf. Ibn Hisham, p. 328. 8 See p. 32, n. 3. 

7 To perform the “lesser pilgrimage ”. Cf. Ibn Hisham, pp. 740 ff. 
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trial was ended, and victory came: how he entered Mecca, 
slaying and converting whom he wished, and then he published 
an amnesty in the city." At that time God revealed: ۴۲ 
We have given thee a manifest victory, that God may pardon 
thee thy former and thy latter sin ’.? 

So it was with Moses, and the place which he had with God. 
Consider how great was his trial, when he was still in his mother’s 
womb, how the women were slaughtered, and the children slain, 
as they sought for Moses. Then his trial was visited upon the 
people, and God declared : ‘ And on the morrow he was afraid 
in the city, expectant ’.4 God also says: ° Verily, the chiefs are 
deliberating concerning thee, to kill thee: wherefore go forth. 
Verily, I am for thee a sincere adviser. So he went forth there- 
from, afraid and expectant. He said, O Lord, save me from the 
unjust people 5 

Consider also, O disciple that seekest God’s grace remissfully 
and with transgression! Has it not been told thee, how that 
Moses did not obtain his wife, until he had guarded flocks and 
been a servant for ten years?® Then God made him His 
messenger, and addressed him, and manifested his proof, saying : 
‘Fear not: for I am with you twain, hearing and seeing ’.’ 
Now when God said to them, ‘Do not fear’, did they fear ? 
Did he not make for them a sign, in the form of a rod, so that 
they were victorious over the wiles of the sorcerers, and put the 
armies to flight ?8 Then God made him to prevail over his 
enemies, and drowned them altogether. 

So it was with Joseph, when, as God relates, he was cast 
into the pit,!° and was then bought ‘for a mean price, a few 
dirhams, and they parted with him cheaply ’.‘' Then misfortune 
did not leave him, until he was tempted by the prince’s wife, 





1 Ibn Hisham, pp. 802 ff. 2 Q. xlviii, 1-2. 
3 Cf. Q. xxviii, 3. 4 Q. xxviii, 17. 5 Q. xxviii, 19-20. 
6 Cf. Q. xxviii, 25-29. 7 Q. xx, 48. 


8 Cf. Q. vii, 115. 9 Cf. Q. xx, 80. 10 Cf. Q. xii, 15. 
11 Q. xii, 20. 


EPILOGUE 50 


and was imprisoned for many years." But consider how God 
made him to prevail over (26a) his brethren: for He drove 
them away, and manifested his proof, setting him over the 
treasures of the earth. 

So it was with the prophets, of whom God has spoken. This 
is surely eloquent to him who understands of God, and of those 
learned ones who are guides on the path unto God. 

So it was with ‘Umar ibn al-Khattab. Of him it is related 
that, whatever path he trod, Satan trod another.’ He said : 
‘Satan flees from ‘Umar’s brow, although yesterday he was 
engaged with al-Latt and al-‘Uzza, on matters pleasing to 
Satan’. Consider how sincere he was to God, and judge truly 
whether the enemy and his lies had any part in him. 

It is related that Thabit al-Banani‘ said : ‘I laboured with 
the Qur’an twenty years, and have taken pleasure in it twenty 
years’. A philosopher said: ‘These people persisted in the 
practice of patience, until it became honey [to them ]’. Another 
said : ° Before every pious act is an obstacle: if a man boldly 
surmounts it, it will bring him to ease, but if he is afraid to 
surmount it, and does not pass over it, he remains in his place ’.”’ 

I said : “ And so there is no escape from this calamity and 
trial ? ” 

He replied : “ There is no escape from it for the man who is 
highly esteemed of God, and has the gnosis of God. It is a true 
story of the Prophet that, being asked, ‘ Who of men suffers the 
most ?’, he replied : ‘The prophets, then the righteous, then 
the like and the like ’.5 Every man is afflicted according to his 
religion. If there is a strength in his faith, his affliction is made 
more severe, but if his faith is weak, his affliction is lightened. 
So it was with the prophets. God revealed to them the grace of 
prophethood, and declared to them that they were apostles ; 
then He laid affliction on them, and they endured the affliction 


1 Cf. Q. xii, 23-35. 2 Cf. Q. xii, 55. 
3 Cf. Wensinck, op. cit., p. 234. 4 Died 123 h. 
5 Ibn Maja, Fitan ch. 23, 2. Cf. Wensinck, op. cit., p. 197. 
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according to the grace which God had accorded them. With 
the affliction God schooled them, and they obtained under- 
standing therein, and endured it patiently, until they were 
victorious. 

All believers are affected firstly with a desire for God’s 
reward which He has promised them, and secondly with a fear 
of the punishment wherewith He has threatened them. If they 
are patient, sincere, and truthful unto God, God is grateful to 
them therefor, and manifests their proof before all creation, 
making them learned men, patterns, and implanting in their 
hearts a sure faith. (26b) Thereafter believers fall into two 
classes. With the first, God makes beginning with blessing, 
favour, and gift, giving him repentance, making him to love 
penitence, and making obedience easy to him. So God makes 
beginning with abundant favours: then, when joy is fixed in 
his heart, and he finds pleasure in performing good acts, there- 
after God lays upon him affliction and trial, calamities and 
hardship, difficulty and stress. Yes, and the sweetness, which 
formerly he tasted, and the joy in piety, these are taken from 
him : obedience becomes burdensome to him, though formerly 
it was easy, and he experiences bitterness after sweetness, sloth 
after alacrity, dullness after clarity : all this is by reason of the 
affliction and the trial. Then a weariness comes upon him. 
But if now he is steadfast and patient, and endures this 
unpleasantness, he afterwards comes to the bound of ease and 
` attainment, and his grace is increased manifold, both outward 
and inward. So it is related in the Traditions: ‘ Every eager- 
ness has its time of weariness: if a man’s weariness turn him 
towards the Sunna, he is saved, but if it turn him to heresy, he 
perishes ’.1 Abi Bakr al-Siddiq said: ° Blessed are they who 
died in the first flush of the beginning of Islam, and in its first 
eagerness’. It is related in the Traditions that God com- 
mands Gabriel, saying : ‘Snatch away from My servant’s heart 





1 Non-canonical, but cf. ‘ There is an eagerness for this Qur’an, then 
men weary of it ’ (Lane s.v. arr). 
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the sweetness of obedience. If he mourns for it, return it to 
him, and give him an increase: if not, then leave him ’." In 
another Tradition it is related that God says: ‘ The least thing 
that I do with a man of learning, when he inclines to this world, 
is, that I remove from his breast the sweetness of secret converse 
with Me, and leave him in this world, bewildered °.? In another 
story it is said that, if a man inclines to this world after he has 
attained knowledge and gnosis, together with insight, God says 
to Gabriel: ‘Remove from his breast the sweetness of secret 
converse with Me, and give him some fragment of this world, 
that he may occupy himself with it, and forget Me’. 

As for the second man, he makes beginning with truthfulness 
and good acts and all the characteristics of truthfulness, then 
he practises therein as God wills: and thereafter grace comes 
to him, and God gives him what he had never hoped for or 
reckoned with. (27a) Soitis with the majority of distinguished 
saints : signs and graces come not upon them, until they have 
practised, to the utmost of their power: when God makes 
beginning with them, He does not then accord them the greater 
part of what they had never reckoned with. 

Some have studied the ways of these people, and then they 
are told, ‘Surely thou art one of them’; and thereafter they 
have practised accordingly. Some know themselves, but do 
not know others. Some know all by their names and tribes. 

And so, O thou that enquirest concerning truthfulness and 
the exposition of the way, if thou hast duly learnt all that I 
have taught thee herein concerning truthfulness, if thou hast 
experienced these stages, lodged in these stations, and traversed 
these paths which we have mentioned, and therefrom passed to 
ease, repose and tranquility : then thou art hedged about with 
[divine] protection, and treadest the path of right conduct, 
and the white highway which brings thee to God. Mayst thou 
then find joy therein, and may God bless thee, for in all thy 


1 Non-canonical. 2 Non-canonical. 
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ways thou hast a [true] insight. And if thou hast practised 
truthfulness, and in every station acted with piety to the best 
of thy powers, as much as God has permitted thee, and if thou 
hast witnessed [all these] matters, then it may be that God has 
seen thee, striving thy utmost in what passed between thee and 
Him, because of thy desire to draw nigh to Him, so that thou 
didst truly require Him, since thou knewest that thou must needs 
have Him, and so thou camest to Him for protection. Or it 
may be that God has seen thee at certain times seeking Him, 
eager with truthful purpose and true aim, and He knew that 
thou growest not weary, and leavest nothing undone, to turn 
unto Him, until thou hast attained thy hope: then He showered 
upon thee His goodness, and gave thee some part of thy hope of 
Him—nay, He drew thy heart strongly unto Himself, and 
implanted in it sure faith, making it to look upon the world to 
come. Then indeed He makes easy for thee that which was 
hard, and softens for thee that which thy soul found to be rough, 
namely, submission ; then thy path unto Him is shortened, and 
thy establishment is sure, thy life stands fast, and thy days 
are blessed, for so the noble Master declares Himself, Who 
suffers not diminution by His giving, and whose benefits never 
end, because He is the Kind, the Compassionate, and He has 
called Himself the Grateful. (27b) 

Then wonder of all wonders, and wonder of every wonderer ! 
Yet no wonder is it, for herein the noble Master was doing as 
He desires: but this is indeed an occasion for men to marvel 
at, that He is grateful to His servants for the very thing which 
He began in them, guiding them unto it and employing them 
in it and preserving them [in it]; then He made it desirable 
to them, and ascribed it to them as something done by them ; 
then He inscribed it in their accounts as an accepted act ; then 
He doubled for them the reward which He had promised them 
for this. This, then, is the goodness which proceeds from the 
generous [Lord]: this is not understood by men, for every mind 
is amazed at it. 
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Ho then, O disciple who questionest! Awake from this 
long slumber. These are names which God has attached to 
them, [saying] that they were the agents: these are matters 
which He has ascribed to them. Yet I do not think that this 
belongs to any other than God: this was His assistance, and 
His work, in a work which He alone originated, and He alone 
manifested when He wished. He performs all that He desires, 
and with His mercy visits whomsoever He wishes. 

Men who understand of God meet all circumstances as I 
have described and set forth, and in all things return to Him : 
for they see that all things belong to Him ; for He was their incep- 
tion, and on Him rests their completion, He is their supporter, 
and to Him they return. God’s is the command, both before 
and after: ‘aye, His is the creation and the bidding ; blessed 
be the Lord of the Worlds ’.! But as for weak creatures, they 
imagine that herein is something which they have wrought. 
Alas, if they are truthful and sincere, they seek a reward therefor 
from God, and that is as much as they know ; and yet with God 
they have a great good. 

(He said): And I will mention to thee yet another station : 
wherefore turn thyself attentively thereto, and any other man 
thou seest referring to gnosis and knowledge and repose in 
God. If thou hast drunk the cup of the gnosis of God, if God 
has given thee to realize, through pure faith, what was already 
in eternity laid up for thee with Him—when He desired thee, 
before ever thou didst desire Him, knew thee before thou camest 
to a knowledge of Him, recollected thee before thou didst recollect 
Him, loved thee before thou lovedst Him—then now within thee 
gratitude is stirred for all his favours, now love cleaves to thy 
heart for all his favours. Him thou preferrest, and in Him thy 
spirit is rejoiced, and with His nearness thou art familiar. Now 
thou comest unto Him taking refuge, and dwelling in nearness 
to Him: henceforward He will not be absent from thee, and 
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thou wilt not lose Him, whether going or coming, (28a) standing 
or sitting, waking or sleeping, in every state. 

Hast thou not heard what is related of the Prophet ? He 
said : ‘Mine eyes sleep, but my heart does not sleep’.! So it 
is with all believers, according to their degrees. How glorious 
then is thy occupation, O man, and how splendid thy engage- 
ment! For the Master, noble, great, exalted, rich, praiseworthy, 
has recollected thee again and again: thee He singled out, to 
shower on thee His amplest bounty, when He guided thee to 
love Him, so that thou didst prefer Him, and He became thy 
ambition and desire, and the object of thy yearning. Nothing 
that thou possessest is due to men, for all that thou hast is a 
gift [from God]. This is the first sign of attaining to spiritual 
ease, that God should be the desire of His servants, God and 
none other. Now the sign of this is, that He preserves in thee 
that which He entrusted to thy heart—His recollection and His 
affection—making thee to feel how near He is, yearning over 
thee in His goodness, forgiving thee. Now cease in thee all 
motions of desire to attain or to draw near: one motion only 
remains, which stirs within thee gratitude for His favours, 
payment of His due, association with Him and no other, pleasure 
in secret converse with Him, joy in His service, and such worship 
as He in His will desired of thee, that He might show thee 
wherein His power dwells, and how various are His ordinances 
to thee, and that thou mightest understand of Him. At that 
moment thou feelest how near He is to thee, for thou art no 
more occupied with thy own motions, nor seekest thou any 
reward or recompense therefor, as so many pious servants [of 
God] have desired: thou labourest more than abundantly for 
God, Who generously created thee, and has used thee in the 
character of generous men. God is [our] help. 

This, then, is another answer to thy question, ‘ Does a man 
attain a state in which he no longer seeks to attain truthful- 


— 
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ness ۶ 1 This is the sign of those who do attain: do thou 
therefore understand it. Dost thou not know, disciple, that 
godliness, abstinence, patience, trust, fear, hope, respect, shame, 
love, yearning, intimacy, truthfulness and sincerity in all situ- 
ations, every fair and lovely characteristic—all these are stations 
dwelt in by those who work for God, (286) from which they 
depart to journey to others, until they have attained their 
desire, being near to their Master? Then what hast thou to 
do with recollecting any station in which thou hast dwelt, until 
such time as it brought thee to thy goal, if thou hast now attained, 
and obtained some part of thy quest ? For it is as though thou 
hast Him in sight: wherefore ever more and more do thou 
advance towards Him, constantly gazing on Him, and listening 
to Him with ears attentive ; for He is nearer to thee than thyself 
to thy soul. What then hast thou to do with recollecting truthful- 
ness, which is but one of the stations of the seekers 1 

And so, if now the door is opened, which was closed between 
thee and Him, if that veil is removed which once covered thy 
heart, if He has caused thee to feel Him near to thee, and has 
delighted thee with some degree of intimacy, then it may be 
that thou hast come to some part of thy request, and thy establish- 
ment is firm. But if thou, like certain other seekers, hast 
come no more to seek after truthfulness and like matters, because 
God’s nearness is so real to thee that thou art wholly occupied 
with Him, then this is the desire of those who possess the gnosis 
of God: do thou understand it, both in thyself and in others, 
and be not deceived as to the portion thou hast from thy Lord. 

Know, then, that those who have attained unto God, and 
are near to Him, who have in truth tasted the love of God, and 
obtained their portion from their King, their qualities are: 
godliness, abstinence, patience, sincerity, truthfulness, trust, 
confidence, love, yearning, intimacy, all fine characteristics, 
all the characteristics of theirs which cannot be described, 


1 See p. 53, n. 1. 
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together with that piety and generosity which they have made 
their abode. Ail this is with them, dwelling in their natures, 
hidden in their souls: nothing else find they good, for this is 
their food and their habitude. This they imposed on them- 
selves as a duty, and therein practised, until they became familiar 
with it: after they had attained, they no longer felt the per- 
formance and practice of this to be a labour, since it dwelt [in 
them] at every time and in every state—for this was their food— 
even as in the discharge of their religious duties they experienced 
neither heaviness nor exertion: (29a) so overwhelmed were 
their hearts by God’s preference and nearness. To practise 
this was no burden to them, and it entailed no preoccupation 
with outward acts: for service and outward acts only affect the 
outward members. Understand well this point. Thereafter 
their hearts were wholly oblivious—nay, they were wholly 
occupied with God : for God’s nearness overmastered them, and 
His love, the yearning after Him, and the fear of Him, reverence 
for Him, and respect. Understand therefore, O disciple, what 
I have set before thee, and meditate it well, and thou wilt find 
it clear and agreeable, if God wills. 

Summon now thy intellect, and concentrate thy purpose! : 
listen no more to knowledge, for thou hast turned away thy 
understanding from all that knowledge puts before thee. After 
this knowledge and this exposition, there no longer remains any 
excuse for thee, for the proof has been reiterated to thee. Act 
therefore in true sincerity unto God, that haply thou mayst be 
saved, and rejoice in the true knowledge of Him in this abode, 
fleetingly, before the [coming of the] eternal. Yea, and then 
will thy sorrow be perpetual, and thy anguish redoubled, and 
every spiritual state intensified many times above that which 
thou didst experience before the coming of gnosis and attainment. 

Now the verification of this may be found in God’s Book, 
and in the practice of His Prophet. God says: ‘So none fears 





1 Cf. Sarraj, Kitab al-Luma‘, p. 355, where this phrase is ascribed 
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God of His servants save those who know ’.! The Prophet said : 
‘I have most knowledge of God out of all of you, and of you all 
I fear Him the most ’.® He also said : ‘ If ye knew what I know, 
ye would laugh little and weep much, and ye would go forth 
on the highways boldly unto God ’.3 So lived the Prophet : 
and so lives every man who knows God truly ; though he be 
near to material things, in every state in which he dwells he is 
assisted by what he experiences therein, contrary to the use of 
other men. On this analogy then [understand it]: surely this is 
eloquent to him who understand and meditates. God is [our] 
help.” 

I said: “' When does a man become familiar with his 
Master’s decrees, and find satisfaction in His disposition and 
choice ? ” 

He replied : “ As to this matter, men are in two stations, so 
do thou understand. The first man only becomes familiar with 
his Master’s decrees (29b), in order so to perform His command 
as to attain His reward : this is good, and in it is great advantage ; 
but such a man rises and falls, now is patient now impatient, 
now pleased now angry, now crosses now reverts ; this indeed 
brings him to God’s reward and mercy, but only with trouble, 
hardship and labour. The second man becomes familiar with 
his Master’s decrees, and finds pleasure in His afflicting, being 
satisfied with His good disposition and choice, entirely and with- 
out reserve: for he is familiar with his Master and the recol- 
lection of Him, loving Him and cherishing Him, and being 
pleased and content with Him. Can the decree of the Beloved, O 
questioner, ever be a burden to the lover ? Will he not accept it 
with joy and delight? The story runs: ° Until he reckons 
affliction a blessing, and ease a misfortune ’.* In another story 
we are told: ° The booty of sincere believers is what they have 
been deprived of in this world °’. It is related that God in one 


1 Q. xxxv, 25. 2 Non-canonical. 
3 Bukhari, Kusif ch. 2. 4 Non-canonical. 
5 Non-canonical. 
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of His books revealed: ‘O all ye who turn lovingly unto Me! 
Ye shall not be harmed by what ye obtain of this world, for I 
am your fortress: and ye shall not be harmed by any man’s 
enmity, for I am your deliverance’. If a man stands thus 
with God in all states and situations, how can it be otherwise 
with him than as we have mentioned ? 

A certain man who knew God, and lived near to Him, has 
said: ‘These people, whose states we have been mentioning, 
are not satisfied that they should have to contend with affairs 
as they occur to them, and events as they come upon them, and 
then, when the events take charge of their hearts, find it necessary 
to be patient or pleased with them. In their case patience and 
pleasure are an appositive adjunct 1: having required of them- 
selves that they should be truly occupied with God, and wholly 
taken up with Him, they are not satisfied that passing events 
should contend with their recollection of God, and even equal 
it; ‘for God can overcome His affair’.2 Moreover, they are 
servants under God’s decree : only on the very rarest of occasions 
are they overcome, so that they need to confess their weakness 
to God, (30a) and ask Him for help.’ Marvel not, therefore, if 
thou seest aught of this in any of them; for so the Prophet 
said : ‘ Verily I am a man. O God, whomsoever I curse, let 
my curse be to him a mercy’. I heard a man who knew God 
say: “It is a proof of a man being strongly attached to his 
Master, and enjoying real experience of Him in nearness to 
Him, that he does not notice the varying conditions that pass 
in him: he looks at them with an inward eye, so that it seems 
as if they are befalling or happening to someone else’. This is 
the most perfect way of meeting changing conditions. Under- 
stand therefore this point, and meditate upon it, for it will 
bring thee to the knowledge of repose in God, if God wills. 

Repose in God, and tranquillity, are in proportion to the 
heart’s nearness. This is the explanation of the heart reposing 


1 The grammatical terms tabi“ and muddf are used. 
2 Q. xii, 21. 8 Ahmad ibn Hanbal, V, p. 294. 


A POINT WHICH PROVES WHAT WE HAVE SAID 65 


in God : that the heart loses all sense of material things, that the 
incitements of personal purpose are quiet, and that the mind is 
tranquil with God and unto God. Then it is that all matters 
pertaining to this world and the next, all deeds of piety and 
obedience, actually seek out the man, and attach themselves to 
him (for they have need of him), and join him ; or rather, they 
are joined with him : for he has turned himself from them, being 
satisfied with Him Who possesses them [all], so that they may 
be said to join him.? God says: ‘Is not God enough for His 
servant ۶ °? We are told that God revealed to Jesus: ‘Set 
Me within thee in the place where thy purpose is, and make Me 
thy treasure in Paradise’. It is related of the Prophet, on more 
than one authority, that he said: ° Whoso makes his purpose a 
single purpose, God suffices him for all his purposes’.® It is 
related that al-Fudayl ibn ‘Iyad said: ‘I do not wonder at the 
worship of an angel that has been brought near [to God], or of a 
prophet sent [by God], for it is God Who has given them the 
power to do this’. So it is with these people whose qualities 
we have mentioned. Now if a man judges God’s servants by 
himself and his own standard, or by themselves and their like, 
they always seem to him to be somewhat wanting: why then 
should he marvel, if he judges them by God’s standard, in accord- 
ance with His power and dispensation ? God is [our] help.” 
(306) 


A POINT WHICH PROVES WHAT WE HAVE SAID. 


I said: “ What sayest thou concerning the following ? 
There was a man who neither spoke, nor moved, nor did any- 
thing at all, without feeling that there was something required of 
him therein, and that there was somewhat wanting. Then a 
weariness and hardness [of heart] came upon him, whenever he 
obtained anything, or ate or drank aught, or in whatever state 
he chanced to be. Then he passed to a state in which he spoke, 


1 Sc. as good acts to be credited to him at the Judgment 
2 Q. xxxix, 37. 3 See p. 24, n. 1. 
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and moved about his business, closing and opening his hands, 
eating and drinking, without feeling any dismay, and without 
any sense of a demand being made on him, or of being in any 
way wanting, as was the case before.” 

He replied: “ This is an excellent question, so apply thy 
understanding to it: how great is the need for it in practising 
disciples! Know that the disciple who is seeking after truthful- 
ness acts in all his affairs in the fear of God, keeping watch over 
his heart, his purpose, and his members, and examining them. 
He concentrates his purpose, being afraid lest aught which 
concerns him not should enter into it, and being afraid of heedless- 
ness, lest his bodily motions as manifested in his external members 
cause him to be somewhat wanting, and lest the purposes which 
enter inwardly into his heart perturb his [single] purpose. Thus 
he frees himself from all such motions, even if they be right and 
proper: for his heart is overwhelmed by an urgent desire that 
his recollection [of God] shall be perpetual, and his purpose single. 
If he continues thus, his heart gains a quick understanding, and 
his thoughts become clear, and light lodges in his heart: he 
draws near to God, and God overwhelms his heart and purpose. 
Then he speaks, and his heart surges with the recollection of 
God: the love of God lurks deeply hidden in his inmost heart, 
cleaving to his mind, and never leaving it. Then his soul is 
joyfully busied with secret converse with God, and passionate 
study, and ardent talk. So he is, eating, or drinking, or sleep- 
ing.' in all his motions : for when God’s nearness takes possession 
of a man’s heart, it overwhelms all else, (31a) both the inward 
infiltrations of the purposes and the outward motions of the 
members. Therein that man continues, going or coming, taking 
or giving : there prevails in him the purpose which has ruled his 
mind, namely, the love of God and His nearness. 

Hast thou not marked, O disciple, how that sometimes the 
heart is subjected to a purpose connected with this world’s 


1 Probably we should add ‘ or waking ’. 
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affairs, and that it robs thee of everything, so that thy life becomes 
darkened, and thou forgettest all else but this, and even losest 
thy sleep over it? But God’s command is more suitable and 
proper for the intelligent man. In all that we have mentioned, 
a man is accompanied by divine protection, so that he is 
preserved from all shortcoming. Understand, therefore, O 
questioner, this that is set before thee, and meditate thereon, 
and it will profit thee, if God wills. 

And now do thou set what I have said to thee side by side 
with thy question. If it suffices thee, and if it is the sort of 
thing which thou hast lost or found, then thank God, and He 
will give thee an increase. Hidden not from the learned is this 
that is passing within thee, for there is no hypocrisy between the 
disciple and his master, if God wills. Truly I am an instructor 
of insight and wit, in this our time. God is [our] help.” 
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المربيدكيف تملّك قلبك ble‏ هما مناملدنيافيسلبك 
عن ڪل شئ حتی يكد رعليك العيش فتکون ساهیا إلا 
عن ذلك Go‏ تفقد النوم» فأمرالله عر وجل أحرى عنس 
nny er!‏ تدتما ذكرنا صحبت العبد من الله عرو 
Jo‏ العصمة فکان محفوظا من النقصانء فافهمآبهاالسانل 
مابلتی ليك or‏ ينفعك1 ن شاءالله JS‏ 
وبعد فأعرض ما ذكرت كت عل ما سألت عنه فان 
أجزاك وکان مافقدت وما وجدت من‌جنضس ماد كرت 
نا شگراننه تعالى بزیی لك » ولا fe pe‏ | لعلماء مايحرث 
عند ك فلیس بين المريس وبين معلمه راء إن شاء الله 
الى رات بمو ب بصيرجهسذ فى زماتنا هذا Hilal‏ 
تم كناب الصدق etl‏ لعارف أ فى سعيل ail sia)‏ 
ونفع بأنفاسه یلم عليه سلاماطيّبا مباركا فيه والحمد لله 
رصلواتهعل محمد و له وصحبه رسلم تسليماكشيراكتبه 
العم دالضعيف الفقیراسمعیل‌بن‌سودکین رفق الله به و 
del‏ بيد ه ورحمه ررحم Ah‏ وجمبع| لمسامین وصبنا 
ail‏ ونعمالوكيل 


۸۲ 


رهمّه وجوارجه بالمحاسبة فموجامع لهمّه حذ را من أن 
يدخ لق همه مالايعنيه حرام الغفلة فالحركاتق 
ا بجوارحه تنقصه والهمما لداخله عليه فى 
تابه OES‏ رهمّه فھوعنں دلك يتفرّغ Bho Keds‏ 
دکرت وا نکا نت ق حق وبحق ود لك لما غلب علىقلبه 
من‌مسته أن یگون دکره دائماوهمه bel,‏ ناذا دال 
ذلك تفطن قلبه وصفت فکرته وسکن| لنورقلده وفرب 
مناللّه SS‏ فخلب على لبه وهمّه نعند ذلك بتکلم و 
القلب يغلى Joy Fea cou‏ وق دكمنت فى سويداء 
قلبه محبّة الله تعالى ن لازمة للضميرلا تفارقه فمن 
oL‏ 
المطالعة الشجيّة والمحادثة الشهيّة وهکزایکون 
اڪله وشريه ونومه وكلحركا ته لأنّ قرب النّه SE‏ 
اذاتمكن تلب العبدغلب على ما سواه (۳۱) من باطن 
عوارض الهم ظا هرجرکات الجواريح فعند‌ها يكو نالعبر 
داهباوجا تیا واخزا ومعطيا والغا لب عله هماد ل ملك 
ضميره من محبّة الله عز وجل وقربه ۾ ألم ترنضك | Le‏ 
له ‌الهامش تذكر لله وجاى لله ومعطی 
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غيرطريق أنه تال من جعل له هتا واحد اكفاءا لله سا 
همومه » وروی‌عن|لفضل ن عیاض رجمه الا ال 
ماعجبت من‌عبا دة ملك مقرّب ولانی مرسل | كان ده 
عزوحل قواهر على ذلك » وهكزا "من ذكرناه من موم و 
lie‏ تهم فمن نظرالى Slee‏ تعالى dues‏ وفياسهةو 
نهم ومانشبههم فهم عنده فى موضع| لنقص آبدا 
فا دا نظراليهم بالله عزوجل وبقوته وتد ببره crated‏ 
دبا لتوفیق o‏ 

تدل‌علی‌ما دکرنا قلت نما تقول عبر 
اد تكلم Airs‏ یسلا طولب عليه 
ذلك ووجدالنمصان ولحفتهالفترة والقسوة ob‏ 
abs‏ وأكله وشریه ركذ لك وجميع أحوا له نم صا رال 
حال یکلم وبتحرك فا لامو رويقبض ویسط وبأكلر 
شرب ولا لستوحش ولايجد مطالبة ولایری نقصاصا 
كان يراه قبل» فقال هن مستْله حسنة فا فهمها, نما آحوج 
الصو پدین‌العمّال ليها ء اعلم نا لمر بدالطالب للصدق‌فهو 
عامل فی‌جمیع آموره بالمراقبة Jos jeas‏ بالقياءعلىقلبه 
له ناقص ف الاصل له bas‏ 
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Je gl‏ اله عليه وسم يقولإفى بشراللهمْ م دعوت 
عليه تاحعل دعاق عليه رحمة ء وسمعت بعض العلماء 
بالنهعرٌ وجل یقول | نّ من شدّة | تصال العبد بمولاه و 
وجده به ونزوله فى قربه لایجد طحم اختلا ف | لاحکا م 
بل يكون معه | لنظرا لخفت اليهاحتى كأ نهاعلى غيره أو 
بغيره نازلة, فهذاغاية من Bll‏ للاحکام فافهم هنا لمع 
وتدټره GB‏ يود يك ا ىعلم السكون الى اه عزوجل إن 
شاء eats‏ وا تما مكنا لسكون ا اث قال والاطما نينة 
على قد را لقترب من القلب؛ ومن شرح| لسكون الىاننه نحا 
نقرحش‌الاشیاء من | لقلب وسكون دواعى الهم وهدو” 

الضميرمع هو wil‏ تعالى فعنس داك تكون ا لامورين 

الد نیا والاخرة وأعمال البرٌوالطاعة طالبة Kall‏ ولاحقة 
به والیه محتاجة والبه اک اه میم وان 
عزف عنها واستغنی بما لکها فوصلت اليه » قال شمعز جل 
baby > Sela, aif if‏ آنا لله عزوحل‌آری 
ade ote‏ نزلنى LS cin‏ واجعلنی ذخرا 
لك فى معاد له ؛ ورویعن‌النی‌صل| له عليه و 


له موصول 


v4 


نعمة والرخاء مصيدبة » وقال فى خبراخرغنيمة الصل یقمن 
ما زوی‌عنهم من الں نیا» رروىعن الله عزوجل فى بعضما 
أنزل من ڪه أنه تال معشرا لمتوجهین ال بجی ما 
یضترکم مانا بكم من ال نيا اذاكنت لکمحصناومایضرکم 
من عا داكم | ذاكنت لکم سلما؛ فمنكان مع | لله عرو 
جل بهذه ا لاحوال فىالمواطن كيف يكون [ لاعلىنحوما 
دکراه » ولقں قال بعض | لعلہ)ء با لله dob SLs‏ 
منه | ڻا لموم الزی درا مض Youd) lel‏ یرضون‌من 
أنضهم أن نكون نقاوم الامورعندحلولها والاحراث 
عند نو زلهاحت OR‏ من‌قلوبهم نيحتاجون ن يصب 
عليها أ وبرضوا بها بل الصبروالرضالهم تا بح مضاف لأنهم 
طا لبوامن| نفسهم صححة الشغل JLS abl‏ والانفراد به 
فلم يرضواعس دلك أن تکون الامورالنا زلة بهم تقوم 
joi dies‏ تساويه وان غالب ع pay ol‏ 

هم عبید محكوم هم ران ea Bi‏ نیا لاوقات 
۱ لیملکهم حى بعر سرون له تعالى بالضعف ( ۳۰) ويس لونه 
العون فلا تعجب إن بدا لك من أحد منهم شئ من ذلك نھنا 
له تمکن 
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تجرؤون الى الله؛ Jey‏ حب ذلككان صل atl‏ عليه 
«olay,‏ وکن لك العارف با لله التربب من الاشياء موق 
ی کل حال يحل نیها بما یکون فیها بخلاف غیره من 
UI‏ ثم على هن !| لقياس وف هذا بلاغ لمن فم وټدبر 
وبإلله التوفبق. 

تلت متى يألف العبد أحكاء مولاه ولس ڪن فى تربره 
واختیاره فال الناس فى هذ اعلىمقا مين فافهم , فمنكان 
منهما مایا لف أحكام مولاه (æ)‏ ليقوم بأمره الذى Alay‏ 
الى وا به نذ لك حسن وفیه خرب رالا آن‌صاحبه يقوم 
a‏ ودصبرمرٌة ويجزع آخری وبرفی وسخط و یعبر و 
براجع لامرن لك ید یه الى ثواب الله ورجمته إلا أنه 
معي فى ids‏ ومکابده وا تما با لف الد أحكاء مولاه 
ولستعنب بلواه ولیسکن فى حسن تد بيره واختّياره بالكعة 
بلا تلکی‌من‌نفسه اذاکان الد الفا لمولاه ولذكره وهو 
له محبٌ واد وبه راض وعنه راض» فهل يكو نيما الساثل 
على المحبٌ مؤونة نیما حکم عليه محبوب هکیف ALS‏ 
ذلك بالسروروالنعيم هکذا تال ف الخبرجى يعد البلاء 
له Line‏ 
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وا لقلوب بعس ذلك داهلة بل‌هی با لله مشغولة SGN‏ 
sma‏ علا من فرب | Feat‏ وجل والمحبّة اله والشوق 
اليه والرهبة منه والتعظیم له والاحلال ؛ Lelet:‏ 
sind!‏ ییازان نون ار کمن ای ای 
شاءا دنه MS‏ 
تأحضرالآن عقلك واجمع همّك ولا شمع| 

وأنت عا زب القهم عن الذى Pe‏ اليك فلاعن رلك الأن 
بعرا لعلم والبيان بل قد تأر ت علہك الحججة ناعمل 
ف التختص الى اننهعزرجل لمك أن alos‏ نتقرعينك 
و و نعم نم ید وم 
حرنك ویشتن كربك وتزدا د كل حال كنت تحدهااضعاف 
ماكنت مو يو 
کناب الله عزوجل وسئّة ندیه Joo‏ الله عليه وس لقال 
Jo Seat‏ نما یخی له من‌عباده العلماء وثال 
Jeon‏ اله عليه وسم أنا E KESE‏ 
له خشية : Lob,‏ التدعليه Ley‏ لوتعلمون [l‏ علم 
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وجل والتشاغل به فتلاك بغيية العارفين hes South‏ و 
كن لك نانهمها من نفسك ومن غيرك ولاتنخدعن لنفسك 
من حظّاك من ريّك » واعلم أن لواصلين الى النّه عر وجل 
وأهل القرب منه الن ين قد ذا قواطعم محيّة الله تال 
بالحقيقة وظفروا بحظهم من مليكهم فمن‌صفا تهم أن 
الورع وا لزهد والصبر والاخلاص والصدق والتوكل 
رالثقة والمحبة والشوق والا ض والاخلاق الجم ل وبا 
لم يمكن أن بوصف من خلا قهم وما استوطنوه من البرو 
الكرم نذ لك كرّه معهم رساك ن فى طبعهم رمخ ف 
سرأئرهم لایحسنون غیره للانه غذا وهم oles‏ دم لانم 
lars‏ ذلك عل ىأ نفسهم فرضا وعملوا فيه حت ىأ لفو فلم 
يكن علمهم بعد الصو ل كلفة SLI‏ والعمل به اذا 
حل وق تكل حال لان ذلك غذ ام كما ليس لهم ف اداء 
الفرائض قل ولاعلاج (0) وذلك لماغلب على قلوبهم 
من الأثة لله ع وجل والقرب منه فهم عاملون به بلم H‏ 
بل بلا تشاغل بالاعمالالظا هر لأنالخدمة وا لاغما ل 
الظاهرة انما lel ole fe pat‏ رح فافهم هذاا لموضع 
له وساکنا lacey ab‏ 
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علامة ا لواصلین فافهمها ء أماعلمت أيّها لمر أن الورع 
والزهس والصبروالتوكل والخوف والرجاء والمراقبة Lolly‏ 
والمحبّة والشوق والانس وا لصدق ف المواطن وا لاخلاص 
فیها وكل خلق حسن جميل| Lin Pls‏ زل نزلها الحمّال لله 
عرجل( ») م ارتحلوامنها se le SI‏ ولو ای 
من قوب سین هم » فما آنت 255 لمزل ال ی نزاتهحق 
أوصلك الى بختكت إن كنت واصلاظا فرا His ary‏ 
من مطلوبك فان تك نك مشاهده نحليه الأن نازد د YB‏ 
والیه فأدم النظروأصغ اليه بالاذان الواعية فإنه اقرب 
اليك منك الى نفسك فما أنت الان وذکرالصدق وا ما 
هومنزل من مناز ل الطامين 

وبعد فان‌کان تن فتح لكا لباب الذی قد كان 
بينك وينه مخلقا وكشف عن تلبك السترالزى كان 
عليه مرخ فأوجدك قريه ولاطفك ببعض|لتأ شرنصا ك 
أن تكون قر صرت الى بعض سولك تقر قرارك » ون 
كنت أنت وغبرك من لطالبینا نما فقد ت وجودمطا لبة 
الصدق وها آشبا هه من الامورمن وحود ك a‏ اشع 
مله أ لمنا 


vE 


دکرا نید دذكرفخصك نأجزل لك العطيّة اد ذ لكعلمجته 
ناشرته نکان هوبفيتك ومراد ك ونتهی رغبتك ولس 
منك Ge‏ تملکه للحباد ولکنها موهبة ره‌اول أعلام 
الوصول الى الراحة أن یکون الله مراد ا لعبا د لاغيره » و 
منعلامة ذلك أن يكون هوالحا فظعليك ما استودع 
قلبك من ذكره ومودٌ ته وأوجر ك من قربه وتحطؤعليك 
ببزه فسامحك الان فسقطت عنك حركات الطلب للظفرأو 
التقرّب إلاحركة تهیج منك الأن شکرا له عل ىأياديه 
وإيجابالحقّه وألفة له عی‌غیره والتنتم بمناجا ته Aly‏ 
خدمته وما أراد فيك من تعد ه بمشيئته ليريك موضع 
یں رنه واختلان أحكامه he‏ لتفقه عنه وأنت ؤذلك 
واجد لقریه وغيرمتشاغل بحرا تك VY‏ منه Lele‏ 
ale‏ وثوابا كما آراد | لعبا د والزها كن تعمل نله تعالی 
حا وکرما لأنه خلقك كرما واستعملت VEL‏ ق الكرماء 
و با له | لتوفیق 

وهنا الان جواب لك اخرعلی مسا لتك حبن قلت هل 
Sal nes‏ حال یفقد مطالبة الصدق من نفسه وى 
ob‏ النمرب له اوالفة aE‏ لبا 


۷۳ 


نهم يرون لأنسهم ها هنا نعلا : هیهات اذاصد قوا و 
أخلصوا طلبوا ا لجزاء من | نع So Sey‏ ذلك ود لك 
مبلغهممن العلم وا لهمعند اه تعالى خيركبير. (JG):‏ و 
أذكرلك مقاما خرف عرض نفسك وغيركعليه مشن تراه 
من لعبین يشيرا ى | لمعرفة وا A E ECE P‏ 
ان كنت قد شربت بكأس المعرفة باه تعالى ALE‏ 
الله بصفاء لكين عل با سبو لك دوه والعدم حیت 
آرادك قل أن ترسه ركان لك عا لما قبل أن تعرفه وذكرك 
قبل أن تذكره وأحبّك قبل أن تحبّه فهاج منك الات 
الشكرله ع ىأياد يه فألزمت لبك المحبّة على أياديه 
ag 5b‏ وارتاحت cal ba Mle‏ قریه فصرت OV‏ 
اليه تأوی وق قربه سکن LU Woe‏ عنك ولا تفقده 
داهباوجائیارم«) وقائما وقاعدا وبقظا نا ورا تدا وعلوكل 
Lal Sle‏ سمعت مایز کرعن oe gt‏ الله عليه وسلم 
حين يقول تنام عینای ولاينام قلبى» وکن لك الممنون على 
أقدارهم نما أعظم شأنك nel a‏ وأجل‌خطبك | د 
كان السيّد الكريه الكيرا لمتعالى الغنيت الحمين دکراه 
له المتعال 


۷۳ 


تسم الشكور١‏ *) Sloe ls‏ عجب وعج ب کل متعحب 
ولاعجب اذكان السيّ د الكرم يفعل مایریں ولكن موضع 
العجب يلزم العبيد من‌شکره لعبيده الامرالزی بر آهم به 
رد لهم علیه وا ستعملهم به وحفظ علیهم ثم أحبّهم عليه و 
نسبه البهم نعلا ثم كتبه لهم فى المقبول TB‏ به له 
بم وعدهمعليه الحزاء نهنا البرٌالان من‌الکریم لاتقف 
عليه العباد ب لتحتّرئيه العقول 

هيهات أيها ا لسائل rll‏ استیقظ من طول من ه 
الرقدة ا شا هذه أسماء علقها علیهم نهم فاعلون وامود 
سبها الیهم وما ظنه إلا له والتوفیق به والضعة منه فى 
صضنحته التی تفرد با نشائهاو] LI US loo‏ شاء وهوالفعال 
لمایریدالنی يصيب برحمته من لیشاء , وا لعقلاءعرا لله 
leur Jerse‏ يتلقون الامور على هذا ا لوصف الشرح 
وبرجعون ف الاشياء اليه وبرونها منه سبحا نه a Y‏ 
كان بد وها وعليه تمامها فهوالقائم بهاوا ليه مرجعها 
وله الامرمن قبل :ومن بعد لا لها لخلق وا لا مير 
تبارك الله رت الحا كيين » وأما الضعفاء منالخلق 
vita‏ 


vi 


ذكرناها فأنضيت منها الى لراحة والسكون والاطما نينة 
فأ نت محاط با لعصمة وماضعلى سبل لاستقامة والح 
البيضاء التى توردك علی| لله ع وجل نهنيئًا لك Abby‏ الله 
نيك فأنت من أمرك على بصيرة ؛ وا نكنت قر باشريتا لصن 
وعملت ىكل مقا م البرّبقد رطاقتك وما أذنالله تعال 
لك وعاينت الامورنسىأن يكو ن الله قد راك وي دأبليت 
يما بينك وبيينه be‏ لرغبتك ف التقرّب اليه فصخ 
اليه انتقارك cade ne‏ أنه لابن لك منه فأ OE‏ 
بين يديه فس ىأنيكون قد راك فى بعضالارقات 
اليه Loli‏ راغبا ية صحيحة وعزء صادق علم أنك لا 
تمل ولاتبرح من| oped‏ له دون بلوع مناك فجادلك ببره 
وأعطاك بعض الاملمنه بلجزب تلبك اليه جين بة 
فأسكنه الیتین وأشرف به على BEV‏ فسهل Ale‏ 
عنس ذلك العسيروألان لك من نفسك الصعب الن لول 
NG WI pelo‏ فقزفرارك وقامت حياتك و 
طاب عشك فبن لك تمرف السيّد لکریم الذ ی لا 
تنقصه المواهب ولاينغد نا تله لاه ا ليرا لرحم اليف 


Va 


بالعالم اذا ركن الى الد نيا أن أنزع حلاوة مناجا ته SU‏ 
من صد رہ وأن أدعه ی ال نياحيرا ناء وف خبراخرا رامد 
LOI‏ دنا بعد العلم والمعرفة والعلم بالبصيرة يقول 
الله عر وجل لجبريل عليه السلام انزع حلاوة مناجاته اياى 
عن صنو رود ءا من لن ص L E‏ ىوان 
الع الشافىناته يبدأ بالصدق ASSL SLC)‏ 
أخلاقالصدق ثم يعمل فى ذلك ما شاء ء ene Joi‏ 
الكرامة بعد ذلك فيعطيه الله تعالى مالم يرجه ويدتسبه 
crv)‏ وهكناعامّة البدلاء GY‏ تيهم الأيات عو 
امن بعد العمل وی الجهد وأكثرما لم يحت بوا 

تاهم الله ال سیم شمه 
من اطلععلىا لقوم وقيل له [ نك منهم نعمل بعد أن أخبر 
بذ لك » ومنهم من يحرف نفسه ولا یعرف عيره » ومنهم 
من يعرف الجميع بأسما هم وقبائلهم 

5 بإن كنت أيها السائ لعن الصدق وشرحالطريق 
تدعمات ی Goad‏ ماد کر: تە لك من لعلم رب شرت‌هز؛ 
المنازل وفزلت هذه المراحل وقطعت هن هالاسبابالتى 
له الصالحات له رحوه عله صدق 


44 


فمنهم من یبدآه الله JLS‏ بالنحمة والميّة والموهبة يهب 
E‏ 0 
بالمننالكثيرة فاذا تمكن الروح فى قلبه واستعن اعمال 
الصا لحه حمل عليه بعد ذلك البلاء وا لاختباروامصاف 
والضیّاء وا وا لش ة نحم شم deg‏ منه الحلاوة الى 
كان يجدها والنشا طف Jas SUI‏ عليه | لطاعة بها 
ويجد امرارة بعد الحلاوة والكسل بعد النشاط والکرد 
بعد الصفاء رذلك ALJ‏ البلوى والاختبارفتعتريةالفترة, 
فإ نجاهد ا col rer‏ المكرره صارالمجدالراحة 
والبلوغ وأضعف palila‏ وبإطناء رهڪذا بروی 
ف الحديث إن لكل شرّة نترة فمنكاات فترته الى سدّة 
فقد نجارمنكانت فكرته الى بد عه فقد هلك : Soe.‏ 
Lol!‏ يق رضى النّهعنه طون لمن مات TUNG‏ بدو 
الاسلام وشرته ؛ وبروی لالح یٹ ان انثهعز Jes‏ 
pews‏ بل عليه السلام فیقول | قبضحلاوة الطاعة مس 
تلب عبدی زان تأسّف عليها فررٌ هاعلره رزده والافرید٩‏ 
ery‏ ق‌حدیث اخران الله عزوجل يقول | ق أدذمااضع 


JA 


الحكماء إنّ دون كل iiey‏ فمن bed‏ رکو بها أفضت به 
الى الراحة ومن هاله ركوب العقبة فلم يرقها SOP‏ 

قلت فلا بل من هنا البلوی والاختمارتال لابن منه Bh‏ 
عبد رفع الق se abl‏ وجل من اهل المعرفة باشمعز 
Je‏ تدصح الخبرعن الصا الله عليه وس هل 
من اشد ا لناس بلاء قال الانبياء ثم الصالحون نم الامشل 
تالامثل» feral fon‏ سب دینه فانک وا نەقوة 
شد دعليه البلاء وإنكان قايمانه ضعف خقف عليه 
٠ SI‏ نبا عليهم لژ م باداهم الحؤّع رجل بكرامة 
الربالة زبشر بشرهم بالنبوة تحمل عليهم الب ء فاحتملوا 
البلاء بفدرالكرامة لت ىأكرمهم بهاحی راصهم بالبلاء 
وتفقّهوافيه وبه صبروا لله عر وجل حتى نصرواء Sages‏ 
عامت لهم الرغبة فى ثواب الله عر وجل الى وعد هم و 
الرهبه من‌عقابه الزى به تواعنهم فصبروا شه تعای ر 
اخحلصوا wer‏ قوا نشكرا اذه و 
على الخليقة فجعلهم علماء يقتدى بهم وأسکن لیقین 
لوبهم: )0( نم امومنین بعد SONS‏ وجهین, 
له اتص فا لاصل عله إلى ته البلی 


yv 


الجيوش نم أداله الله Si‏ من أعدائه وأغرقهم أجمعين 
وهنا يوسف عليه السّلامحين أخبرالله تعالمعنه أنه 
dh‏ ف الجت دہ سم يباع کمن بخ درا هم معد رد وکا نو 
ییامام مرت اب ست فتن با 
peal‏ سجن لكين لکش :2 | نظرکیف ادا له الله 
hears) ILS‏ آخوته : ت أخرجهم اش تاه را 
وجعله على خزا تن الارضء وگن لك الانجياء AN‏ دک هر 
الله عزرجل‌علبهم السلام وف هنا بلاغ لمنفهم عن الله 
Jes je‏ وعن‌العلماء لاد لاء علا لطريق الى الله عر وجل 
وهزاعمرنالخطاب oa‏ اله عنه وماروى عنه 
أنه ما سلك طربقا قط | لا سلك الشيطان طربقاغیرها و 
قال تا لشیطان ليفرّمن جيب ر عمروقدکا ن بالامس من 
اللات والعزى ف امورترضى الشيطان » فانظركيف أخلص 
db ai‏ وصثٌق إ نكان منه الىد و وباطله ؛ ورری عن 
ثابت البنانى رحمة انه عليه أنه فا لک بدت القران 
عشرين سنه cond‏ به عشرين سنة » وال بعض الحكها 
إن القوم لم يزالوا Gyan‏ الصبرحق صارعسلا » Pr‏ 
مله البلی له الزى عله lyan‏ 


11 


جاء النصركيف دخل Lode‏ له عليه وسآم فقتل و 
من من شاء شم نشرجندها با لمغفرة فانزل اه عزوجل 
EWES]‏ میت يعفر لك نله Sap ABU‏ 
YEG Ags‏ 

وهناموسى صل الله عليه وسلم ومنزاته عنراللّه 
فانظرالمعظيم بلاثه حین‌حملت به أمّه كيف ذبحت 
النساء وئتل الولدان نى طلب موسىعليه السلام نرجح 
بلاوه على الخليقة شم ابرا شه عز وجل عنه نقال تأصبح 
GE LG‏ وتال ت الملا تون 
BOIS‏ )3 لت Geen ONG‏ 
WETS BE‏ رت SS GSS‏ ماَلظَالِيِينَ؛ ثم 
|انظرايّها المریدا لطالب للوصول ال یکرا مة Jael‏ 
بالتوا نى والتفريط ألم يبلخك أ موسی عليه السلا ملم 
يصلالىامرأته حتى ری لغنم وخ م عشرسنی نله أرسلر 
الله تعالى وکلمه وأظهريرهانه فقا للا تَا قا 65 
مع ڪماا سم وى فحن فال لهما لتخا قا هلخا فا 
ألم يجعل لهما أية فى عضا فظهرا عل كيد السحرة وهزما 
ab Wadi at‏ الوصول تله عصی 


4a 


يتعبّد جبل‌حرء | Dah Aol‏ يروى آ النی‌صلی 
الله عليه وسل ہکان یحرس ویحفظ من عد وه حتى نزلت هن" 
الاية Daa‏ من لاس نن الحرس Jeus‏ 
alesse Jos jeu!‏ يعصمه فأيقن وسکن صل 
اه عليه وسم وکن لك المؤمنون يأ تم ليقين بىرالضعف 
وكن لك النی‌صل ی ده عليه وسلمكان یخرج ال لخاربالجبل 
الذى یقال له ٹور ويخ هو |y‏ بوبکرا لصد يق رض النه 
عند ثم یخرجان الى المدينة ها ریین ف السّروهنا CELE‏ 
وقت البلوی‌من dtl‏ تعالى له ا ذكان عليه السلام فى مقام 
الصيروا لمجا هد تم من بعد ماصار الى doy rel‏ عليه 
السلام تخزوه قريش يوم وقعة أحد نتقتل أصحابه ویر 
رباعيّته عليه الشلام وتدئى Ages‏ افلا تری ان الهوی 
( #) والمحنة لازمة له وللموّمنين طالبة لهم »ثم AS}‏ 
صق ننه علنه hens‏ یح هو و أصحابه فيه ل rts‏ 
الهدى يريد العمرة فتمنعه تراش من دخول م ةحق 
اضطرب لاس فاحل با لموضع ال ی ved! coud‏ يبية رچ 
ولم يدخل See all‏ انظرالآن حين انقضت Oe‏ البلاءو 


مله ob los‏ وند‌ما 


عرب 


ف = te‏ سر وام وس دسو BS‏ رو 
ALL‏ موجود تال SW bl‏ وا بت جا هل اننا نه ریشم 
ل سب و نله لمع ape‏ ۱ ¢ ونال عر وجل وعداننه 
آذ | 2 Nice‏ 97 2 ل 


peas Ged‏ ا ا 


۱ gA KE Soc KKE Si 
یله لیم هم ینب مد خوفهم‎ : SA هم ماز ىأ‎ 


a 


و کون B53‏ وقالع وجل 


ور و و a > Vi HIR EK:‏ 
ونريل أن نمی علا دين استضیفوانی| I‏ 
> وم س و ور هرهم و مس هم و aIL‏ 


الوار: ات وحن هم نی لا ض HI‏ 
تال و م CLI‏ هدوت با مرا لَتَاصبروًا 
olivo‏ المجاهدة للنفنوس و 
بذلا لجهد ف Grd‏ شم ان المعونة من لنّه SE‏ من 
بعد ك وا CULO RET Cos‏ یا لسخن» تا ن 
ری الله عنهما فى لفسيرسوره ab‏ قال معنی طه يارجل 
لفان ال EUSA Ee‏ قال 
لتعنی بد ؛ أفلا ترى أنه حين فا رل عليه ولا 
douse‏ شکراحتی تومت قد ا Wan SG,‏ فأ مره 
baal‏ وقد روى أن النبمصق الله عليه وسلّم كان 


مله تا قصق الاصل لله ولا 


1۳ 


علسه حین تام له من كل مقام عاناه وكا بده لنّه تعا ی التماس 
ola,‏ عوضامكانه من ا لخیرفتخشرت عند ذلك أخلا قّه و 
dnb jal‏ وشت نفسه وانتعشعقله وسكنه نور 
الحق فا لفه ونفرعنه الهوی وطفئت ظلمته فصا رعند 
دك adel Gund‏ طبعا له چ ond‏ ولا یلك ۷ 
ایا ولا سکن المعيره واكتنفته | لعصمه من ريه فضعف 
عند ذل ككيد عد رّه bey‏ رمخلویاحین ماتت دواعیه من 
الياطل وکل سلاحه بمو تالهوى وانقیا دا لش wine‏ 
wales‏ بأخلاق المرحومين ؛ قال deal‏ ذكره حي نأخير 
عن وسف عليه السلام SEY ÁTS,‏ بش إل 
مارچم 55 فا نفس الانبياء والصد يقين عله السّلام 
مرجومة معصومه وگن ككل مؤمن عل حصب نو ايمانه 
فسقطت عند شعن | لعبد معاناة الصدق وثقلالعمل 
به نصارعاملا بالصد ق الذى ذكرناه wal pel‏ 
بلامونة بلصارذلك نعیما وغذاء إن تركه توش من تركه 
وتفرع من‌فقده فصا رالصد ق وأخلاقه صفة له لايحسن 
غيرهاحقكأنه لم بزل ءكذلك ومصداق ذلك فالكتاب 
ab‏ وهں‌ت لله تحسن لله تالف که تسكن شه معاية 


ول 


الذیبروی ان lo)‏ حفت بالمكاره وحفت الناريالشهوا“ 
وبروى فى خبراخرا Plo‏ ثقیل مری ون الب طلخفیف 

وء والنفس محبولة tou‏ هذه ال اروالسکون الیها 

يحب الدعة والراحة فیهاوالحق راتباعه وا لعمل به د 
الصدق وأخلا قه AAG‏ هوخلان محبوب النفس فاذا 
عقل لمدعن اده Shs‏ وفهم مادعا اليه من العزوف عن هه 
الذارالفانية والرغبه فى الدارالبا A‏ حمل عند ذ لاك 
نفسه على احتمال! لمكاره من ركوب طردق‌الصد ق وعزم 
على بذل المجهود وصبربته تعالى وكا بس نفسه واستعان 
باه bs SLs‏ | لله تعالى اليه راغبا فیما لدیه حریصا 
yi fe‏ برضه te el o‏ وعونه فسهل 
عليه العسيرمماا سعصب من نفسه وأبدله بالمراسة 

حلاوة did Ja‏ وبالخشونة ليناودعة ( «) فسهمل 
علبه قيام اليل وصارت المناجاة abi‏ تعالى وا لخلوة رخرمته 
له Low‏ بیں شن 5 المكابدة وصارالصيام والظماً ف 
لهواجرخفیفا عليه حين دات he‏ وبة مارجا من روح | نله 
تعالى ون عاقبته NIG‏ تب لت وسهلت VAG SIV‏ 


له عاد 


{i 


1 4 م 997 و رس 


ما أخنى لهم من درق آعین ؛ ويقال ered‏ فيحطون ما 
لاعين رت RE ES‏ وهکن| 
کل قوم على قدا رهم ؛ ومنهم من لا تنقض یکرامته من ثواب 
لله تعالى ومن النعيم فى الجنان ومنهم من لا تنقضی‌کرامته 
من نه تعالى (۶) والزيادة من بره والنظراليه ؛ وق دصح 
الخبرعنالنجىصل اله عليه وسلمأ نه تال[ ن آدی‌آهز 
Red‏ منزلة من ينظرفى ملکه ألفىعام lashes,‏ ه ڪما 
يرى أدناه ؛ نس ينال ره ال بل لب 
certo‏ ومحال‌آن یکونوا هولاء سواء اء وكان علمهم قالدنيا 
سواء » تال جل دکره ولقن LES‏ عم am‏ ای 
بعض فلم يمع التفضل عل الخلق إلا بفضل gole‏ با لله 
تعالى والمعرفة به قد رهذا الأناس SW‏ 
الدنیا والاخرة وبالنه التوثبق 

قلت فهل یصیرا لحبد الى حا ل يفقد مطالبة الست 

من نضسه ويسقطعنه مونة الاعمال وأ الا لاخلاص 
ومونة | لصبرویکون عاملابالصدق فأخل ممما ذكرت 
JAE tool,‏ ولاتعب قال د نعم ألم سمع الحر يث 


له دصر ah‏ فاحا 


tj. 


الظاهرة والباطنة؛ فهناظاهرالا نس الذى يمكن أن يذكر 
وما بقی من مقامات الا اکن واعزمن أن کون ن کتاب 
لا أن يجرى منه شی عندالمناکرة مع أهله وبا نله لتوفیق 

واعلم أيها السائل‌عنالصدق وشرحه أن الن وذکرنه 
لك انما هوظا هر لصدق وا لصبروا لاخللاص ال ی لا یسم 
الناس‌جهله ولا ترك العمل به lyr ASE‏ 
الطالبين لسلوك سبيل النجاة ومنالنااس‌من لایکون له 
عند الله تعالى لاهن | العلم الا هروا لعمل الظاه ضفْعل 
Gary ASS‏ ثيه فيؤد يه ذلك الى رحمة اه MS‏ و 
ثوابه وله عند all‏ خبرکنیر» ومن لناس‌من بصدق فى 
هذه المقامات الی‌دکراها nel,‏ 954 ذ لك ف 
عاجل الد نيا الىالمقام الرفيع والحلم اه والممقاء الثرمف 
فيصيرالى الرويح والراحة والنعمة دمعرفة الله عزوجل و 
الظفربقرب النّه تعالى والوصول الى المنزلة الشريفة التى 
یدق وصفها وشرحها؛ وقال aw‏ العلماء با لله تعالى إن 
الله یکرم أولياءه بكرامة لايظ لع عليها العبادلافى الدنيا 

3 الل‎ D 


ولاف الآخرة » ألم تسمع لقول اله عزوجل فلا تعلم تفش 


a4 


أنه تا ل ما نظرت الى شوع قط | لا كان abl‏ تعالى قرب الت 
منه ؛ ومن صفات المستاً نس أن يكون متبرّما بالأهل و 
الخليقة كلهم مستعن باللخلوة وا لوح وبکون ژالبیت 
المظلم legate‏ بالمصباح اذاراه بل يجيف يابە ولسىل ستره 
وتواحد AW‏ ويألف ترب مليكه نركون به أنيساء مناه 
Lar‏ ویکون متفرغامن‌طارق يطرقه ینقص عليه 
وال اتاد ای و 
عليه ق‌صلا ته ويتثائل تلقاء الخلق ویملهم ویکون 
an‏ ومجالستهم عليه غراما وضارا ناداجته اللیل 
رامت لبون رھدا الات وسكت دا الاشياء 
خلاعنس دلك ببشه نهاج شحوه وتصاعدت[نفاسه‌وطال 
a‏ لموعود من مأموله وماقدغناه من فوائده 
وألطافه rie ais‏ ذلك سعض سوله وض بعض أُوطا ره 
Ox)‏ وك لك المسّأ نس تذ هب عنه الوحشة فى المواطن 
التی‌یفزع يها الناسفيستوى عند هالحمران والخراب و 
القفاروالجماعة وا لوحدء ولك للزى استولى عليه من 
ترب اله عزرجل وعن وية ذكره وبغلب ماسوا هم العواض 


۵۸ 


ینظرای‌ما اشتاق اليه المشتاق؛ وبروىعن عبن لواحن بن 
زیدالبصری رحمه الله تعال‌آنه ool Vb‏ 
اللەعنەورحمە أما تشتا lg‏ تعالى تال SLSLIN‏ 
eI‏ فاذ اكان الغائب شاهدا فال من تشتاق ne J‏ 
الواحد سقطا لوق ۰ وروی‌عن داودالطاق رحمه adi‏ 
Ao‏ لمسلمین ( ۲۳) ال ین أجمعوا على صل قه 
وعدالته قال أيضا انما JU SWIG‏ بعض العلماء 
رحمه الله وا تما تا لوا هذا من‌حقا قا لوحود لقرب الله عر 
Jes‏ 6 نهم معه اذکان شاهدلابخغب ود لك مر الله 
تعالى نسكين ونطمين ررحمة وراحة عجلها لهم ف Lil‏ 
والاذما ای وص لا لبهم مان عوجل من قرية 
نمنعلامة Ed‏ ض باه تعالى وبقربه أن يكون 
vel‏ لذكراشٌ عزرجلٌ فى قلبه واجرا لتریه منه لایفقده 
Ke‏ حال د كل وقت وکل موطن و یکون دهع وجل 
وقریه السابق ليه قبل LEV‏ وذ لك اذا سكن تلبه نور 
قرب الله تعالى منه فيه ينظرالى ا لاشياء وبه بستدل‌علی 
الاشیاء » وهکذا يروىعنءامرين عبدانّه رضىاللّه عنه 


Av 


أنه يراه الحذروالفرق والخشية » ومن كان مقا مه Ard‏ 
أدركه منحقا تق قرب الله تعالی‌حبن عل م أنه براه| لفرح و 
السروروالنعيم والمسارعة فطلب رضا ء والقربه ليرا ه 
el Loli‏ يريد القربة اليه والمبا لغه فى محّته؛ والصار 
ؤوثت بلواه ومصیبته ومایتحمّله لسیّده مما يقرّبه من 
ٹوا به حين سمع Jos Feat‏ يقول | دنه ما سَابرین 
رتال تال ضوز بش رک فنك خن عليه 
ts use‏ معا dod‏ الصمولحتمال مونته» وگن لك هل 
کل مقام عبد واا ننه تعالىعلىالقربة ودلك حين أيقنواوهم 
ill‏ لا یک دون یصلون ولايرجعون » راما العامة من 
i BL‏ عملواعلىما انتهى HAI Voted‏ 
رجاء ضعیف نخلطوا ولم يحقّقوا 

فمرصد الاش مايروىعنعروة بن الزبي ررحمة 
ait!‏ عليه أنه خطب الی‌عبد انه بنعمررضىا نله عنهماابنته 
وهويطوف ببیت انه الحرام فلم يجبه ا بنعمرولم برد عليه 
جوا با شم لقیه عبد | لته بعد د لك فقال له | SHAS‏ 
الطواف ونحن نتختل الله بي نأعينناء فالمستاً نكا نّه 
ان 


۵" 


تحد Boles‏ |دکان نی دا رالبلوى فقد طا لت علیه لیام 
یال آن يخرج منالدنيا sulle Y JeLLe‏ يرضى 
ولاه فهنا بعضمايمكن ذکره منصفا تالمشتاقين و 
مابقىمن نعتهم أكثروبااه التوفيق 

اب ثم الصدق ف الأضس باه تحال ويذكره وقريه, 
تال بعض الحكماء الان با دنه جل ثناؤه asi‏ وأعن ب من 
الوق لان VOSGES‏ بدنه وبين ننه تعالى مسا فة 
خفيفة AW‏ شوقه والمستا نس أقرب من | له عر وجل 
ومکذا روی‌عن‌النی‌صلی | نله عليه وسلّرحي نأناجبريل 
عليه السلام فی‌صورة رجل فسا له عنالاسلام والايما ثم 
سأ yea)‏ الاحسان فقال be gla‏ انه عليه وسلّم تعبد 
اش هكاك تراه فإ ن لم تكن تراه نا ته يراك فقال له صد قت؛ 
وروىعنالنجى al Je‏ عليه وسلم أنه قال لابن‌عمر 
رضى الله عنه رانك تراه فان لم تكن تراه SP‏ 
(a) Aly‏ وا نْمادلّه على قرب الله عزوجل وقيامه عليه 
رمن قرب الله تعالى تستخرج حقائق الامورفى كلٌمقام ؛ 
فمن‌کان مقامه الخوف أدركه من قرب اه تعالمحين علم 
له نائص ف الاصل مله IVI,‏ 


۵۵ 


قد برح فى وطا لعل الانتظارثم يخرمغشياعليه فلايزال 
go WI‏ يحرك لصلاة الصبح؛ (SE)‏ وکا ن الحارٹ بن 

net‏ رحمه الله بقول اذا أصبح أصبحت ونفسى وقلومصي 
على حبك sate‏ ومشتاق ال ىلقائك Jes‏ بذ لك قب لأن 
sal‏ سوادا لليل SE‏ سی قال مثل ذلك فلم يزل على 
مثل هنا الحال سين سنة crr)‏ فالمشتاق الما شه تعالل 
هوالمتيرم بالں نیا والبقاء فيها رهومحبٌ للموت وانقضاء 
المنٌ: والاجل» ومن علامته التو خش من الخلق ولزوم 
العزلة والانفراد بالوحس: ومن شأ نهالقلق والحنين و 

الحزن والنحيب والكمد والغضة المنكسرة فا لصدر 
لسن ة الشغف والكلف والهذ يان بذ كرالمجوب CLM‏ 
اليه والفكرة الصافية بهیجان الهمّة وجولان الروح فى 

الغيوب لطلب اللقاء وا لبهت والد هش والحيرة عند توم 
الظفربا لامل‌من‌المامول‌وسا ن حظه من ا لد نیا والاخرة 
AY‏ منهواليه مشتاق نعم نم يعارضه GAIM‏ 
الذى هو لخو ن أنه لا بصل الى محبوبه ویخا ف آن‌شطم 
به دوټه ویحال بينه وبدنه ویحجب عنه ثم يخاف أن 


۵ ۶ 


صفات الراضعن من طاهرما أمكن أن يذكرمثله ىكتاب و 
RL‏ من صفا ته Real‏ ربا له التوفیق 

باب ثم الصدق ف الشوق الى انه عر Ser‏ روی‌عن 
bast‏ الث عليه وسلّم أن کان يقول فى دعائه الله 
إف سا لك sali‏ بعد الموت والنظرالى وجهك و 
الوق ال BWI‏ ورویعن ال رداء رضی| له عنه أنه 
كا نيقول [حبٍ الموت اشتیا قا الى ری » وروی عن حزلفه 
ری اينه عنه أنه JU‏ عند الوت جیب جاء على VASE‏ 
افلح من ندم؛ وروی‌عن شهرین‌حوشب lt heeds‏ عنه 
أنه قال أخن ت معا ذد tl pe‏ عنه قرحة نق‌حلته فقال 
اخنقخنقك نوعترتك إفى أحتك (SL).‏ وكا نعلى Sty‏ 
المدائی رجمه الله يقوم اذاه أت العيون فینادی بت 
| لهمحزون یامن اشتغلت تلوب علقه عنه بما يحقبهعند 
لقائه ند ماويامن سهت قلو ب عباده عن‌الاشتیا ق‌البه اد 
كانت أياديه اليه م قبل محرفتهم به شنم یبک‌حتی تبکی 
لبکا as‏ جيرته نم ينادى ليت شعرى سید ی HI‏ حسنی 
ابعشنى see‏ الىحسن وعد ك رأنت املسم آن الشوق 
له Jull‏ 


er 


أوقات وخطرات علی‌قدرایما نهم ثم يعود ون الى الصبر 
وبال بعضهم| Ley‏ قلي ل ومعول! لمومن| لصبر 

قلت اشر لی قول الحكيم | راضی pt tle Ba‏ 
والسرورقال|ن العبد لماصرق ق مته وتحت بيينه ودجن 
سای یی Lal,‏ فزالت عن قلبه التهم رسكن 
الى حسن انعتارمن احتّه ونزل ف حسمن تد بمره وداق ممم 
الوجودبه نامتلاً قلبه فرجا ونعیما وسرورا فخلب دك ألم 
المصائب والمکروه والبلوی فصاراسم البلوی عليه aie‏ 
میستخوج منه اذ Sy‏ به آمورکسر #فتارة يتنحم بعلمه 
به اذاعلم أنه يراه ی لبلوی وتارة يعلم أنه ذكره فابتلاه 
ولم يغ ل عنه لعف قدره أن يولى منأ مره مافیه الصلائح 
فيراهثارة يشكواليه شکوی‌المحت الى حه وتارة بأن 
اليه وتارة يطمع أن يراه راضياعنه , Sda o JEG,‏ 
انها تسا میب | رجمی إلى ريك را ی مرضي 
فالرضا تكله العقلاء عن اشع وجل نی| لد نیا قل الاخرة 
فخرجوا میا لرضا الى الرضاء وهکذا قالع رٌ وجل رضى | ننه 
عنهم ورضُواعنه و ose‏ الأية ‘ فد ذکرنا بعص 
له معلق له عظم 


اه 


على مايڪره والشکرلایکون | لاعلوما يحبٌ نقا للا أبالى 
آبهما وتجل ود اك لاستواء ال لين عند ه ؛ وبر وى عن 
عبد لله بن مسعود ری نله عنه أنه قال حن با المکی وتا 
وأيم| لله ماهوالا ا لغنى والفقر وان Ke‏ وا حدمنهما 
لواجبإدكان الغنىأن نيه العطف و ن كان‌الفقرأن 
تیه لصبر (ri)‏ وال عمرین عبدالعزن رضى eal‏ 
اصحت ومال ف الامورمن‌اختبار؛ وتال بحضهم وما wd‏ 
النعم سویمواقع القد رق كامنا ماکان (Sb)‏ وکان قل ستى 
یله تعالج نقال لوعلمت أنّْشفاق ق أن أم سأ نفى 
أوأذ فى مافعلت » وقالالنی‌ صلی dle atl‏ وسلم لابنسعود 
رضي تله عنه ياب ن أ عب لابكثرهمّك مايقدٌ ريكن وما 
ترز قتأكله؛ tld‏ صلی اننه عليه وسلّم فى قضَة 
ple Vals‏ رضی| له عنهما فإ ن استطعت أن تعمل لله 
بالرضافى لیتین و لاف Sera‏ ما تک خي ركبير أذلا ترى 
foal‏ | تند عله وسلم دعاه ایا علی| لحا لين ؛ وال Lar‏ 

الحكماء azl,‏ فا لبد الزمن والتوكل والمحبّة وا لیقین 
والحاءصح له الرضاء وهوعند ناكما قال وا لافهومعالناس 


اه 


التوشق وى هنا هنا بلاغ لمن أعا نه الله تعالی وس ده وما بقى 
منصفات المحبّين أكثر 

باب ee.‏ كال الله عن 
جل فلا و ريك لاو حی ی موك فیمّا شر 
يعد بوا ا زمیات EE‏ 
لك ,وال تعض العلماء رحمهم الله تعالىماشه داس 
تعالى لهم بالايمان حين لم يرضوا بحكم نبيّه فکیف اذا لم 
يرضوا بحکمه Jande‏ تلت فماعلامة الرضائىالقلبو 
ماموجودة قال سور لقلب بمرالقضاء» وتال بعضهمالرضا 
Sled) pe‏ بالرجاء والبشر وروی‌عن اض SMe‏ 
coal‏ د كال تعفاد fro sully‏ | لته عليه Laake,‏ 
CALE‏ تطالم نعلت مت امک ai‏ 
ds Ag‏ وروی‌عن‌عمرینا لخطاب رضى النّهعنه أنه 
تالا با علیما سح ون سدكت عل يا لهت اعلا 
كردلا نلأ ادق | هما Lal Jl, dre‏ لوأنالصر 
وااشكريعيران لی ما باعل آیهما رکبت » فهزا ید لك 
علىا لرضا من قول عم go)‏ | نثه عنه لأنّ ا لص رلا یکو ن[ 


له وجوده لله ناقص 5 الاصل له وكزى له صرحت 


Oe 


خيراناكاً نه ليست نعمة على احد | لاوهی‌علیه وهومشخول 
ار وی وروی | دنه 
ye Sls‏ تلبه الکبروالغل وا لحسد وا لبغی وكثيراممًا 
يعنيه من أمرالد نيا من مصلحة GG‏ یذ كرمالايعنيه 
تال بعضالحكماء منأعطى من red‏ شيشا فل Wain‏ 
من‌الخشبه فهومخد وع ؛ وروی‌عن الفضيل بن عياض 
رحمه‌ا ندا نه تال الحت | ل مس الخوف : Ld ena (SE)‏ 
اسمعیل بن محمد قال‌حل Go‏ زهيرالبصرى قال لقبت 
شعوا نة فقالت ل ما أحسرطردقّتك A sell AVG)‏ 
(Sb)‏ فلت ما آنکرها(فال) GA‏ تحت ربك فقلت 
نعرقالت فكيف تخا فألا يحبّك وأنت تحبّه قلت أنا أحبّه 
لما أولافى وما ندای من معرفته ونصمه دل وان 
أن لابحبّى لماکسدت aol eae ar‏ 605 
ال بوسعيد رحمه الله تالاح ماتال هنا الرجل 

ae 

تال دوسعید قد س الله روحه كال رد من ریا ء 
البدلاءمن يحب الله كثيرالشأن نيمن يحبّه atl‏ , وبا دنه 
له وكثير له شی سه بعطا 


۶۹ 


بذ ل المجهود ف موافقته فى اداء فرانضه وأجتناب مناهيه 
فهومزتن له بكلّطاتته حذ را من أن یا ق(۲۰) wade‏ 
لسقطه منعين مناه , وهکنا روی‌عنالنی‌صلیا له 

عليه وسلم منغيرطري أنه قال يقول اله عز وجل‌ماتقزب 
Sune‏ بمشل| داءماا فترضت عليه ولا بزال سرب الى 
بالنوا فل‌حت ی | Ato‏ فاذا acre‏ كنت له سمعا وبصرا ویداو 
موب | دعانیتأججته ونصح لى فنصحت له » فعلامه المحت 
الموافقة للمحبوب والتجاری طرقا ته فكل الامو روا لتترب 
اليه Ae IS‏ وا لهرب من کل ما لايحينه على مذ هبه 

قلت لمح ع‌تد رالنعم تال المحبّة بد وها Sy‏ 
النحم” aibu ens‏ علیقد رما یستحق sado‏ لله 
تایح الله تیال عند انعم وعند ققد هاو ركرحال 
حا صحیحامنعه أوأعطاه أوابتلاه أوعافاه فالمجّة لازمة 
Ile eas‏ واحدة SG‏ هی الى الزيادة أقرب , 
ولوکانت على قد را لنعم لنقصت المحبّه اذا نقصت !لتحم 
فى وت الشد اند PMN estas‏ ء لكن ا لمحت SMILE at‏ 
وله عقله aby‏ واشتغل برضاه فكان فى شکره ننه وذكره 


له والتحرى ab‏ برضا do‏ 


۳۴۸ 


جنبیه » وبلغناعنالحسن البصرى رضی ath‏ عنه SÍ‏ ناسا 
تا لوا علی‌عهد رسول الله صلا نثه علبه lo,‏ يا رسول نله 
Lol, Cou Uy‏ شد by‏ نحعل| له تال لمحبّته علما و 
Sed‏ وجل إن ڪن f 5 ASU io‏ ف بح کم 
آنه فمن صدق اة تام الرسول Le‏ هو 
ی‌هد يه وزهده ol, BIEL‏ فا لامو روالاعر(ض 
عن الں نیا وزهرنها ودھجتھا فان Jar Joy Feat‏ محر 
ait Je‏ عليه وسلمعلما ودلیلا وحجة على مته 
ومن‌صدق Ase NSLS ab dod‏ اندع Jo,‏ 
فوجميع الامو رعلى نهسك Ales‏ وأن تبد و US VIG‏ 
بأمره قبل أمرنفسك » وبلغنا آنٌ موسى عليه السّلام قال يا 
رب أوصن ىال الله عزوجل أوصيك بی تال بار كيف 
توصينى بك تال لا بعرض لك أمران أحد هم الى وا لاخرانفسك 
Je Roe SV]‏ هواك ؛ فالمحبٌ لته ل دكرالله 
SLE‏ بقلبه ولسانه فرضاعلی نفسه sg‏ 545 من الغفلة 
ويستخفرمنهاوكن لك جوارحه اما هی وقف لخد مة من 
ÑY, E OE‏ اه اند ی سا تا 
له ساهی نله لاهی 


Py 


ناذا بلغ العبد من الشڪرلنه Jong Fe‏ فاية | نقطع فنظرفا ذا 
شکره نعمة atl‏ تعالی تحتاج ای أن نشكرا له تعالى 
عليها اذجعله من الشاكرين فعمل عند ذلك فى شکرالشکر 
abs‏ أن يتحيّرتواترت عليه من|لنّه تعا ی الالطاف بالبرٌ 
والکرامات» ويلغنا أنه نیما ناجی به موسىعليه الشلام 
ره عزوجل‌فال‌با رب أمرتنى بالشكرعلى نعمتك وا نما 
شکریابا ك نعمة من نعمك نا ath ee‏ اليه لقرعلمت 
العلماذعلمت أن ذاك می فقد شکرتنی؛ وثال‌عمرین 
sas pallu‏ اله عنه دکرا لنعمة شکرما فدلت() 
Jee‏ محبّة المنحم 

Gove Sb‏ امه وقد أجمع الحكماء آنها 
لستخرج کرام وروی‌عن ابن عباس رضو عنم 
عنالنبیصلی‌الله عليه Ley‏ أنه تا لأحيّواا ننه لمايخزوكم 
من نعمه Goh‏ لحب الله وأحبّوا أهل بيتى BN‏ » و 
ل اللهعز وجل رین ماب “pas‏ 
أن الله عر وجل أوحى se SI‏ عليه Prete MI‏ 
قول لك إفى أَحب الى عبد ی pep Sd‏ نفسه التق بين 


Fy 


Ca)‏ بعددلك بعدماكنت شوودا فأيقظك من الغفلة 

وعرخك مافاتك من حظك من‌طاعتك فوهب لك الانابة 
اليه وأجلسك على Sb‏ مرضا ته فوجب عليك الان‌شکر 
بعد شكرفأى نعماه تحصى وعلى Gl‏ تشک رولاب من 
معرفة الشکرومبا شرته ؛ والشكرعلى ثلاثة وجوه شكر 
القلب وشکراللسان وشكرا لبد ناما شكرا لقلب‌فهوآن 
تعلم أن انعم من له وحد هلام نغيره » وأما شکراللسان 
فالحمد والثناء عليه SVL tis‏ ودکراحسا نه ؛ وأماشكر 
Wool‏ تعمل جارحة أصخها | له تعالى وأحسر Lab‏ 
ف معصية بل تطیع له تعالی بها وكن کل ماخوّلك و 

ملکك من لد نیاجعلته عونالك علی‌طاعته رلم تحوله 
فى باطل ولم تنفقه فى سرف نم تبن ل لله عر وجل دک ی 
عَرّْجِنٌه الخدمة وتعطيه الجهد من نفسك ؛ وهكذا بروی 
عن لنب صف الله عليه وسلم أنه تا‌حتی توزمت قدماه 
فقيل له بارسول اه ما ھن االتعب NI‏ قرغفرالله لك 
قال أفلا کون عبن شُکورا» وفال Sey foal‏ إعملوا 


a a Paar eh‏ کے A‏ وى “eI‏ وس تب و و 


‘ats 5 us AE, ال‌داود شكرا‎ 


fo 


Sol‏ لصدق ف معرفة نعم الله تعالی والشکرله, 
3 ل س A pee‏ صو ی 25 . 
نالا ه‌عزوجل ولقدكرمنا بت ادم وخملنا هم ف 
مس سر( و ALAL‏ 9 سے PAE‏ مه 7 > و م >r‏ 
لیر وا لبحرررزفناهم من الظَيْبَاتِ وفضاناهم على 


"oS 


De Ae GE ee eee Oe tg. ae‏ اف 
ڪشر ممن‌خلقنا تفضيلا SLs Jb)‏ وإن dw‏ وا 


نعم الو لاتحضوها وال آذکروا SITAR‏ 
عم (See‏ فاا أفاقالعبدمن LN‏ نکر و 
نظرالى نعم الته تعالى عليه وتکا ملها قدیما وحد يما ؛ 
Leb‏ نصمه القدیمة تزكر لك قبل آن تك ا 
خصك به من توحید ه والایمان به والمعرفة له فأحرى 
باسمك القلم نی اللوح المحفوظ مسلما نم أهلكالقرون 
السالفة وجعلك فى شردمه من المومنین ناجیه حى 
أخرجك فق خيرأمة وأكرم دين Atal yes‏ حجیبه محتد 
atl Jo‏ عليه وسلّم نم هداك All‏ واستعملكبالشيهة 
وباعدك من الزيغ والاهواء 5 رباك SUG‏ وغ اك حى 
وجبت lee Viele‏ فا غفلت نعمته وفرطت فى حفظ 
وصيّته وركبت هواك منعمرك حينا و ىكل ذا كلايكانيك 
بإساءتك بل يسترك ویحلم عناك ونظرك ثم عطف عليك 


۴۴ 


sill‏ بشید الحياء وقوه فا لا لخوف اله ع رول عند 

الهوى الخاطر الوا قع ف القلب فیفزع القلب وستوحش عند 
مایعا أن انه تعالی‌بری‌مافیه فیثبت الحياء مناه فا ذا دام 
ت زان ای ی نی الت دروا مدای از 
لقع بآ کی له تعالی‌عنه معرضا وله ماقتاولفعله غير 
راض قلت الخالب علی‌قلب المستتج یمن رنه تال اجلاال رررية من 
راہ تحینتن يما بأ ّمعز وجل Arenal JE den sets‏ 
تیال سمعت بعض| Jal ae Sled‏ لمعرفة قال‌ما 
علامة هیبة انه نی قلب العارف باشقالاذااستویعنن PN‏ 
والذباب؛ فلت یم يضعف | لحیاء فال بنرك | لرحا سره 
وتركالورع فلت فكيف احوال! لمستحی فى لفسه فال 
طول الخشوع ودوام لاخبات تکس ل س تحضاد 
الطرف وله لنظرایالسماء وكلا ل | للسان‌عن كثير 
من| لكلاء دا والفزع م‌التکشف ف الخلاء تراك العيث 
فا وا لها بعتن el ig ei‏ انه نكن کر 
عارض مما نه wl‏ تعالی‌عنه » LAGU)‏ ونون فى 
الحجاء على قد رترب الله Sle‏ هم وثردهممنه 


Er 


eat | be‏ وسلم استحتّوا من لله حق الحياء م رإستحيا 
من اه | لحياء فلیحفظ الرأس وماحوی والبطن وما 
وی ولین کرالمقا بروالبلی وم أراد ا لاخرة ترك Aaj‏ 
atl Le ISU Wal‏ عليه وستّم استحی م نا لله 
كما ستحى من رجل‌صا لح من قومك » وال رجل يا 
رسو ل اله ما نبدی‌من عورا تنا وما نذ رقا Maer‏ 
| اف داكو ملکت منك قال تأحد نایکون غالبا 
قال ثا له dei‏ ستحى dio‏ وکا ن ابوک رضوا عنه 
اذا ذهب الى الخلاء يغطى رأسه وبقولق لأستحبى من 
رق» وهذه أخبارتد ل le‏ علی ترب | Jey Seat‏ من 
القوم لان الستحی SS adler‏ يرى اطلاع اله تعالى 
عليه ومشاهدته له ؤجميع الاحوال 

تلت قالذى يهيج الحياء قال ثلاث خصال دواماحساً 
لله تال اليك مع تي الشصحرمنك ومع رام سا ء تك 
ولفربيلك» الثانية أن تعلم آنك بحین | لله Joy Fe‏ نی 
منقلبك ومئواك , والثالثة ذكرك لوقونك بين Sy‏ 
Jese‏ ومسائلته ایا عنا لصضبر وا لکبس» قلت 

له le,‏ لله ادا ذكر لله قله ( فوق) 


۴۲ 


وال لنب صل الله عليه Lay‏ خف ad‏ نك تراه قال 
داك لابن عباس رضی انه عنه ؛ فالزى دهیج الخونحتى 
بسكن القلب هودوام المراتبة لله All FNS Joy Je‏ 
وذلك لعلمك lb‏ تعالی يراك ولايخفىعليه شئ من 
حرکا نت ظا هرا وباطنا فعند ذلك يجل مفامه عليك کل 
حركة ظا هرة bb,‏ وتحذ yh‏ بری بقليك شیا مثا لا 
Aon‏ ولا برضاه بالوقوف منك على همك اذا كان یعلم ما 
ET‏ دمن لزمقلبه فى الحرکات كلها أن اه JW‏ 
oly‏ ورجع ع نكل مايكره بعون الله نطهرتلبه واستناروسکنه 
لخوف ودام‌حذ ره من atl‏ مشفتا فی‌جمیعالاحوال و 
عظ SL alll‏ فى قلبه فلم تأخذه نی له لومة لاشم وق 
وصخرمن دون الله فىعينه متن‌ضیع مرا له وذ كرالخوف 
يطول وهذه ا لاصول TJ‏ من استعملها تود يهال لحقا S‏ 
نهناظاهرالخوف ومابقيمن صنته ASI‏ (۱۸) 

ob‏ الصدق فى الحياء من له عزوجل » يروىعن 
Joe, gs‏ الله عليه وسلم أنه تال الحياء منالايمان ورگ 
ail hoas‏ عليه وس لم أنه قال الحباء خبرکله JU,‏ 


۴۱ 


نفسه بأدب العلم والمعرفة وتال ماقت رسيكون ومأیکون 
فهوات » وکن لك تال بعض الحكماء ء انم من‌حوصك بالقنوع 
Ee‏ ور ی 
اله Le sell forsee (x ete‏ النّه عليه وسلم وف 
البيت تمرة غابرة فقال‌خن‌ها لولم تأتهالاتتك » حت LS‏ 
محمد بن بعقوب تال de‏ آحمد بن حنيل قالح ا CEP‏ 
بنمعاوبة Jatsi J‏ ی نس بن مالك رضى اذل 
عنه قال أهدى الى النبی‌صلی| لله عليه وسلّمطوائر تاطعم 
خادماطا B‏ الغ د أتته به فق ل ألم أ نك ت 
wd BLAS‏ فهنامالاسع الناسجهله من التوکل و 
غایه التوكل اجل‌من ذلك 
باب jaa‏ الخوف من الت عزوحل — 

۱ sere تعالى فالا‎ SU, Bees BG اتقون وی‎ ue 
“pice ie PA APASA 
TST زتما یخی شی آله من‌عیاد‎ WITS وقال‎ 
من ل لاه د‎ ORGS وتال تعالی‎ 

م و م وه س 49707 اا 0092 وو دو 


[ذتفيصون ده وال Sle‏ يعلم فاحل‌زوه؛ 
له بادب العلم وا لمعرفة از 


۴٠۰ 


LALLI لور $ مر‎ rAr 


حب هتاه با آمره قال قاض آمره قن جعل | Jase‏ 
0 ترا قال جلا ومنتهی ینتهی اليه العبى ولد المتوتّل 
sll‏ يمول تعضی‌حاجتی؛ فهزا تابن مسعود رجی | لنّه 
عنه یخبرآن المتوكل على | دنه هو لز ی يلجا الى له تعالى 
ویلم نیتم شئ امن قبل الله تعالى الذى ar‏ ويمنع 
بقد رته فالمتوکلعلی لله ree‏ 
لا یستجلب با لتوكل الاعطاء لأنا لحرص لا Zhe‏ لابمئع 

واشمجل وعرّما نم ومعطی» قد عط المد اتی بترت 
ونمنع وهومتوکل نقد یری | لمجوهی وا لکا ف روا لجاحد و 
الفاجوالمضيع لأمرا دنه عزوجل الذى لاصدق له ABMS‏ 
فقدیری هازل يكف رون وتَقَضى لهم الحوائج والمتوڪل 
ااا ا ا تمرك راما 
واتماالتوکل ترك السكون الى أسباب LLIN‏ ءالطمح 
م نالمخلوقين والا یا س‌منهممحین علم التو ڪل أنه صائر 
soiled)‏ باه تمان يلم أنه اید راك توت 
تعحجيل aL STL‏ تعالى ولا تأخيرماعجل ولكنه اکتسب 
استقاط الهلع والجزع واستراح من عناب الحرص وراض 


له بعز 


۳۹ 

codec‏ شی ق قد ره دنه علیه أن ينزل به بالتوکل 
bigs‏ تولنا وقول من أثبت! لد رومن تال SL‏ یکفیه ما 

استکفاء لامحالة Me‏ قولهلا یا کلنی‌السبع لتوكلى و 
الذىيا تینی بطلب يأتينى بلاطلب فا لتوخل يد فع عنى 

اذا استکفت هکل موّنة كنت أخا نها نليس يحجبنا هنا 
القول لان المتوكل قد يكف وقد لايكف وتوكله غرناتص 

قلت مثلماذا اشرحلىمند لك شيئًا قال نم حیث 

وبحت حك بن زكرياءامرأةجبارة وطشت لم يكن 
متوكلاوحين نش رزكرباء صلوات اله عليه بالمنشارلم 
يكن متوكلا وگن لك الانبياء gale‏ م السلام فتلوا وبل نام 
(Voy Kal‏ وهم أقوى الخلق يقينا وأصدقه ؛ وهنا محمد 
be‏ الله عليه وسلم‌حین هرب الى الغارهو و أ بوبكررضى 
الله عنه فاختبوانيه وحي نکسرالمشرکون رباعيّته صلی 
له علیه وسلم واد موا وجهه لم يكن MS‏ فلا تری أن 
التوکل انما هوالاعتما د على Jong Foals‏ وا لسکون‌الیه دم 
التسلیم بعددلك لأمره AER‏ ما باه م وهگذارویفن 
عبد الله بن مسحود ری الله عنه من SSS‏ لع ل PEM‏ 
كفا ةن 


۳۸ 


»من رد ته ‏ لطيرة نقدتارن الشرك وقد امرالنبوصلى 
اشه علیه وسلّم بالدواء bly dal‏ لرقية ونطع‌لاینن 
كعب رضى اننّه عنه Bye‏ فهذ اعلی‌معا نی قول المغيرة 
بن شعبة لم يتوكل lr‏ م اکتوی وا سر ق من هولا السبعين 
مسي اس oa‏ 
ow‏ لعلماء ومأكا نمن سوى د لك فمباح لهممسائرالناس 
وهوغيرنا قصمن توكلهم اذاكان معهم العلم والمعرفةو 
كان نظرهم الى ربٌ الا والدواء إن شاء أن ينفع بالدواء 
وان شا أن يضرٌوددل يطلب شفاءه بالدواء فركون فيسقيه 
وقد مات غمرا شا ن من الدواء وقطع العرق ilL IDEL‏ 
وید برحو منفعته فى الشىع کون ره مضرته وقد بخاف 
الضررمنشئ نتكون نيه النفعة» نالصادق واثق Kon‏ 
على ربّه نابا JES‏ عليه ین علم أنه سبه منجميع 
خلقه فلم يجد فقد شئ منحه الله لأن الله حسبه وهو 
relat‏ 

قلت فمن SU‏ توك abl de‏ لاکنی‌فال لا يخلوهنا 
القولمنمعنين معنىأن يكفيه موْنه الجزع وا لهاعلا أ نه 
له FIL‏ عله ناتص‌قالاصل 


روثي 


شيئا لخد وأنا أجمع الثئ الى الشی ء ورری‌عن عائسشة أيضا 
رضى اه عنہاا نھا رقت الدراهم وهى ترفع درعها فقالت لها 
خادمتها لا أبقيت درهما للحم قات نألا كر fet‏ 
عا نش ses‏ انشّهعنها عرا انی‌صلی| ننه علیه وسلم أنه بات 
J‏ مرضه الذىتبضنيه شبيه بالق فلا اصبحتالعانمات 
الذهيبة - وكان قيمتها AE‏ وخسين درهما-نقا kep‏ 
فماظن محمد بريه لولقيه وهدهعنده- وروی‌کن‌سون 
رحمة اه ‌علیه أنه قال آوئق ما أكون AGIs lab lb‏ 
الخاد م‌لیس‌عند نا شی 

تلت رل له تالى بالاسباب بط لو 
تال بقط ع أكثرالاسباب IN| BEY‏ فتسکن 
اليه لت رهل یتداری المتوتكلأريتمالج تال الامر 
ىهنأ علىمعان ثلاثة وقد خض نبا ركك ونعا لی بتر الرواء 
والاسبابطائفة ai! Lo ated‏ عليه وسلّم يدخل 
$l ye a‏ سبعونآلنابلاصاب هم الذ ينلايكتورن 
ولااسترقون وعلی رهم يتوكلون وتالا OPE‏ علیہ 
وسلم ما توكل من| Lol, oH.‏ ]بده علیه‌وسم 


ab‏ وتتعطا ab‏ وا سترقا 


۳۹ 


المتوڪلعلی | له الوا ثق به لایتهمه ولایخاف عذ لانه, 
وكذلك المتوکل dil Je‏ اذا abs lace‏ تعالى شيكا من 
اموا لں نیا رفضل‌عنده لم يذخره لخد لابا لنيّة آن لشی 
LS‏ هولئه وموقوف لحقوق اه وهوخازن من‌خرّان|دثه 
فاذارأى موضم الحاجة سارع الى | لاخرا ج والبذ ل و 
المواساة وكا نف الذى يملك وأخوانه سواء وا تمایجب 
ذلك عليه لأهل استرخاضة وا لقرا Furcal‏ 
لعا السلبين اذا راهم علی‌حال ضروره Bai RE (IH)‏ ال 
ورویعنالنی‌صلی| له عليه وسلم أنه قال ليس الزهادة 
ف الد نیا بتحربم الحلال ولا بإضاعة البال ولكنالزهد 
الد فاا ن تگون بما dg‏ بدا ننه أو ثم منك بما وبين ك 
واذا أصابتك مصيبة كنت بثوا بها آذرح منك بهالوقیت 
«the‏ وتال بلال رضى اننّهعنه Jog gil ete‏ | شعليه 
وسلم ومعی تمرفقال ما هذا نقلت د شئ | دخرته لافطا راك 
فالا نمی بلال رلات تخمش من ذى ا لعرش [ قلا لا أماخشيت 
أن یکون له بخارف‌جهنم. ؛ وبروی‌عن idle‏ رجی نها 
انهائالت(ق استکاسماء _ بعنی‌اختها - إن آسما ءلاترفم 


Hes له‎ 


۲۵ 


هال يدخل Rolin Lad‏ سبعو ن ألفا بخیرحساب وهم 
cr Abe Vey dl‏ ولا یکتوون ولا نسترقون وعلى ربهم 
يتوكلون ؛ وا ل‌عمرینا لخظاب رضی lh case al‏ 
صلی ان عليه وسلّم لوتوكاتم على الله حقٌ AE JABS‏ 
كما يرزق الطيرتخد وخماصاوتروح بطاناء وقال عبد الله 
بن سعود رضی| له عنه | لحر وا لغناء يجولان فى طلب 
التوكل فا دا أصاباه أوطنا 

نا لتوکل فى نفسه وموجوده فى لقلب هوالتصديقانه 
Jans‏ والاعتمادعليه والسكون اليه والاطما نينة اليه 
كل ماضمن واخراج الهمّ من لقلب با مورا لد نيا والرزق 
رل مرتكفلاللّه به والعلم Bol,‏ ما احتاج اليه لد 
من‌امرالد نیا والأخرة فاه مالكه والقائم بهلايوصله اليه 
غيره ولايمنحه غيره مع خروج الرغبة والرهية والخوف 
من‌القلب من سوى ا ننه تعالى والثقة به والعلمالخالص 
واليقين الثابت أن يداه المبسوطة اليه الموفية له من 
كل ماطلب نلا يصل اليه معروف إلامن بعد امره ولايناله 
مكروه الامن بعدإذنه » وهكناروىعن الفضي ل أنه مال 


عرس 


بقع ولا أرى شيئًانقلت بارسول له اراك تدفع بيديك 
ولا أرى شيمًا فقال نعم تلك الد نيا تمثّلت لی فى ذینتها 
Geel‏ فقالت إن تنجو م Sati Roly‏ 
فا لآ بویکررضی Geb real‏ أن تكون ترآ درکتنی 
(JE)‏ وکان ف الاناء الذ ی شرب أ وبکر رض ی الله عنه‌منه 
ماء وعسل یکی اشفا قامنذ لك ؛ ويروى فى la‏ لحد يث 
ان اصحاب محمّد صف الله عليه وسلّم لم ی کلواتلز ذا 
ولم يسوا LAS‏ وف رواية آن اصحاب Porter‏ الله 

عليه وسم الّذين| سعوا ف الد نیا من بعد هحيرفتحت 
علههم مر حله أنهم کم ذلك واشفقوارقالوانخاف 
أن تكون عجلت لناحسناتنا lA:‏ شهعبد ولينصف 
من‌نفسه ولیلزم منهاج من‌مضی وارترف بالتقصير و 
سا لاله JEW‏ 

باب ثم الصدق فى التوخل على لله عزوجل» تال 
اه عزوجل نحل نون وقالتعالى ملم 
ولوان موی وتال تعا ینیب 
تِن deat Le glen:‏ نیک 
puta‏ له ولبعرف 


rr 


أى الدرداء رضى | شّهعنه أنه قال ياحبّذا نوم الأكيا س 
وانطاره مكيف غنموا سهرا لحمقی leer‏ مهم ولمشقال ذزة 
من‌صاحب قوی ويقين أوزن عندا| لنّه م نأمثا ل الجبالمن 
اعمال المغترين؛ وفى هذا بلاغ لم نعقل )10( عن الله عر 
وجل باه التوشيق ؛ وروی‌عن‌عمرینعبد ai 152) pa‏ 
عنه أنه نظرالى شاب مصفرفقال له ما هن الصفا ربا غلام 
فال أسقام وأمراض یا آمیرالمومنین تال لتصد فنی قال 
أسقام وأمرا ض تال لتخبرنی قال يا أميرالمومنينعزفت 
نفسىعن bull‏ فاستوی‌عند ی حجرها وذهبها وكأ ن 
انظرالىاهلالجنه فى الجنة يتزاورون Bol eh‏ 
الناريتعاوون فقاللهعمرافى لك هذا یاغلام‌قال تق 
الله يفرغ عليك العلم AS JELSI‏ قصربناعنعلم ما 
عملنا تركنا العمل بباعلينا ولوعملنا معض ماعلمنا 
لورثناعلما لا تقوم له آبداننا؛ وروىعن أن كرالصريق 
ed‏ نله عنه أنه استسقىتأق بإناء فلا تیه الى فيه 
وذاقه ناه تم بكى نقيل له فى ذلك فقال رأيت رسول الله 
he‏ ننه علیه وسلم ذات بوم وهوید نع ORF) Cowen‏ 


r 


وسلم أنه قال ماسر أن لى مث ل أل ذهبا أنفقه ف 
سبملا لله تعا ى تأقعك ثالشة يكون منه عندی‌شی إلا 
دینارارصد ه cop‏ ومنهم من زهد رغبة فى الجنّة ىو 
اشتیاتاالیها فسلىعن لد نیا وعن لا تهاحقی‌طال به 
الوق الى ثواب له تعالی الزی دعاه اليه ووصفه له‌عز 
وجل ؛ وروی ف الحد يث انا نجل ذكره يقول Hr‏ 
الزاهد ون فى الد نیا فى أبيحهم الجنّة » وقال بع فاهلا 
لاتحسن قراء :| بزهد 

وأعلى د رجات ا لن ين زهد وان لد نيا هم الذينوافقوا 
الله تعالى فى مته مكا نوا عبیداعقلاء عن Jos foal‏ 
Leal‏ سا بحن سمعواا نجل گر دم لدنيا ووضم 
من قد رهاولم يرضها دارالأوليائه استحیوا من اللّهعرٌ 
وجل أن برا هم راكنين الى شی دمه ولم يرضه وجعلوا 
ذلك علی| نفسهم فرضا لم يبتخوا عليه من | هع وجل 
جزاء ولكن وافقوا| ذنّه فى محبّته كرما وا دته لايضيع أجر 
من احسنعما؛/ فاهلا لموافقة له تعالى فى الأمورهم 
أعقلالعبيد وأرفعهم عند اله قر راء وهكنذا رویعن 


ry 


عليه السّلام بح قآقول لکم d|‏ حب الدنيا رأ سك[خطيئة 
وف‌المال داء كبيرقا لوا یاروح اننّه ما ده قال لا بعطی 
حقّه قا لوا نان عط حمّه قال بکون نيه نخروخيلاء قا لوا 
فان لم يكن فيه فخ ر ولاخيلاء قال یشخله استصلاحهعن 
LS‏ ومنهم من زهد RI‏ الظهروسرمة السترعلی 
الصراط اذ احی سأصحاب Nga SUSI‏ فهکزاروی 
atl Lo pile‏ عليه وسلم آنه قال عرض‌عیاصحای 
نفقدت عبد الرجمن بن‌عوف - آوقال احتبس Pe‏ — 
نقلت مابظا كعك تاللم أزل أحاسب بعدل مکش 
ما لی‌حتی‌جری مع من العرق مالووردت (*«) عليه سبعوك 
من الاب لعطاش قد اكلت حمضا لصد رت عنه رواء ؛ 
وروىعن النبىص كاله عليه وسلم منغيرطرقٍ أنه 
قال‌الاکثرون هم الاقلون يوم القيامة إا JULE eY‏ 
همكذارهكزاعن يمينه وعن شما له ومن بدن ید يه 
ومن خلفه E ca la Lec‏ عليه وسئم‌مامن 
غنی ولافقير لا ود يوم القيامة أنّاننه err‏ 
رزقه ف الد نيا lis‏ وروى أبودرعنا لنی‌صلی .عليه 
له بطاءك 


p. 


حتى يرىغاية الزهد ومن baird‏ یا لفها 
عند هواها لم عزف عن الد نيا ولم یشرف على | لآخرة ال 
بع ضالعلماء «الزاهد فىالدنياحمًا لايم الدنيارلايسة رجا 
رلايفرح بها اذا أقبلت ولايحزنعليها اذا آدبرت» قال 
أبوسعيد رجه SWS all‏ قال بعض ا لبدلاء رحمهم الله 
تعالىلايكون زاهدا ست‌کملالزهد أوستوى عتدره 
یی ی E‏ ولعي سك 
يكون معه من الله تعالىأية فتحوّل الحجارة eslas‏ 
يخرج قيمة الاشياء منقلبه ؛ وسمعته بقول لم يسنو 
الحجازة والذهب عند أحد من الصحابة رغ ى Pied‏ 
بعد رسول اله صل انه عليه سم لا عن أبى بكر 
Ane ail 52>‏ 

قلت فعلى أىمعنى زهد الزاه دون تال علمشارشق 
ننه ممن زهد لفراغ القلب من الشغل وجمل هته كله 
ف‌طاعه اله تعال وذكره وخدمته نكفاه call‏ 2‘ 
نهكنا روىعن لنبی‌صلی اله عليه وسلم أنه قال من 
جعل اله ها واحداكفاه الله سائرهمومهء وتا عديى 
مله توانا ab‏ ناقص ف الاصل ab‏ ستوى تله معانی 


۳۹ 


سفيان الثورى رحمه الله تعالى ووکی بن الجزاح del‏ 
ت حنبل رغیرهم رحمههم دنه إن الزيهد فى لد نيا قصر 
JULY‏ رهنا he dug‏ ماقالت pee BY LEN‏ 
أمله لم ينعم وكا نت الغفلة منه بعيدة , وا لت طا Aas‏ 
من الناس الزاهد ف ‌الد نیا هوا لراغب ف الآخرة الذى 
ندجعلها نصبعينهكأنّه بری‌عقا بها وثوا بها نهو 
عازفعن oul‏ وهكنا يروى آن لنی‌صی| انه‌علیه 
وسلم قال لحارثة كيف أصبحت ياحارثة قال مۇمنا 
able) sb lie‏ فقالالنبى Lo‏ الله عليه سكم وما 
حفيقة ایما نك تالعزفت نفسىعن الں LABELS‏ ت 
ذلك نھاری وأسهرت لیلی رای نظرای عرش ریق 
بارزا te‏ نظرای | هل الجنّة بتناعمون والىاهل 
be Jo bart‏ له عليه وسلم موّمن 
نۆرا له قلبه عرفت فالزم » وقال بعض الحلباء الزهد 
خروج ثيمة الا شیاء من القلب » والزهد فا لد Sal‏ 
Hel‏ رلك لعبه eon‏ قد رلمه باللهتعالى 
زهدفمن فی الرغبة فى لد نياعن قلبه شيئًا بعل ثىئ 
ab‏ ویحفا 


۳۸ 


له وهویتّمی‌الد نیا وبهوی مجناهاوینوی أن لوأمكنه 
مها ما يردي لتمبّح ین لك ونال لد ته فهوعند اه AILS‏ 
الرا غبین عل یق facta‏ لاان تل‌ابامتننالهاواستمتم با 
فاؤل د رجات الزھں هوا لزهد ی اتباع هوى النفس ناذا 
هانت على | لمرء نفسه لم یبال عل Jot‏ | مسى revel‏ اذا 
وافقمحبّة اه تعالى (*) عند ذلك على مخالفة نفسه و 
مئعها من gree‏ بها منالشهوات واللن ات والراحات ومقارنة 
الاحتاء والاخدان والاصحاب مناه ل الغفاة | لا من ڪان 
Jolie age‏ ذلك الامرالزی يربيه العبد نان أئة al‏ 
صحبة من يريد مايربيل ؛ شم أخذ البلخة من لطعام والثراب 
واللبا سوالمنزل والنوم وا لکلام وا لنطق وا لاستماع و 
stl a‏ من الدنيا وا لحن رمن تحليها w‏ 
Le‏ الله عليه Lay‏ قال الد نياحضرة حلوة » فيتو 
ناه فيقشرنيها مله مع توقع‌الموت ای 
الآخرة وا SLING‏ داريقائها والعملؤدلك 
NWN;‏ يخلعالراحة منالقلب بد وام الفكره ومن 
البدن بد وام الخدمة Jilig‏ درجات ا لزهد وفال 
له يبإلى مله ناقص ف ا لاصل 


۲v 


ملك منمضى ویج بهم فى اثباع هواه مع اقامته على 
خلاف سنْه القوم» بل الاعتراف لته تعالى بالتقصيرمن 
العبد الغاف ل قرب الىالنجاة وسواله النّه Jasje‏ أن 
يبلغه ما بلغ بالقوم وبالنّه التوفيق 

باب ثم الصدق ف الزهد وكيف هووماهوء ولقد 
فضح abl‏ تعالى Lelie ball‏ بأسماء لم یستها أحدٍ 
تقال تبارك وتعالى GIG SST‏ لیب ولهووزية 
وتفاخربدنکم الأية فلا ستحى مك يعقلعن الله 
تعالى أن يراه ساكنا الى sal‏ واللعب ف دارالخروں فلت 
الد نیاق نفسهاماهىتال اتفقَالمصراء من الحکماء أن 
ull‏ هی لنفس‌وماهوبت والحجّة فى ذلك أن Seal‏ 
وجل قال رين لا يس حب الشهواتِ من SAT ON‏ 
CURACAO‏ نهذه 
الامو AL‏ دکرها | Joy Seal‏ هی من هوی ا لنفك لتا 
وبها تلهوعن‌الاخرة وذکرها » ناذا ترك المدماتهواه 
النفس ترك الدنيا ألا ترى أن الجمل قد يكون ثقبرا لای 


له قلا مله عند 


۳۹ 


fora‏ عنقه حرمه من‌حطب فقيل له ق ذ لك فقا ل 

أروث أ نأنظرنشى هل تا ا نلاترى أت هکان غیر 
غافلعن نفسه وتعاهد هاورياضتهاء hor be ling‏ 
طالب رضى الله عنه فى الخلا فة قداشتری‌ازارا بأربیة 
درا هم واشترى قمیصا بخسة دراهم فكان فى كمّه 
طول تیم الى خر زغأخن الشفرة فقطم الم م عأطراف 
أصابعه وهويفرق الدنيايسة وسرة» وها الزبیر 
)62 | دنه عنه خف حن مات من الں بن ما الك ا 
أكثركل ذلك من الجود والسخاء والبذل» رهنا طلحتة 

بنعبيد الله رضی | ha Areal‏ حل ی هله لمن سأله » 
نهد يدل أن القومك نواكما تا لاله ع وجل‌حین‌مرهم 
یستجیعبد من عبيد النّه من اهل (۱۳) نمانتاهذا 

عندما ملك من| لشبهات التی‌علم | له تعا ىكيف هی و 
من أينهى وکیف قد رهاق قلبه وایثاره لها وسكونه الا 
دون الله عزوجل وما لایحصی من عیبه NBS‏ فلك 
واشتخا له بل لك حت أن أحد هم ليزعم أنه يملك كما 
له تب 


۳۵ 


مع بن الشئ Sai a‏ وما يد ل‌علی‌صدق قولنا ا نالقومكانوا 
خارجین ما ملکواوهو ايد يهم (x Se dead Nrin‏ 
وقد رویعن) لنبی‌صلی| له علیه وسل أنه قال pole}‏ 
الانبياء لانورث وماخلفناهصدقة »افلا تر ی آنهمر نف 
حيوتهم لم يضنوا بالشئعن الله عر وجل وكن لك لم بو 
وخلفوه LS Jos seat‏ كان ق اید یھ ah‏ تعالى لم يحد Ip‏ 
هر اسهم سا تفس 
وا لهدی ہیں ريسول الله صل ان عليه 
وسم بوبکررضی atl‏ حبن ملك | لامروجاءته الدنيا 
راغمة من‌حلها لم يرفع بها رأساولم aia’‏ وكان عليه 
كساء یخلله Heo‏ والخلا لین ؛ وهذاعمرین 
الخظاب رضی| Area‏ حين جاء ته ا لد نیا راغمة من 
GUL‏ نطعامه الخبزوالزيت وى ثوبه بصع عسر 
رقعة بعضها من أدم وقد فتحت عليه كنو زكسرى و 
bad‏ وهذاعشمان رض الله عنهكأنه امد 
واللباسوالزى ولقد روی‌عنه أنه روی‌خا tol‏ 


lew of لله لبلاعا‎ osun له‎ 


۳۴ 


غترشراك نعله فجحلمکا نه جد يدأ فقال رد وا الشراك 
الأول 
Kubica,‏ تلب طا هرصاف قناشرف على الآخرة 
وعرف تام اله تعالى عليه یفزعم‌خفای لسكون الى Lin‏ 
والتحلى بغی منها ومثل gua‏ الاخباركشر,العاتالفطين 
تكفيه الاشارة اليهبالشئ » رها اصحاب محش صلى 
اسه علیه وسلم حينح هم على لصرقة جاء ابوبكربباله 
کله لأنه كان أقوىالقوء م نقال Jesa‏ نم علیه سم 
ماخلفت Whol‏ تالاه ورسوله ولی‌عند | ننه مزيل واه 
ترى أبا بکررضی‌اللّه عنه ا تما كان سكونا الى ننه تعالى 
لا ای ولم يكن لش عند ه قد روكان ماعندا نله عنده 
أسرّفحين رأى موضع لح لم يخلف منه شيئا calib‏ 
سبي e decile‏ 
Joa oll‏ اه عليه وسلم ماخلفت لعيالك قال:ضفمالى 
وله عنرى مزب مس أعطى نصف ما له Sear‏ وبثه‌عندی 
نم عثمان رضىاننّه عنه یج زج ش العسر AKG‏ بجمیع ما 
يحتاج اليه ویحفربترررمة. فلا ترىأن القوم| تما کانوا 
له صاق 


۲۳ 


قط فقالجبریل عليه السلامخشيت أنّه نزلق با مرفجاء 
bed!‏ اه علیه وسكم بالسلام من عندا له عژوجل _ 
وتال له هذه مفاتيح خزاش الارض تسيرمعك دهباوفضة 
مع البقاء فیها الىيوم القيامة ولا تنقصك مالك عند 
اه شيئا فلم th Joe gal oes‏ عليه وسلم داك وقال 
أجوع مرة gradh,‏ وعد ذلك من| ننه عر tage Joy‏ 
اختباداولم بره من الله تعالی اختيارا ولوکا ن من اه تا 
اختيارا لقبله ولکنه علم أن محبّة اله تعالی ق الترك 
Lou‏ والاعراضعن زبينتها ودهجتها . ويذلك | 5 به انه 
تعا لى حين قال or) DLS‏ تمدن EU Mie‏ 


يو 
4 ص و 
و awa‏ مصم 2س ٠0‏ رم 9 وم 7098 ag‏ 


به آزراجامنهم زهرة الحيوة ال نیالنفتنهمفیه» و 
يروىعنه صلى all‏ عليه وسلم أنه io an‏ لهاعلم 
فطرحها رتالکادت أن تلهينى أعلامها ‏ آوقا sald‏ 
آعلامها- خن وها وا توق با ٠ Ailes‏ وڪن لك ashen‏ 
نع له خاتم ذهب لیختم بها لکتب ال من | مره الله تا 
بانذاره فلبسه ثم طرحه من يده وتال لاصحا به اليه 
نظرة واليعكم نظرة ؛ وکن لك روى أنه صق carseat!‏ 


له يختار مد راختبار 


ry 


عليه وسلم wa‏ أحدا يحلف Sahl‏ یج له 
فکفرعنه» وروی العلماء Oh‏ بوسف‌علیه الشلام‌ ڪان 
عل ی خزا تن الا رض فکان لا بشیع فقيل له فى ذلك فقال 
آخا فآ نآشبع 5( شىالجياع Fr‏ ؛ ولقد‌روی أن سليمن عليه 
السلام بينا هودات يوم والریح Abed‏ وا لطم نظله والجن 
I‏ میه وعلیه قمیص جد ید فلصق سد نه فوجد is.‏ 5 
شکنت الریچ ووضعتهعلىالارض فقال لها ما لك قا لت 
مالس ما اطعت اه فف رف نفسه‌مرآین 
آق فذكرنراجم فحسلته الریح ولقد دوى Se NS‏ 
تضعه فى اليوم مزات من هذا وأشباهه 

القوم‌کا نواخارجین من ملكهم فى ملڪهم ناعمين 
ab SG‏ وعباد ته St ed‏ الى ما ملکوا لا لستوحشون 
من‌فقد هإن فقد وه Sloe bY‏ ولايحتاجون!لى 
ا a‏ تال اه تيال لنبی‌صلی 
اش عليه وسلمأرلایا ین یه تیاه تیه 
La lla,‏ اشهعليه وسلم سما جبريل عليه الشلام 
عند اد تخت رجیریل فا دا ملك قں نزل من السماءلم ينزل 
له ناتص ف الاصل له ASE‏ 


pi 


عليهم والصالحون من بعد هم الذي نأشعرهم الله بأت 
أبلاهم فى الدنيا بالسعة وخولهمكا نوا الى الله جل وع 
ساکنین لا الىا لشیم وكا نو نا له جل د کره ف SNe‏ 
ملكهم sim JAY‏ الله تعالی غيرمقصرين ولا 
مفرطين ولامتوانين JEW‏ لين على اله التاويل وکا نوا 
غیرمتلن‌ذین بماملكوا ولامشغولين القلوب ساملكوا 
ولامستا شرین به دون عبادا ننه dls‏ ومن د لك ماروى 
عن سليمن بن داودعليهما | لشلام ق ملکه وما أباحه 
i‏ |الكرامة حين دقول تعالى هداعا 
امن را ميىك یراب تال هل Le ui‏ 
عليّكَ فى الأخرة ماکان عطاء مهینا کرام Jilo‏ 
وجل‌له , فز كر الحلباء أن age gale‏ السّلامكان يطعم 
الاضياف الحوارى النقى ويطعمعياله الخشکا رربً کل 
هوالشعي روكذ لك ردى العلماء أن ابراهيم الخلي[صلوات 
له عليهكان لا با كل الامع الضيف فرتبالابآتبه ثلاثة 
أيام الضيف فیطویها ررتّماكان يشى الفرسخ أوأت لأو | 
أكثرتلقيا الضيف (x)‏ قال رکا نأ توب النى صف اله 


۳۰ 


وسرویعن | لحسن dhl gor‏ عنه انه تال BIS]‏ تعالى 
تما أهبطادمعليه الشلام WISI‏ نا عقوبة وحعلیاسجنا 
ee ae‏ رالتحب والاختيار 
وبروىق الحديث GI‏ الله Ol Sp alge‏ نفخ فيه 
الروح al Lai‏ تعالى ما يكون (۱۱) من‌دزیته آراد أن 
برحقه؛ قال الشی خأ بوسعید رجمه alt!‏ قال رج Moti.‏ 
النبلاء رجمه الله ليته محقه ولم یخلق 

فن ملك من أهل العمل عن اه تعالی وأهل Grd‏ 
شیئا من الد نیا فھومحتقد ان الشئ att‏ جل Wes‏ له الا 
هومن طردق حقٌ ماخوله اله Mises SS‏ به حتىيقوم 
alll‏ نيه لأ النعمة بلاءحتى يقوم العبد بالشكرثيها 
ولیستحین بها علی‌طاعة الله SS‏ وک لك | لبلوى والضراء 
هواختبار وبلاء حتى يصبرعليه وبقوم abl Gey‏ تعالى AS‏ 
وکن لك تال بعض الحکبا ء| لعلم كله بالاءحتی يبحمل cag‏ 
ال لعز وجل نحل ال و 
وقال وکن لوڪ حي نعل الْمْجَا هو بن نکم و 
شاي به تارك فالانبياء صلوات الله 


8 


تلوبهمالطاهرة ولم يتتخلفواعن ندبته Jer jee Nomad‏ 
يقول امنوا باه ورسوله وا تام جک مسفن 
یو ثم قال BIE SES‏ ال رضم بع رهم 
ریک OLS‏ وتال II‏ و ما یالما 
25 وتال تعالى ألا له لح والامُر, oni‏ 
أنهم وأنفسهم نه SLs‏ وكن لك ماخولهم Lib gale‏ 
هوله غیرا نهم ف داراختباروبلوی رخلقوا للاختباس و 
البلوی‌نی Ilo de‏ وهكذا برویعن عمر ین لخطاب 


رضی الله عنه حین سمع هل أن عل chow SY‏ من 
مین یضرا قال يا لیتها تمت يعنى 
عمرتبل قراء: SUS THEE]‏ ین gét‏ 
تجتلي فهمهم- يقال ف التسيرعجز ف التلاء عجزا. 
ومعنی قولعمررضىالنّهعنه باليتهاتمّت يعنى لم 
يخلق حين سمع الله تعالى یقول لم یکن ینام تور 
ودلك من معرفة عمررضی | شه عنه erly,‏ للّه و 
قد رامره ونهيه وعجزا لعبادعن الفيام به رقياءالحجة 


iat‏ عليهم عند تمصيرهم وما تواعل هم به | داضیعو 


۸ 


الطب حبسه على نفسه وعلی‌من يمون نا نقق منه بالمعروف 
Gk.‏ أن یکون اذا آخرجه لم يصب ر وجزع فوقع فى ماهو 
اردی مته فکان فى حبسه del poll‏ نفسه من bel‏ 
حين عدم من نفسه الثقة با له تعالى والّكوناليهدون 
الثئ فيكو نکن لك Go‏ يقوى عزمه 
قلت فكيف ملك الانبباءعليهم السلام الاموال و 

الضیاع‌مثل داود وسلیس وا براهیم وأ بوب ونظراتهم 2 
يوسف عليه السلا م على خزا ن (HBV‏ ومحتٌرصلى 
یه سم لین من بعد؛ نله« سل 
خببره رة وفيهاڪشيراعل أن الانبيا و 
والصالحينمن بعد هم رضى | نله عنهم آمناء الله SL‏ فى 
ارضه على سره وعلی‌آمره ونهیه وعلمه وموضع ود یحته 
والنصحاء له فى خلقه وبرتته وهم | لن ينعقلواعن الله 
TIRS‏ ونهيه وفهموا لما ذاخلقهم وما أراد منهم و إلى 
ماند بهم فوا فقوه فى محبّته ونزلوا ی الامورعند مشینته 
شم وقفواعند ذلك مواقف لعبيد الا Ns‏ بلین عن | ده 
والحافظين ated‏ وأصغوا ا ليه بأ ذان فهومهم الواعيةو 
عله بر 


jy 


آیسرمنالورعکل‌مااشتبه علن ترکته» وال لفضیل رحسه 
الله يقولا لناسالورع شديد دع ما يرييك الىما لايريبك 
نخد ماحل وطاب من ! لاشياء وا بل ل المجهود فى طم نی 
الصاف من الحلال لان له عز وجل تال يا SEI‏ 
من التبا ت AL‏ وتال النبی صلی | ننه عليه 
Le‏ لسعد رضی اللّهعنه ‏ ن أردت أن يجيب اه تعالی 
دعاء كنكل الحلا ل Lit lens‏ رضی | ننه عنها يارسول 
al‏ من لموّمن تال من اذا آسی نظ من اين قرصه 

باب ثم لصدق فى الحلال الصاف اذا وجدته GH‏ 
العبل‌به» فالصدق ف الحلال اذا وجدته أن تاذ منه 
مالابد منه على قد رمعرفتك بنفسك وما يقيمميلهاولا 
تحمل عليها نوق es lb‏ فتنقطم ولا تصیرمعها ا ىما ثهواه 
منالسرف ولكنخن مایقیمات بلاتفتيرولاسرف وإلطعام 
واللباس والمسکن واحذ رالفضول مخافة الحساب وطول 
الوقوف؛ Vea‏ يروىأنَ رجلا قال shy Lo‏ طالب رضى 
التمعنه باب الصف eG WL WIL‏ لهاحساب و 
حرامهاعزاب أوعقاب» nally lest‏ ضعیفانمملللشی 


4 


بالملجاً اه erie‏ فاته أمنم الحصون وأقوى الارركان 
فاجعل الله Ss‏ كهفك وملجاً ك واحن رعد و عند 
الغضب والحدّة نانك ان استقبلك EPG‏ الغضب دکر 
الله تعالی وعلمت نه شا هد ك أطفأت بمراقبته نيران | لعرٌ 
وتوقد الحمية وأجللت من تد علست أ نە براك من أن تحدث 
فغضبك ماتستحی بهغضبه نا نّالشيطان يخنم منك هيج 
الغضب وحمية الشهوة» وأماحذ رك اياهعند الحدة فا ته‌یقال 
انّالشيطا ن قول ان‌الحد یں من الاد لن ناس منه ولوكان 
يحى بدعائه الموق SE BV‏ علیه ساعة يحتل Assad‏ 
الى ما نري ومن يعتصم با له فقد هی ا ىصراط مستقیم 
باب ثم الصدق ف الورع واستعماللتقيّة,فالصدقف 
الورع هوالخروج من كل شبهة وا لترك لكل مااشتبه عليك 
من الامور؛ فهكنا يروىعن النّبىصلى| نه عليه وسار أنه 
سيد وب ا بصي 
مه دا لو دنه علیه سل الكل بي الم وبين ذلك 
AF‏ نت لشبهات مغافة أنيقع LAU‏ فقد 
استیراً عرضه » وتال ابن‌سمرین رجمة | ه‌علیه ما فى دق شئ 


له لقت هر of‏ حلال Y‏ له وحرام 


۵ 


pais‏ وا لعلم تا تبعه وماکان‌من‌جنسالبا طل والهوی 
amb‏ بالسرعة ولاتماد على الخطرة فتصيرشهوة ثم تصير 
الشهوة At‏ تم ard lve‏ فحلا واعلم آن عد وك | بلیس 
لايغفلعنك فى سكوت ولاكلاء ولاصلوء ولاصيامولابذل 
ولامنع ولاسفرولاحضر ولا تفرد ولاخلطة ولاق توقرولا 
عجلة ولافى نظ رولا غض بصرولاف كسل ولاف نشاط 
ولا ضحك ولاق بكاء ولا ىإخفاء ولا ىإعلان )او 
احزت ولا فرج ولاصحة ولاسفم ولامسئله ولاجواب ولا 
علم ولاجهل ولا بعد ولا قرب له ولاحرکة ولاسکون ولا 
توبة ولا إصرار» ولن ی وجهدا فى توهینعزمات وفتورنيتك 
وناخیرتوبتات وف يرك وقتا یوقت ويأمرك Ae‏ 
TEA‏ يريد بل لك قطعك عن الخيرثم یز كرك 
2553 شغلك بالبرٌوالطاعة الحوا نج لیقطحك عن حير 
eld» Aci‏ اليك التقلة من بلں الى بلد بوهمك 
أنّغيرالب!د الذىأنت فيه pail‏ ليخ ل GUS‏ ويعطل 
helio‏ بمايعقبك الندم اذا نت فعلته 

فاحترس من‌عد وك اشد ا لاحترا س وتحصّن منه 
له ولاقتورناس ىالاصل 


۱۳ 


بادروا فى النشاط ورعواحقٌ atl‏ تحال أن يهنكوا ستراممًا 
نهاهم‌عنه وتحببوا اليه برفض ماأباح لهم أخنه وتركوا 
الحرام تعبّدا والحلال Las‏ وألفواالسهروالظمأ وأ سواالى 
التبلخ والاجتزاء باليسير 

باب ثم الصدق فى معرفة عد رك ابليس» قال Sead‏ 
Ses Jo J ad fleshy. FICARA‏ با 
بتکم ت ناغأ يز 
II, BAITS,‏ قطان آغالهم 
dE; Paves ere pees‏ عبد الله بن مسحود رضی نله 
عنه A‏ وللشيطا ن له فلمّة الملك ایعاد با خسن 
وة الشيطانايعاد بالشر) وقال نیعبرا خرن الشیطان 
جاش عل ىقلب اب نأدم فاذا ذكرا شه خښ وا ذاغفل وسوس 
ناقطعمادته بالعزبية علی‌مخالفه هواك ومنح نفسك من 
الانراط والتشوّف فهما خي رأعوا نه عليك وبهما US Sols‏ 
اا اا اك ee‏ الز یلك( 
نقم بهما على نفسك وراع قلبك by‏ بقع فيه فما ڪان من 


له عل وا 


۱۳ 


الىتوبة؛ وقال بعض | لعلماء إ نكنت صاد تاف ذمّك لنفسك 
ان مك غير كما فرك فلا تةي ` 

واذانازعتك نفسك الى شئ من‌الشهوات Sas st‏ 
قلبك lb‏ شئ متا حرم عليك وحل لك فاتهمها تهرة من 
ریب صلاحها وامنعهامن ذلك منع من پر استعبا دهاواحملها 
الامتناع عن سل عل اللحوق سن تقد مها فان ال زنك 
اليه لایتعلومن أن يكون حرا ما تستحی به السخط أوحلالا 
ب به طولالوقوف علیالسائلة اذامضی SN‏ 
الجرام اجلالا له وتعظیما له ووقفواعن| لحلال للا نکماش 
والمبادرة » فاعمل فى فطام نفسك عن | لحا لين‌جمیعا امن 
فطم نفسه عن له تياكان رضاعه من الاخرة ومن اتّخذالأخرة 
ley col lf‏ والورودعلیها ذا رضى أبناء الر نیا بالدنيا 
ll‏ وبرّوها وسعوامن أجلها نارم المؤثرين للد نيام تبك 
بالهجران مع النصيحة لهم )4( وتحديرهم | ياها راحذر 
التخلف عن لسابقين وانظرفؤىخاصّة نفسك وحتعلى 
ذلك أصفياء ك وبطائنك ow LIS‏ شمروا وشد و 
K‏ زروكشفواعن الرووس والسوق فاغتنموا الصخة و 
له عن لله dill‏ 


1 
shi SESS alte‏ وتال سول انه‌صلی 
اللّهعليه وسلّم Sieh‏ عد ولك نفسك التى بين جنمياك 
ثم أ هلك شم ولد ك شم الأقرب نالأقرب, (*) وبرووعنه 
صلی| شه عليه وسلّم أنه قال نفس إن قبقیها ونخمتها دمته 
dioke‏ نل زه وماهىكا ل أنفضكم التى بينجنبيكم 
فس‌صفةا Gala‏ نیا لتصد الى abl‏ تعالى أن يدعو نفسه 

ال‌طاعة | Msi att‏ وطلب مرضاته فا نأجابته حمد دنه 
تعالى وا حن‌الیها, فهكذا یروی‌ع نا ی هريرة 6d)‏ ننه 
عنه انهم راوه tes By‏ یقترشه فقيل له ما هنا قال 

نضى إن لم أحسن الها لم تحملنی» وان لم تجبه الى ما 

يرضى الله وراها بطيقة منعها محبويها من العيشخالفها 
عند ماتهوى وعاداها فى aly il‏ وشكاها الى | Fea‏ 
رصلحها له ولا بعیم علی د مھا معا لاحسان البها Wea fr‏ 
وال م لها ومالایرضاه من نعلها مع الاقامة محهاع لو لزی 
تهواه‌س‌الفعل ؛ وهكذا يروىعن بعض ا لعلماء أنه قال 
تدعلمت أنّمن صللاح نسىعلى بفسادهاوكفى بالمرء ٹیا 
أن يعرف من نفسه عيبا لايصلحه ولس منتقلا من د لك 
له اعدا hea asl ab‏ 


1 


أعداء وچوا الى bi‏ فهكذا تال الله عر وجل الا لام 
توب من بعضهم لبح عد سین ومن صد ق 
التدية خروج ام نب مسي 
دکرشی متا أنبت ای اه منه ء قال انه Josje‏ ر W333‏ 
Abts syle‏ واعلم أن المؤمن كلما صعح و 
dete‏ با دته تعالى دّت عليه التوبة أيرا ألاترى أن 
التي صلی اه عليه وسلم يقولإنّه ليغانعلىةلوثاستخنر 
هو توب اليه کل يوم مائة مرة ء فمن طهرقلبه من 
الأثام والادناس ويسكنه النورلم يخف عليه ما يدل 
قلبه من خفى GM‏ ومايلزمه منالقسوة منالهمّة بالزلة 
بل الفعل نيتوب عند د لك 

المع ee‏ والقيامعليها . قال 
Jeje‏ ياأنهاا لین Ga‏ كر نوا كوا مين بالط 
شهداء AALE abs‏ 
وتال تعالی فى فص يوسف عليه السلا حين یل کرعنه 


wth D کے‎ 


رای EY 15) Ge‏ شوم لامارجه 


ری ) وكا | لال وا من‌خاف ما A‏ ر نهی| لس 


عله برحعون 


۱۰ 


> وه عو فر و > ے أل صر و و KERR‏ 


رال تعالی 1959[ abi‏ ا بها 
تفلحون وتال تعالى لقى ناب "له علیآلنّی والمهاجرنن 
Ast EA‏ موالندم‌علی‌ ماکان منالتفريط 
فى امراطه تعالى ونهیه والعزبية على ترك العود فى ist‏ 
متايكره Joy Jest‏ ,و .دواءالاستخفاروس ةك[ مظلية 
با دما لهم واعراض هملاع راف ااال ولهم و 
لزوم | لخوف والحزن والا شفاق (م) ألا تکون مصحّحاو 
الخوف أن لا تقبل توبتك ولا تأم نان يكون قن را )$ 
fe SLi ail‏ بعض ما یکره فمقتك؛ وهگزایرویغی| لحسی 
البصری رضی| لمعنه ا ٿه قال ما يؤمئنى أن يكون تد 
اقل تعض ما دكن لقان ای ماد شنت فلاغفرت ؛ و 
بروی‌عنه أيضا أنه تال أخاف أن یطرحنی ف النا GED‏ 
ھا قيش الاد بارضا لاس انال ل لبق 
نعمقال تبلت قال لا أدرى قا لأذهب فادرى» وقاليفنى 
حزن‌کل ثکلی‌وحزن ا لتا نب ما Re‏ ۱ 
ومن‌صد ق‌التویه ترك الاخدان والاصحاب لین 
آعا نوك علىتضييح امرانله تعالى والهرب منهم وآن‌ننخنهم 


له ايها ab‏ وهكذى oh‏ يفنا oF‏ رالذین 


۹ 


أبدى الجزع ble‏ مسا اليه ولم یحف عن أساء اليدخري 
heraldo‏ هذا القياس 

تلت نیمآذایقوی الضا برع Sle nil‏ يتم له 
قال يروى فى الحد يث أنّالصيرعلى المكا ره من حسن ‏ 
البقين ویروی أن الصيرنصف الايمان واليقين الاسان 
ca‏ وذلكأڻ‌العبد لتا امن باه O iuas SS‏ قوله 
قالذی وعده وتواعن « قامت ‌تلبه الرغیه فى لواب 
اه تعا ی الذی وعده ولزمت قلسه الخشية منعقاب 
انالد ق تواعده وصخت عند WS‏ رغبته وقا مت 
عزیمته فطلب التجاة متا یخانه وهاجت اماله فى 
الظئربالذى برجوه vse eed‏ ذ لك ف الطلب وا لهرب 
فسکن الخوف وا لرجاء UB‏ فرکب عند ذ لك مطيّة الضّير 
وتجرع مرارته عند نزوله ومضى ق | نفد العزا ثم و 
حل رمن نقصها فوتح عليه | سم| لصي 

باب والصدق اسم لمعان كثيرة Pree‏ 
صرق العبد ف الانابة الله تعالى بالتوبة التصوح لقو 
المع وجل LETS ITIL‏ توب لاشو توب 
له يسقوا له ثيبا مله ab lus‏ لمعاف 


A 


ثواب الله عر وجل » وهكذا يروى أنّ النى صلا دنه عليه 
وسلّم فيما رواهعن ریه FO‏ وجل قال ما تقرب SES‏ 
بمثلما افترضته عليه ولايزالعبدى يتقرب الى بالنوافل 
alz‏ والصبرالرا بع lyn‏ لصيرعلى قبول | لحق ممّن 
جاءك به من الثاس ودعاك اليه بالنصحة فیقبل منه OV‏ 
الحق رسو لمن الله جل ذكره الىالعباد ولايجوزلهم رده 
فمن ترك قبول الحق ورده فا تما abl fede‏ تعالى| مره , 
Lia,‏ ظاهرالصّيرالواجب على لخلق sll‏ لالسعهم جه له 
ولابڈ لهم منه وبقى شرح حقائق الصبروفايته SiN‏ 
يكون مع الضابرين بع دإحكام هذا | لصبرالن ی دکرناه 

تلك الوق E E‏ سره GANS‏ 
الصبرهواحتمال مكروه النفس وموحوده اذا وفع ( × ) 
بالنفسماتكرهه تحرعت ذلك وأنفت الجزع وترکت 
اٻ والشكوى وكتمت ما نزل بهاء BY‏ يروى ف 
الحديث من So‏ فقد شكاء ألم تسم الله SUS‏ يقول و 
Essa‏ وألْعَافِيْنَ عن‌التا سآنلا Ses‏ 
کظم ماکره وشق على نفسه احتماله فصارصا برا » فاذا 


v 


هن ه الا مورضدا لا غلاص وما FE‏ فهوجمله الاخلاص 
الذي لاب للمخلوقین من محرفته وا لحمل به ولا یسعهم 
جهله » وتبقی(۷) الزبادة نیا لاخلاص مع العبد اذا حکم 
هنهالاصول » قلت ثم ماذا قال متا یمکن أن يذ کرت 
يكون العبد لایرجوا لا الله ولابخاف الا ab‏ ولايتزكئن 
الاه ولايأخذه فى abl‏ لومة لاثم ولايبا لى اذا واف ق الا 
الذى ثيه محبّة الله ورضاه من سخطه ؛ وما SS PB‏ 
غاية الاخلا Hel‏ وف هذا بلاغ رید بلاط 

باب ثم الصدق ف الصيرء وا لصبرا سم لمعا ن ظاهرة 
وباطنة, فأمًا الظاهرة فهى ثلاث dena WG‏ | داء 
فرائ ضاننّه تعالی‌علی‌کل‌حال ف الشدة والرخاء والعافيةو 
البلاء طوعا 55 La‏ « ثم الصبرا SU‏ وهوالصبرعن کل ما 
نهی الله تعالی عنه ونم سکن مامت دهواها 
مما ليس ننه تعالى نيه راطع وكرهاء وهذان صبران في 
موطنين هما فرض على لعباد أن يعملوا gs‏ ثم الصبرالمًا 
وهوالصبرعلى|لنوافل وأعما ل البزمتا يقرب العبدالى انه 
SLs‏ فیحمل نفسه على بلوغ الغاية منه للذ ی رجاه من 
het Gast‏ مرف 


4 


رسربرته القبيحة الى خفيت على الثا س ولمتخف على 

الله فأشفق من ذلك وخاف أن تكون سريرته أقبح مس 
علا نیته» E‏ یروی فا لحدیث السربرة ادا كا نت 
| قبح من لعلا نية فذلكا لجورنا دا استوت السريرة و 
العلانية نذلك العدل وا ذافضلت السربرة ع| لعلانية 
فد لك | ea‏ 

نالواحب‌علی| لحبد آن یخفی عمله جهد» حتى لايطلع 

عليه الا اننه تعالی‌غذ لك أبلغ فى رضاا دنه Jasje‏ وأعظم 
ف تضعیف الثواب وا قرب الى السلا مة واوهن لکد العدو 
رأبعدمن‌الافات رو راشای الخورى و انه 
أنه قال Leib‏ بمایظهرمن‌عملی» وبروی فى الحديث أن 
عمل السّريفضل على عمل العلانية سبحین ضعفاء وبروی 
اث الد ليعم ل العمل ف السرفیدعه الشیطان‌عشرین 

سنه ds‏ يدعوه الى أن يظهره ويذكره فينقل من د لوان! لسن 
lye)‏ ن العلا یه فینقص‌من ثواب العمل وفضله تم لا 

ينال یکره أعماله حتى يذكرها للناس rie‏ اطلاعم 
علیها Sot‏ الی‌ثنائهم فیصیر رئاء ۱ 
له ویتحلا 


۵ 


عنداللّه على oll‏ نيه صلی ا ننه عليه وسلم شك تی کل ما 
د دعن ريّه عزوجل‌غیرمخا لف لماک نعليه التي صل 
اشهعلیه وسلم وأصحابه وائ الهدى dN‏ ينكانواقدوة 
لمن‌جاء بعدهم منأهل | لهدا ية Lias‏ بون من بعل 
ss‏ علما کلعصرمتبعا للجماعة مخلصانی د لك ەیین 
sy‏ ید الا الله تعالى لیم اسلامك رایما نك و توحد له 
باب الصدق ف الاخلا صا (x) GEN‏ وهوالزيامر 


النّه تعالى بدحين يقول تم نكان يروا لقاء ریه فلیعمل 


wt? r مس‎ D میم‎ 


علاصال ځا ولا برك بعاد ة ريه Not‏ فمن شرج 
ذلك أن‌یکونالہں یرید ا هع وج بجمیم اعماله و 
LS‏ له وحرکا ته كلها ظا هرها وباطنها لابرید بها الا الله 
overs‏ تا تما بعقله وعلمه على نفسه وقلبه راعيا AL‏ 
قاصدا ال SLs a‏ بجمي ع أمره لایحت مدح احد ولاشناءه 
ولا یفرح بحم له (دا| طلم‌علیه الىخلوقون‌نان‌عارضه من 
ذلك شئ اثقاه de Ib‏ والكراهية ولم يسكن اليه لکن 
اذا أ عله احدحمدا لله على ستره عليه حين وفقه یر 
راه العبادعليه » نعم ثم يخا ف عند ذلك منعمله الردى 
له التابعین مله متبع 


مؤكد ف المران ۲ ۱ 

وهذه ثلاثة أسام لمعان مختلفة رهي د اخلة ني 
جميع الأعمال ولاتتم الأعمال إلا بها فإذا فارقت الأعمال 
قسدت ولم تم ولتم بعض هذه الأصول ASME‏ فة yi‏ 
سو وي قال) فالاخلاص 

یم إلا بااصدق Ale ral, As‏ والضبرلايتم yi‏ 
نوو ایو ویب نی 
عليه والاخلاص‌نبه ؛ فاأوّل الاعمال هوالاخلاص نا لفرض 
الواجب أن تؤمن باه وتلم وت وتشه یال اله IV‏ 
رهلا شرك له وأنّه YT‏ رل وا لاخووا قاهروالباطِن 
الخالق الما ری المصوّرالرًازق الى المميت الذىاليه 
ترجع] Pa‏ م عبن هوس وله اد ا من 
عندا لحق Both‏ وبا لحق | Glib, UL JILI‏ 
النصيحة GAS SL‏ والبعث حي والمرة الى له JE‏ 
ak‏ رتل ت هن اء ویکون داك عقد ك 
fel‏ لسانك بلاشك ولاريب ساكنٌ HE‏ مطم نا لی 
ماصد قت به وأقررت» وکن لك لايعارضك نيکل ماجاء من 
له سای له لیمانی wate dd‏ له وظاهر 


۳ 


و ۱ و و va, 220 AI" Ø‏ ل L 4,4 ye,‏ 
أعبد الله مخلصا له الین وتال كل اله اعد مخلصًا له 
OY a 9 ۵‏ 99087 و . z DP‏ .ود و Gi‏ 2,997 
He‏ وتال‌جل دکره اذ ڪر نی الاب می لی ته انملس 

سے ۱ ی مومه 


ركان رسولا Ey‏ رنحوهذا نی لقران كثير رفي هنا gi‏ 
à‏ با و لس eis‏ ` له سام رس دل رع اس مرت و 
نمالصدن لقول اله عروجل يا أ بها الین امنوا! توا 


ص إل ع م II‏ ووو رص ے Bes‏ د و ر اص 

اله ly) gy‏ مع الصاد Crd‏ رقال تعالى فلوصد نوا بده 

94,2, 2 92 2 > سور 0 5 ۱ 4 ف‎ 09°77 "r 
تخیرا لهم وقال تحالى رجال صد قواماعاهدوا‎ 


iei‏ تعالى وا ذ ڪر آلڪتاب سمل له 


كا نصاد نا لوعد وقال ليسا ل sai‏ قین‌عن‌صدتم 
رتال تعالى A‏ تن LOT‏ تات رهذا oh ali te‏ 
w d 5 wo‏ > اع ”> GO‏ دس سو صو 7 
م الصبرلقول الله عزوجل TE‏ يها آلزین امنواآصبرواو 


opp En وقال تعالی رل صبرتم هوير‎ oils 
AS) pot JJG, bY) Deck eh 
SSE Leh وقال تعال‎ Geb aby ريك‎ 
مع‎ LOS وقال تعال راضی‎ Tene ae واهجرهم‎ 
dod يدعون رهم با لخدا والحشي‎ oral 


JG,‏ تعالى واصیروال نَ همع آلصَابرین وقال تعالى 
Lan Sep SLED‏ لهم الكرامة بالدشری وهناکتر 


I s A س رو‎ 


الحمد ننه راسلا م على عباده ین اصطفی» قال شب لام 
العارف | بوسعيد احبد بن عسى! لبغد ا دي الخرازقل س١‏ ننه 
روحه at pays‏ قلت لبعض العلماء اخيرنيعن| Saa‏ 
هورمأمعناه وكيف العمل به‌حتی اعرفه » فقال GAD‏ اسم 
Ub es‏ وهوداخل فيها اتحب ان اجيب عن مسألتك جوا با 
ختص اجمله ام | شرح لك العلم وا لحمل بالاصول التي بها 
تقوم الفروع» قلت رید الامرين جميعا ليكون ذلك لا 
لي وفقها ونصرة» فقال رفقت إن شاء اانه 

اعلم انّه لا بل المريد المحقق في | يما نه والمطالب ALS‏ 
سبيل النجاةمن معرفة ثلاثة اصول يعمل بها فين لك Sys‏ 
ایمانه ونموم حقائقه رتثبت فروعه صفوعند A‏ 
الاعبال وتخلص ان شاء النّه » نائّلها الاخلاص Atl) gal‏ 
عزوجل AEG‏ محلِصَالَهُ آلو ین ألا يله آلب بْنَ 
ALi‏ وقال تعالى فا دعوا آله مُخلِصِيْن BMG‏ 
رقال لمحتد صلی الله عليه وسلم قل إن أُمِرتٌ آن 
له للمعای 


